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ABSTRACT

During the 1790s and the first decade of the nineteenth century, nearly 20,000
refugees fled the French colony of Saint Domingue for asylum in the United States. They
found new homes in such American port cities as New York, Philadelphia, Baltimore,
Charleston, and New Orleans. This dissertation explores the experiences of the white
planters, gens de couleur, and slaves who sought asylum in Charleston, South Carolina,
and the effect their presence had on the city’s long time residents. It might seem from
first glance that finding acceptance in Charleston would be easy for them, but this was
not the case. From the early days of the Haitian Revolution, South Carolinians struggled
with how to relate to their newest residents. While an obvious kinship existed between
the two slave societies, the violence of Saint Domingue raised difficult questions about
how a society could maintain slaves in a place where the ideals of republican revolution
were spreading to larger sectors of the population.

Charlestonians had many reasons to be anxious about these new arrivals as Saint
Domingue’s experience represented the materialization of the state’s worst worries.
Concern that Saint Domingue’s slaves would spread insurrection to the American South
was ever present. South Carolinians attempted to reassure themselves that their own
slaves would never rebel as they looked for explanations of why French slaves had turned

violent.



In addition to these difficulties, white Saint Dominguans also faced attacks by France’s
republican leaders, particularly Citizen Edmond Genet, France’s ambassador to the
United States from 1793 until 1794. He accused them of being royalists who actively
worked to destroy France’s colony instead of embracing the republican changes that were
occurring in France. These charges and concerns about slave violence forced the refugees
to seek ways to prove they held republican ideology. Over time, as they made their case
for acceptance in economic, political, and religious realms, South Carolinians began to
embrace them.

In many ways, South Carolinians had few other options. The presence of these
refugees on their streets highlighted the paradox under which southerners had lived since
the signing of the Declaration of Independence, that of simultaneously holding men,
women, and children in bondage while openly declaring allegiance to republican ideals of
freedom and equality. The state’s leaders and residents needed to enfold Saint
Domingue’s refugees into their definitions of republicanism in order to protect the
institution of slavery in America. Unwilling and unable to turn from slavery, South
Carolina’s slave owners redoubled their efforts at patrolling and controlling their slave

population for the next fifty years.
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INTRODUCTION

In the wake of the Haitian Revolution, an estimated 15,000 to 20,000 refugees
fled the violence and political instability of Saint Domingue and came to the United
States." White planters, gens de couleur, and enslaved blacks who were often African-
born poured into port cities along the coastline from New York to New Orleans.?> Most
of these travelers had little say regarding their destination; they were just relieved to have
made an escape. As the violence of slave insurrection and colonial rebellion escalated,
particularly in Saint Domingue’s northern port of Cap Frangais, frightened colonists often
with their most trusted servants, made their way to the docks in search of passage away
from the carnage and fire. Those who arrived in Charleston, South Carolina, may have
thought that they had reached the place in the United States most like the home they fled.

South Carolina’s economy depended on agricultural exports; wealthy merchant and

"Winston C. Babb, “French Refugees from Saint Domingue to the Southern United States, 1791-1810”
(Dissertation, University of Virginia, 1954), 255-264.

2 Any study that attempts to understand race must define the racialized terms employed. This dissertation
recognizes that all free people of color, those defined as “other free people” by the United States Census of
1790, were not a unified group. On the other hand, those referred to as “gens de couleur” were much more
homogeneous. They were generally mixed race people of substantial means in Saint Domingue, people
who often were planters who owned large numbers of slaves. The enslaved in Saint Domingue on the eve
of the Haitian Revolution were largely African born. The plantation crops grown in Saint Domingue were
particularly hard on the enslaved population, and owners required their slaves to produce their much of
their own food with limited free time to do so. These factors in addition to harsh discipline led to high
mortality rates among Saint Dominguan slaves. The population had to be regularly replenished. This slave
population did not reproduce in the way that North American slave populations did, so importation of
newly captured Africans was necessary. During the eighteenth century approximately 864,000 Africans
were imported, and in the six years immediately before the slave insurrection erupted more than 220,000
Africans arrived in the colony. David Geggus, "Saint-Domingue on the Eve of the Haitian Revolution," in
The World of the Haitian Revolution, ed. David Geggus and Norman Fiering(Bloomington, IN: Indiana
University Press, 2009), 7; Alfred N. Hunt, Haiti's Influence on Antebellum America : Slumbering Volcano
in the Caribbean (Baton Rouge: Louisiana State University Press, 1987), 15; Stewart R. King, Blue Coat or
Powdered Wig : Free People of Color in Pre-Revolutionary Saint Domingue (Athens: University of
Georgia Press, 2001).



planter classes held close ties with the Old World; and slaves were commonplace on
Charleston’s streets. Echoes of home seemed to be everywhere.

In spite of the similarities, Saint Domingue’s refugees did not experience
immediate assimilation. They spoke French and were citizens of a French nation in
transition. The coming of the Haitian Revolution had altered their way of life beyond
repair, and their fleeing of France’s wealthiest colony forced them to build a new life
devoid of much of what was familiar. The planter class no longer owned vast and fertile
lands peopled with slaves who generated ever increasing wealth. The gens de couleur
found themselves in a southern American city that was struggling to adapt to an
expanding free colored population.

The slaves who traveled with their masters knew little English, stood out among
Charleston’s enslaved because of their different dress and foreign tongues, and were the
objects of suspicion as southerners feared they would provoke rebellion among South
Carolina's slaves.® The process of assimilating would not be easy.

This dissertation explores the intersection of the American, French, and Haitian
Revolutions through the lens of these refugees and argues that their presence in
Charleston highlighted the incompatibility between republican ideology and maintaining
a slave society. The fear Charlestonians felt caused them to avoid fully embracing the

principles of the new American republic because doing so meant the possibility of that

® Robert J. Alderson, "Charleston's Rumored Slave Revolt of 1793," in The Impact of the Haitian
Revolution in the Atlantic World, ed. David Patrick Geggus(Columbia, SC: University of South Carolina
Press, 2001), 93-111; Edward Bartlett Rugemer, The Problem of Emancipation the Caribbean Roots of the
American Civil War (Baton Rouge: Louisiana State University Press, 2008); Ashli White, "The Politics of
'French Negroes' in the United States," Historical Reflections 29, no. 1 (2003): 103-121. Recently
scholarship by historians such as Laurent Dubois emphasizes that over two-thirds of Saint Domingue’s
slave population was African born. Their ethnic identity and African religious traditions played an
important role in the rebellion that occurred in Saint Domingue. These characteristics made the recent
arrivals from Saint Domingue stand out in South Carolina and contributed to the fear felt by many.
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ideology passing to free people of color and slaves, both of which the dominate white
elites wanted to keep in subservient states. The events surrounding the arrival and
eventual settling of Saint Dominguans in Charleston provide insight into Charleston and
the realities of life under the new Constitution and into the larger Atlantic World where
the Age of Revolution was just beginning to tear down the foundations of colonialism
and build a new world that emphasized greater equality and freedom. The 1790s were a
watershed moment in World History; and as the decade progressed, it became obvious
that living out the ideology that republican revolution proclaimed would not be easy.
For Charleston the arrival of Saint Domingue’s refugees forced the city’s
residents to acknowledge the problems associated with maintaining a slave society in a
republic. Since the signing of the Declaration of Independence, many had recognized
that slavery was incompatible with the principles upon which the nation was founded, but
they did not know how to move away from dependency on slave labor. Prior to the
1790s they regarded this as a problem to be dealt with in the future. The possibility of
slave insurrection was ever present, but with appropriate laws and armed patrols they
controlled their slaves. The arrival of the refugees forced Charlestonians to acknowledge
how tenuous their system really was. In some cases they tried to make excuses for why
Saint Domingue’s slaves were able to rebel: the owners were too harsh, whites had
carelessly allowed slaves to hear the rhetoric of freedom and equality, outsiders had
infiltrated the slave society and provoked slaves to revolt. Regardless of how the
insurrection occurred, for Charlestonians, the possibility of similar violence occurring in
America sent chills through their blood and made them see that their society was also

teetering on chaos.



Each of the first three Atlantic revolutions was progressively more inclusive, and
the refugees who fled Saint Domingue for Charleston provide an excellent avenue for
examining how republican revolution influenced the Atlantic World. The American
Revolution created a society where white men, mostly property owners, found freedom
and equal treatment before the law. Americans initially applauded the French Revolution
for spreading these same principles to a wider audience. But the revolution did not stop
there; race was the next hurdle. Colored and enslaved Saint Dominguans took hold of the
language of liberty and equality and began to demand an end to exclusion and a
beginning to the rights of full citizenship.

Each step toward greater inclusion was accompanied by greater and greater
bloodshed, however. Americans who had hoped their revolution would inspire others to
seek change were forced to reexamine what they had started. While northerners were
more likely to approve of extending equality than southerners, all Americans regardless
of geography were repulsed by the violence occurring in Saint Domingue. The
possibility of slave insurrection spreading dominated conversations about the French
colony but took on different meanings for different groups of people. For slaves and
abolitionists, the events that became known as the Haitian Revolution offered hope for
permanent change. Blacks trapped in slavery began to look to the events in Saint
Domingue for inspiration and even hoped for assistance from the new nation of Haiti
after 1804. For those charged with maintaining peace and the status quo throughout the
Americas, the Haitian Revolution ushered in new worries of slave insurrection and
destruction. No other group living in the Atlantic World at the turn of nineteenth century

embodied all of these contradictions to the degree that refugees to Charleston did.



These worries about violence spreading from the Caribbean to the mainland
United States dominated conversations about Haiti throughout the first half of the
nineteenth century. The upheaval in Haiti was a living example of the dangers of
American political ideology spreading to a wider group of people. Haiti’s struggles
continued to horrify Americans who read regular reports in their local newspapers. The
word “horror” became closely associated with Saint Domingue during the 1790s and with
Haiti following its independence in 1804. This dissertation further argues that the close
association between the western third of Hispaniola and the word “horror” results in large
part from attitudes that were born in South Carolina with the arrival of the colony’s
refugees. As South Carolinians looked at the events that drove these people from their
homes, they recognized that these events were the result of both the realities of slave
society and the spreading of republican ideology. Even though many states were moving
toward gradual emancipation at this time, the nation as a whole allowed slavery. This
made the entire nation vulnerable to slave insurrection; the very principles of republican
revolution were at odds with this reality. Americans regardless of where they lived or
whether they were slaveholders were horrified at the prospect of becoming another Haiti.

The colony of Saint Domingue was the jewel of the French empire prior to the
outbreak of revolution in 1791. This western end of Hispaniola had 793 sugar
plantations, 3150 indigo plantations, 789 cotton plantations, and 3117 coffee plantations,
together representing two-thirds of France’s foreign trade.* The population consisted of

an estimated 465,000 slaves while the free population numbered 59,000 with 28,000 of

* Bahb, 6.



these being gens de couleur.” The white population contained two distinct groups: the
grands blancs who were the large landowners and the petits blancs who were smaller
landowners, colonial officials, or merchants.® As the French monarchy faced increasing
financial difficulties and called the Etats généraux to gather, the grands blancs of Saint
Domingue saw an opportunity to reduce trade restrictions and exercise more
independence from the metropolis. They looked to the burgeoning French political
rhetoric of liberty, equality, and fraternity in hopes of great personal benefit without
contemplating the potential such ideas would have on the non-white population of Saint
Domingue. In addition, the petits blancs and gens de couleur saw possibilities in the
revolutionary rhetoric for themselves and wanted to be treated more equally.’

Conflicts resulted as all of the free elements of the colony competed for
augmentations to their rights, and eventually, the island erupted into chaos as the slaves
took advantage of the disorder and rhetoric of revolution.®> While historians have debated
the events that propelled the slaves to organize themselves, the traditional account is that

at a meeting on August 21, 1791, a slave reported to be a voodoo priest claimed that

> Laurent Dubois, Avengers of the New World: The Story of the Haitian Revolution (Cambridge, Mass.;
London: Belknap Press of Harvard University Press, 2004), 30. Other works which explore Saint
Domingue before the revolution as well as the revolution itself include Carolyn E. Fick, The Making of
Haiti : The Saint Domingue Revolution from Below, 1st ed. (Knoxville: University of Tennessee Press,
1990); David Patrick Geggus and Norman Fiering, The World of the Haitian Revolution (Bloomington:
Indiana University Press, 2009); C. L. R. James, The Black Jacobins : Toussaint L'ouverture and the San
Domingo Revolution, 2d ed. (New York: Vintage Books, 1989); Thomas O. Ott, The Haitian Revolution,
1789-1804 (Knoxville: University of Tennessee Press, 1973).

® Hunt, 10-16; Herbert S. Klein, African Slavery in Latin America and the Caribbean (New York: Oxford
University Press, 1986), 164.

" Dubois, 60-90.
® Laurent Dubois argues that African ethnic identity and religious experiences helped lay the ground work

for rebellion as they constituted a place a freedom away from the dominant master class. In these spaces
slaves were able to organize and eventually rebel. Ibid., 43.
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Louis XV had granted the slaves three days per week to work their own gardens.® This
slave, known as Boukman, claimed that the decree would arrive by ship from France and
that the planters of Saint Domingue were planning to ignore the king’s decree.
Regardless of the validity of this story, rumors of freedom and ideas about natural rights
were in the air.'® News of the events in France had been reaching the ports of Saint
Domingue for nearly two years, and slaves recognized the opportunity that the French
Revolution presented. Their demands constituted a call for France to fulfill the ideals set
forth in the Déclaration des droits de I’homme and du citoyen.

On August 22, 1791, fighting began in the Northern Province. Slaves burned
thousands of acres of valuable crops; they killed whites with cane knives as they moved
freely from plantation to plantation, seeking revenge for the horrible conditions that they
had endured. The result was the destruction of over 1,000 plantations and the deaths of
over 2,000 whites and 10,000 slaves within the first few months of insurrection; these
numbers continued to climb in the months and years to come. By December of 1791,
troops began arriving from France in an effort to restore order; however, their mission
was ultimately unsuccessful. Unable to gain control of the island and sorely in need of

allies on the ground, France agreed to grant full citizenship and equality to all gens de

® The character of Caribbean slavery was quite different from North American slavery. While slave owners
in North America provided food and clothing, although certainly not in abundance, to their slaves, those in
the Caribbean, particularly in Saint Domingue, were forced to grow the food they ate. Dubois, Avengers,
48-49, discusses the evolution of this system. The Code Noir required masters to provide provisions for
their slaves; however, following the Dutch model, owners quickly moved to a system where slaves
provided for themselves through group or individually cultivated garden plots. Slaves used any free time
they had on Saturdays and Sundays to work these gardens.

1% aurent Dubois, A Colony of Citizens : Revolution & Slave Emancipation in the French Caribbean,
1787-1804 (Williamsburg, Virginia: Published for the Omohundro Institute of Early American History and
Culture by the University of North Carolina Press, 2004), 89-92; Julius Sherrard Scott, III, “The Common
Wind: Currents of Afro-American Communication in the Era of the Haitian Revolution (Caribbean)”
(Ph.D., Duke University, 1986). Dubois, Avengers of the New World: The Story of the Haitian Revolution,
89-98, 105-107; Peter Linebaugh and Marcus Buford Rediker, The Many-Headed Hydra : Sailors, Slaves,
Commoners, and the Hidden History of the Revolutionary Atlantic (Boston: Beacon Press, 2000).
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couleur in April of 1792. Conflict between the various groups continued, and French
authorities grew more and more worried about the damage the violence was doing to
trade relationships within the French empire. In September of the same year, Léger
Félicité Sonthonax and Etienne Polverel arrived from France as the appointed
commissioners; their mission was to stabilize the island by making peace between the
whites and the gens de couleur.™

The original mission of Polverel and Sonthonax was to ensure the political rights
of the gens de couleur; yet, changing political dynamics in France necessitated that their
roles in Saint Domingue adjust. In October of 1792, news from France reported that
revolutionary leaders had arrested the king as he and his family attempted to flee the
country. At the same time, much of Europe, including England and Spain, was
assembling at France’s borders in preparation for an invasion. Sonthonax and Polverel
realized that winning the allegiance of the enslaved population was essential since
France’s enemies were planning to send troops to take control of Saint Domingue. This
eventually led to Sonthonax issuing a decree of emancipation for the colony’s slaves on

August 29, 1793, so that they could and would fight in defense of France.

1 Dubois, Avengers of the New World: The Story of the Haitian Revolution, 142-147; Jeremy D. Popkin,
You Are All Free : The Haitian Revolution and the Abolition of Slavery (New York: Cambridge University
Press, 2010), 85-154.

12 Dubois, Avengers of the New World: The Story of the Haitian Revolution, 142-147. Sonthonax and
Polverel, prior to arriving in Saint Domingue, had expressed their opposition to slavery and their support
for the radical republicanism gaining strength in France. Because of these views, they were poorly
received by the white plantation owners in Saint Domingue. They carefully asserted that they were not in
the colony to bring about slave emancipation but to ensure that the gens de couleur received their newly
won political rights. The death of the king, however, ushered in the French Republic and more threats for
Europe’s monarchies. These perils led the civil commissioners to seek alliances wherever they could find
them. The slave population’s support of the Republic became essential. Many have speculated about the
civil commissioners intentions toward the abolition of slavery when they arrived in Saint Domingue.
Jeremy Popkin demonstrates that they were fiercely determined to uphold the principle of national
authority and that goal guided their actions. He argues that emancipation was the only way they could

8



Events prior to emancipation, however, created the impetus for mass migration
off of the island. On June 20, 1793, Cap Frangais, St. Domingue’s primary northern port,
erupted into chaos as tension between the civil commissioners and the newly appointed
governor of the colony, General Frangois-Thomas Galbaud, came to a head. Galbaud had
arrived in St. Domingue in early May 1793 with plans to deal harshly with the insurgent
slave population only to find that the civil commissioners had formed alliances with the
gens de couleur and had taken steps that appeared to be in the direction of general
emancipation of the slaves. In a last ditch effort to avoid being transported back to
France because of his differences with the commissioners, Galbaud led a large group of
sailors in an attack on the commissioners that culminated in the burning of Cap Francais
and precipitated the fleeing of thousands of colonists and slaves to the coastal cities of the
United States.™

In the following years British, Spanish, and ultimately French soldiers came to
Saint Domingue in an effort to win control of the colony and its important export crops.
Not only was the colony involved in a civil war between the various factions residing on
the island, but it was also the site of numerous battles between Europe’s most powerful
nations. The violence ebbed and flowed but still lasted for twelve years and forced many

to flee the island and seek asylum in the United States, Latin America, France, and on

fulfill their duties to the French government. Popkin, 85-93. Details of the immediate events leading to
Sonthonax’s emancipation decree appear in Popkin, 269-272.

3 For a detailed account of how and why the abolition of slavery occurred in Saint Domingue, see Popkin.



other Caribbean islands.** These refugees constitute what Darrell Meadows has called
the “first truly modern international crisis of exiles.”"

This study emanates from the recent transnational turn in American history by
exploring how people and places around the Atlantic influenced each other. The
experiences of refugees who fled the Haitian Revolution provide a unique window
through which to view the Atlantic World. The group as a whole contained people born
on two different continents and on a Caribbean island. They were part of an empire
undergoing a republican revolution and were fleeing from one plantation economy to
another. They really were citizens of the Atlantic in ways that many others were not.
While histories of the early years of the United States have long considered the impact of
international factors on American foreign policy and relations, this dissertation adopts a

more narrow focus as it examines the personal interactions of Saint Dominguan refugees,

both white and black, as they encountered long-time residents of Charleston and

4 The fighting in Saint Domingue finally ended with the defeat of Napoleon’s troops who arrived in 1801
to restore the institution of slavery on the island. Under the leadership of Napoleon’s brother-in-law
General Charles Leclerc, France suffered vast loses in their fighting with the insurgent slaves. It was
during this final set of battles that Toussaint L’Ouverture was captured and transported to France where he
died in prison. The defeat of Napoleon’s men proved important for the United States since the loss of a
foothold in the Caribbean made Napoleon eager to dispose of his claims in Louisiana. Edward E. Baptist,
"Hidden in Plain View: Haiti and the Louisiana Purchase,” in Echoes of the Haitian Revolution, 1804-2004,
ed. Martin and Elizabeth Walcott-Hackshaw Monroe(Kingston, Jamaica: University of the West Indies
Press, 2008). Edward E. Baptist discusses the ways that the study of the Louisiana Purchase has neglected
to include an examination of how the slaves in Saint Domingue eventually led Napoleon to abandon his
plans to re-establish slavery in Saint Domingue. He argues that historians have claimed that Yellow Fever
defeated Napoleon’s troops, yet this illness was not new. Instead, the emphasis of Yellow Fever as the
cause of retreat serves to avoid giving credit to the slaves who aptly defeated the most powerful army of the
day. Therefore, Baptist states the United States has Saint Domingue (and later Haiti) to thank for the vast
expansion of the United States’ territory in 1803.

> R. Darrell Meadows, "Engineering Exile: Social Networks and the French Atlantic Community, 1789-
1809," French Historical Studies 23, no. 1 (2000): 67; R. Darrell Meadows, “The Planters of Saint-
Domingue, 1750--1804: Migration and Exile in the French Revolutionary Atlantic” (3120207, Carnegie
Mellon University, 2004).
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immigrants from other European nations. *® By doing so, this study brings Saint
Dominguan refugees and other immigrant groups to the forefront of early American
studies.’” Seeing Saint Dominguans on the streets of Charleston forced Charlestonians to
look in the mirror and examine the difficult principles that guided their society. Could
they continue to lay claim to the fruits of the American Revolution while refusing to
allow all in their society to enjoy the same advantages? Would their own slaves rebel
with the violence that Saint Domingue’s did, or were they bound closely enough to their
masters through paternalist bonds to allow for the continuation of the plantation
economy?

In many ways the refugee experience has changed little over the last two hundred
years. Refugees often arrive with few personal resources and demand financial and
emotional assistance. They do not typically understand the politics and customs of their
new homes; the strangeness of their new home often baffles them. Their presence also
causes long-time residents to grapple with oscillating emotions ranging from pity to
resentment to curiosity at the cultural attributes of their new neighbors. The particular
political and economic circumstances of the receiving nation often guide how the
integration of refugees will occur. Recent examples in Africa and the Middle East
demonstrate that societies already experiencing precarious conditions can buckle under
the stress of additional people. Even economically powerful nations such as the United

States are torn between compassion for those seeking asylum and concern for how they

'® Historians have long recognized the impact of international events as they have studies the Alien and
Sedition Acts, the Jay Treaty, the Quasi War with France, the Louisiana Purchase, and the War of 1812; yet
the international influences on domestic issues are ignored.

7 The vestry records of St. Mary’s Roman Catholic Church provide an excellent source for exploring the
nationalities of the churches leaders. In her master’s thesis, Mary Lucinda Morgan transcribes the vestry
minutes from 1806 -1823 and includes footnotes detailing the national origins of each member of the
church’s leaders.

11



will impact the existing social structure.*® When the immigrants are part of a religious
community different from the majority of their new neighbors, the situation is further
complicated.

Immigration historians have long recognized the important role that immigrants
have played in American politics, economics, and society, but typically these studies
begin after 1820 and frequently not until the Irish potato famine of the1840s.
Immigration to the United States blossomed during the second half of the nineteenth
century as thousands of eastern and southern Europeans came searching for better
economic opportunities. In studying these immigrants, historians often examined
migration from the point of view of how these new arrivals changed the United States.
The library of immigration studies is immense, and much of it deals with situations very
different from those which the Saint Dominguans encountered. However, one work is
worth mentioning because it turned the conversation away from the impact that refugees
had on America to the impact immigration had on immigrants. In his work The
Uprooted: The Epic Story of the Great Migrations that Made the American People, Oscar
Handlin examines the process of immigration from the point of view of the immigrant.
The choice to leave home in search of a different life was extremely difficult and painful,
but by doing so the immigrant forever changed his world.*® From the early twentieth
century, historians emphasized the importance of America being a frontier society and

that American institutions and character were profoundly shaped by the ever beckoning

'8 This is particularly obvious in the current debates about undocumented workers from Mexico and other
South American countries and even in policies governing the circumstances under which the America will
accept foreign nationals.

¥ Historians prior to the 1950s examined migration from the point of view of the United States and
explored how immigrants changed America. With the work of Oscar Handlin in 1951, that conversation
changed to the experiences of the immigrants themselves. Oscar Handlin, The Uprooted; the Epic Story of
the Great Migrations That Made the American People (New York,: Grosset & Dunlap, 1951).
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frontier.”” With Handlin’s contribution, historians began to challenge Turner’s thesis and
the influence of the frontier on American character and argue that immigration was
actually the more enduring and essential element of the American experience.

While these studies of immigration are important and certainly add to our
understanding of the United States and her people, they often underestimate the
importance of pre-1820 migration. Much of the study that does occur concerning this
period focuses on African migrations, both forced and voluntary, to the United States, the
British West Indies, and Brazil. One such study is the work of Alex Byrd, Captives and
Voyagers: Black Migrants across the Eighteenth-Century British Atlantic World.** Byrd
argues that understanding the experiences of black migrants in the Atlantic is necessary
in order to fully analyze the British Atlantic. The migrants he focuses on are in some
ways similar to those at the heart of this dissertation because neither group of migrants
travels exclusively in one direction. Byrd does not limit his study to those who are
captured and forced to travel to the British colonies in the Atlantic; he also incorporates
the stories of those who travel back to Africa and those who travel around the British
colonies. Still, his analysis is limited in the fact that his migrants are a relatively
homogeneous group. The refugees explored here are much more diverse, and therefore,
allow us to ask different questions.

Saint Domingue’s refugees, unlike many other immigrant groups, were diverse in
terms of race, economics, and even political ideology. Their experience of fleeing slave

insurrection forced Americans to look closely at their own society and consider their own

? Frederick Jackson Turner, Ray Allen Billington, and Myerson Collection., The Frontier in American
History (Huntington, N.Y.: Robert E. Krieger Pub. Co., 1976).

2! Alexander X. Byrd, Captives and Voyagers : Black Migrants across the Eighteenth-Century British
Atlantic World (Baton Rouge: Louisiana State University Press, 2008).
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harsh realities. As thousands of destitute people arrived, the new nation had to determine
whether to help and to what degree. The answers to these questions have guided
American debates and decisions about refugees up to the present day, and they also have
driven many of our deeply held attitudes toward the places from which refugees come.
The United States’ newly formed government in the 1790s struggled to deal with
the needs of the refugees. Foreign relations were still uncharted at this point, and the
arrival of foreign nationals seeking asylum on America’s shores required governmental
policy and negotiation. South Carolina, like most of the former North American British
colonies, had the burden of war debt with which to contend. New political tensions were
emerging with the rise in population in the state’s upcountry, particularly following the
invention of Eli Whitney’s cotton gin.?? Some in the lowcountry were beginning to
express concerns about the continued spread of slavery, and the arrival of slaves from a
slave insurrection elevated deep-seated anxieties about the difficulties of maintaining a
society built on the institution of slavery.?® South Carolina was most definitely not a
static society but was instead one undergoing immense change as it adapted to post-

revolutionary American realities.?*

22 peter Coclanis discusses the changing demography of the backcountry at length and demonstrates that
the population of the lowcountry remained stagnant from limited economic opportunity while the
backcountry continued to accept Scotch-Irish and German immigrants from the mid-1700s forward. Peter
A. Coclanis, The Shadow of a Dream : Economic Life and Death in the South Carolina Low Country,
1670-1920 (New York: Oxford University Press, 1989).

% Joyce E. Chaplin and Institute of Early American History and Culture (Williamsburg Va.), An Anxious
Pursuit : Agricultural Innovation and Modernity in the Lower South, 1730-1815 (Chapel Hill: Published
for the Institute of Early American History and Culture, Williamsburg, Virginia, by the University of North
Carolina Press, 1993).

2 Discussion of the political tensions in South Carolina following the American Revolution appears in
Walter B. Edgar, South Carolina : A History (Columbia: University of South Carolina Press, 1998), 244,
Artisans and mechanics in Charleston as well as farmers of the backcountry recognized the important role
they played in the fight for independence yet they witnessed the elite from the colonial era seeking to
reassert control over the state.

14



This study finds its origins in a number of fields of historiography and provides
new links between these fields. First, by virtue of geography and world historical events,
it is grounded in Atlantic history. » Key players in the historical events detailed here
came from numerous places around the Atlantic basin, and the Atlantic Revolutions often
guided their actions and reactions in the newly formed United States of America.
Charleston’s place as a key port on the Atlantic meant that its streets teemed with sailors,
merchants, refugees, and travelers from around the world. This study is part of this line
of inquiry as people from around the Atlantic encountered one another on the streets of
Charleston.

Within the context of Atlantic History, scholars largely agree that the revolutions
of the late eighteenth and early nineteenth centuries were both the outgrowth of the
geographical peculiarities of the region as well as the recent history dating from the so-
called Age of Exploration and the ensuing colonization movements of the seventeenth
and eighteenth centuries. Studies too numerous to count have resulted from scholarly
examinations of the American and French revolutions; however, until relatively recently,
historians frequently neglected the Haitian Revolution and failed to examine the three
revolutions in the context of one another. When scholars did attempt to explore the end
of the colonial era in Saint Domingue, western racial attitudes often clouded their

interpretations.

% This literature is extensive. Some surveys that are helpful are Bernard Bailyn, Atlantic History : Concept
and Contours (Cambridge, Mass.: Harvard University Press, 2005); Philip D. Curtin and American Council
of Learned Societies., "The Rise and Fall of the Plantation Complex Essays in Atlantic History,"
(Cambridge, UK ; New York: Cambridge University Press, 1998). http://hdl.handle.net/2027/heb.03231;
Alison Games, Migration and the Origins of the English Atlantic World (Cambridge, Mass.: Harvard
University Press, 1999); Jack P. Greene and Philip D. Morgan, Atlantic History : A Critical Appraisal
(Oxford ; New York: Oxford University Press, 2009); John K. Thornton, Africa and Africans in the Making
of the Atlantic World, 1400-1800, 2nd ed. (Cambridge, U.K. ; New York: Cambridge University Press,
1998).
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As the slaves rebelled in Saint Domingue, contemporaries in the United States
worried that the Haitian Revolution would have long arms and threaten the perceived
stability of plantation societies in the New World. Newspapers were the first mass-
printed sources to discuss the events on Hispaniola, but scholarly analysis was slow in
coming. When the Haitian Revolution did move beyond mere reporting, those writing
about it, both avowed historians and political commentators, recounted the events in such
a way as to support particular political ideologies. This is not surprising considering the
debate over slavery that was gaining wings in the United States. The Haitian Revolution
was co-opted for two very opposite purposes. First, those in support of abolitionist
movements presented the Haitian Revolution as a cautionary tale of the violence that
mistreatment of slaves could create. Secondly, for anti-abolitionists radicals like Abbé
Grégoire and the Amis des Noirs had sparked the violence and were thereby
untrustworthy. Nineteenth and early twentieth century attitudes about race also inclined
professional historians to avoid writing about the Haitian Revolution because of the
difficulty of explaining how enslaved people achieved victories over established

European powers. 2

%8 |n 1797 Bryan Edwards published an account of the Haitian Revolution that blamed the slave
insurrection on the actions of abolitionists. In spite of writings by people like Marcus Rainsford who
emphasized the role of master brutality in bringing about insurrection, Edwards’s account remained
dominant for nearly over one hundred years. , See Rugemer, 50-52. He argues that the seeds of the Civil
War can be traced to attitudes about slave insurrection and its close connections with abolition that resulted
from the early writings of Edwards. Bryan Edwards, An Historical Survey of the French Colony in the
Island of St. Domingo: Comprehending a Short Account of Its Ancient Government, Political State,
Population, Productions, and Exports; a Narrative of the Calamities Which Have Desolated the Country
Ever since the Year 1789 and a Detail of the Military Transactions of the British Army in That Island to the
End of 1794 (London,: Printed for J. Stockdale, 1797). Marcus Rainsford, An Historical Account of the
Black Empire of Hayti: Comprehending a View of the Principal Transactions in the Revolution of Saint
Domingo; and with Its Antient and Modern State ([London]: Albion Press printed; published by James
Cundee, 1805).
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The work of T. Lothrop Stoddard was one of the first comprehensive studies of
the Haitian Revolution and demonstrated a continuing anxiety about the events that
occurred in Saint Domingue. In 1914 he wrote The French Revolution in San Domingo
portraying the revolution as a threat to white supremacy and focusing on the dangers of a
race war. Following this, the first alternative view came in 1938 as C. L. R. James
argued in Black Jacobins: Toussaint L’Ouverture and the San Domingo Revolution that
the enslaved population acted as they did in order to claim equal rights within the French
Republic. James recognized the importance of Saint Domingue in western history as he
focused on how the enslaved were able organize, fight, and ultimately succeed in
securing their independence. His account was a story of triumph and did not focus on the
fear that Stoddard identified.?” James® work, while influential during its first publication,
was reissued in 1963 and coincided with the United States’ Civil Rights Movement and
with increased interest in exploring the lives of individual slaves and the slave
experience. During a period of such profound social and intellection change, one might
have expected an explosion of work on topics related to the Haitian Revolution, but Haiti
and its past remained in the background of studies about revolution. This began to
change in 1995 with Michel-Rolph Trouillot’s groundbreaking work, Silencing the Past:
Power and the Production of History, where he grapples with not only the way historians
tell stories, but with the very stories they tell. Westerners, even highly trained scholars,
for nearly two hundred years adopted one of two approaches to the Haitian Revolution.
They either chose to relegate it to a footnote of history or they employed its story to

reinforce certain western ideology and values. The very efforts to ignore it emphasized

%" Lothrop Stoddard, The French Revolution in San Domingo (Boston,: Houghton Mifflin, 1914). and
James.
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the supposed inappropriateness of black slaves rebelling against their white owners. By
calling historians out, Trouillot became arguably the most important figure in Haitian
scholarship.?®

Rapid change did not occur, however. It took the arrival of the bicentennial of the
Haitian Revolution to prompt significant scholarship on Saint Domingue’s slave
insurrection. Over the last twenty years, historians such as Carolyn Fick, David Garrigus,
David Geggus, Laurent Dubois, and Jeremy Popkin, have employed creative techniques
in order to tell the story of Haiti’s revolution in spite of the difficulties the sources pose.
Archives in Haiti are often incomplete or have poor management; yet, French colonial
records have served as a valuable resource for examining the evolving politics that led to
the bloodshed, chaos, and eventual end of slavery and colonization.® By bringing the
Haitian Revolution much needed attention, these scholars and numerous others like them
have called upon historians to explore the interconnectedness of the French, American,
and Haitian revolutions and to move beyond national histories to see how events in one
place came to influence seemingly unrelated happenings on distant shores.

Historians have long recognized that the French Revolution owed some of its
beginnings to the American Revolution. As Louis XVI offered troops and funds to help
the American colonists defeat France’s historic enemy England, he unwittingly opened

Pandora’s box. France’s active involvement in a republican revolution along with the

% Michel-Rolph Trouillot, Silencing the Past : Power and the Production of History (Boston, Mass.:
Beacon Press, 1995).

% The Haitian Archives was not created until 1860; therefore, important documents from the early years of
the nation are few. In addition, the earthquake of 2010 further endangered many of the existing documents.
The Smithsonian Institute in cooperation with Haiti’s government has established the Haiti Cultural
Recovery Project to locate and protect Haitian documentary and artistic resources. More information is
available at http://www.haiti.si.edu/ . Fick; John D. Garrigus, Before Haiti : Race and Citizenship in
French Saint-Domingue, 1st ed., The Americas in Early Modern Atlantic World. (New York: Palgrave
Macmillan, 2006).
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ready exchange of Enlightenment ideas that occurred throughout the last two decades of
the eighteenth century set the stage for the French Revolution. Years of connections
between the two nations led to American interest in and excitement of the French
Revolution. But the power of ideas worked both ways. Americans who followed the
developing violence in France reacted with horror as they tried to understand the
relationship these two revolutions shared. Rachel Hope Cleves explores how American
attitudes towards the French Revolution shaped party politics in America. This
dissertation follows up on her research and asks how refugee presence in the United
States and the debates about assisting them contributed to each party’s developing
ideology.*® Along these same line, celebration of the French Revolution contributed to
an extension of the American public sphere. Refugees often found themselves in the
middle of such celebrations and the controversy they evoked; yet these discussions were
not so much about celebrating the French Revolution as they were about establishing an
understanding of what constituted appropriate and useful political action in the newly
created American republic.*

One of the most obvious ways that these revolutions spread was through the
movement of people — both those who chose to travel and those forced by dangerous

circumstances to flee their homes. The stories of these travelers, many of whom were

% Rachel Hope Cleves, "Jacobins in This Country": The United States, Great Britain, and Trans-Atlantic
Anti-Jacobinism," Early American Studies: An Interdisciplinary Journal 8, no. 2; Rachel Hope Cleves,
The Reign of Terror in America: Visions of Violence from Anti-Jacobinism to Antislavery (New York:
Cambridge University Press, 2009).

%1 For discussion of the uses of the French Revolution in America, see Robert J. Alderson, This Bright Era
of Happy Revolutions : French Consul Michel-Ange-Bernard Mangourit and International Republicanism
in Charleston, 1792-1794 (Columbia: University of South Carolina Press, 2008); Simon Newman,
"American Political Culture and the French and Haitian Revolutions," in The Impact of the Haitian
Revolution in the Atlantic World ed. David Geggus(Columbia: University of South Carolina, 2001); Simon
P. Newman, "Celebrating the French Revolution,” in Parades and the Politics of the Street: Festive
Culture in the Early American Republic (Philadelphia: University of Pennsylvania Press, 1997).
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refugees, have intrigued scholars for several generations even as the Haitian Revolution
failed to gain significant attention. One of the first studies to explore the role that
refugees played in the United States was Winston Babb’s doctoral dissertation in 1954.
With only brief comments about the fear generated by refugees of color, both enslaved
and free, Babb did not examine the plight of any people of color but confined his study to
white refugees and how they “improved” American culture. Reflecting 1950s attitudes
about French culture, he claimed, “Everywhere the coming of the French refugees
brought an Old World courtesy and charm, together with a polishing of the manners of
the Americans.”** His portrayal of Saint Dominguans argued that they were able to
rebuild their lives quickly and exert important influences on the economy, education,
music, and arts. However, he failed to acknowledge that French speaking refugees were
also arriving from France because of the violence of the French Revolution. He claimed
that politically these refugees were royalists, which may have been true of the former
planters in the white population, but he did not recognize the lower social status within
the French Empire that French colonists often occupied nor did he acknowledge the fact
that among the refugees were also petits blancs gens de couleur, and the enslaved
Africans.®®

The work of Alfred Hunt represents one of the first studies to argue that Saint
Domingue’s refugees and the events of the Haitian Revolution changed American

perceptions of race while at the same time exerting a Caribbean influence on American

32 Babb, 403.

% The label of “royalist” was a common burden many refugees carried as the French government, in an
effort to explain and assign blame for the violence to someone or some group. Refugees often actively
asserted that this was not the case and carefully guarded their reputations in America. Because of the chaos
that participated their fleeing, it is entirely possible that people of a variety of political identities were
among the refugees.
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culture. In Haiti’s Influence on Antebellum America: Slumbering Volcano in the
Caribbean, Hunt argued that Haiti’s revolution “had a significant impact upon both
America and France and provided the focal point for American attitudes toward the
French Revolution, black freedom, and slavery.”®* In order to prove this thesis, Hunt
explored the vast influences that refugees had on American culture with particular
attention to the reactions of black and white Americans to what they heard about the
Haitian Revolution. Whites, fearful of the spread of slave insurrection, employed their
knowledge of the actions of Saint Domingue’s slaves to reinforce their existing
prejudices.®® Still, Hunt’s work was an examination focused on how refugees influenced
American attitudes toward race without exploring how refugee voices shaped many other
aspects of American life and politics.*

In the early nineteenth century, St. Dominguan refugees were visible on the
streets of cities such as New York, Philadelphia, Baltimore, and Charleston; however,
perhaps the most studied area where refugees fled was New Orleans. The majority of
refugees arriving in New Orleans came in 1809 and immediately afterward. They had
fled to Cuba in the early 1790s following the outbreak of violence in Saint Domingue and
were quite successful in rebuilding their lives as coffee and sugarcane planters, but war
between Napoleon and Spain erupted in the first decade of the nineteenth century and led

to their expulsion from Cuba. New Orleans’ long history as a trading partner with the

* Hunt, 2.
% For detailed responses across the American South, see lbid., 2, 107-146.

% While Hunt’s work demonstrates the importance of Saint Dominguan refugees in America, he was not
the first to write about French immigration to America during the French Revolution. Much of this work
deals with the émigrés who fled France. See Frances Sergeant Childs, French Refugee Life in the United
States, 1790-1800; an American Chapter of the French Revolution (Baltimore,: The Johns Hopkins Press,
1940); J. G. Rosengarten, French Colonists and Exiles in the United States (Philadelphia, London,: J.B.
Lippincott, 1907).
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Caribbean together with Louisiana’s French heritage made it a logical destination. The
first treatment of these people in a scholarly study occurred in 1917 when Alice Dunbar-
Nelson, in an article about the free people of color in Louisiana, wrote of the arrival of
thirty-four ships carrying several thousand refugees in 1808 and 1809. She identified
these refugees as “ten thousand white, yellow and black West Indian islanders” who were
destitute upon arrival.*” While she did not explore their impact extensively, she did
indicate that the arriving gens de couleur merged with the existing free people of color
and made positive contributions to this middle caste that served as a buffer between
whites and enslaved blacks. Following her were scholars such as Carl Brasseaux, Paul
Lachance, Nathalie Dessens, and Caryn Cossé Bell who identified the names of
numerous refugees and followed their lives well into the nineteenth century.®® The
written record of these refugees is much more thorough, so these scholars have been able
to examine the concrete ways the refugees changed New Orleans, particularly in the

realm of race relations. The sheer number of Saint Dominguans who sought refuge in

%" _Alice Dunbar-Nelson, "People of Color in Louisiana: Part 2," The Journal of Negro History 2, no.
(1917): 52.

% paul F. Lachance, "The 1809 Immigration of Saint-Domingue Refugees to New Orleans: Reception,
Integration and Impact,” Louisiana History: The Journal of the Louisiana Historical Association 29, no. 2
(1988). Nathalie Dessens, From Saint-Domingue to New Orleans : Migration and Influences (Gainesville:
University Press of Florida, 2007). Caryn Cosse Bell, "Haitian Immigration to Louisiana in the Eighteenth
and Nineteenth Centuries," African American Migration Experience (2005).
http://www.inmotionaame.org/texts/index.cfm?migration=5&topic=99&type=text; Caryn Cossé Bell,
Revolution, Romanticism, and the Afro-Creole Protest Tradition in Louisiana, 1718-1868 (Baton Rouge:
Louisiana State University Press, 1997); Carl A. Brasseaux, The "Foreign French™ : Nineteenth-Century
French Immigration into Louisiana (Lafayette, La.: Center for Louisiana Studies, University of
Southwestern Louisiana, 1990); Carl A. Brasseaux, Glenn R. Conrad, and David Cheramie, The Road to
Louisiana : The Saint-Domingue Refugees, 1792-1809 (Lafayette, La.: Center for Louisiana Studies,
University of Southwestern Louisiana, 1992). Lolis Eric Elie Dawn Logsdon, Lucie Faulknor, JoNell
Kennedy, "Faubourg Tremé the Untold Story of Black New Orleans,”" (San Francisco, CA: Louisiana
Public Broadcasting, WYES-TV, California Newsreel, 2008).Some of the refugees became prominent
during the Civil Rights movement. They were responsible for the first black newspaper to appear in New
Orleans. One descendent of free colored refugees from Saint Domingue was Homer Plessy who challenged
New Orleans’ “Separate but Equal” law regarding seating on passenger trains.
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Louisiana was much higher than in any other city in America; therefore, their impact was
greater and had a more lasting influence.

Events in New Orleans represent an exception rather than a typical example of
how refugees adapted because of New Orleans’s long history as a French and then
Spanish colony. The social landscape of New Orleans already possessed many of the
same characteristics as Saint Domingue, so refugees found their places more quickly than
they did in Charleston. While both cities acquired their fortunes through their plantation
economies, the prevailing French Catholic culture, favorable attitudes toward France and
French speakers, and the presence of an established three-tiered social structure made the
experiences of individual immigrants less difficult. The same was not true for the newly
appointed and elected officials following Louisiana’s purchase by the United States
government. Governor William C. C. Claiborne was caught between American policies
regarding slave importation and the needs of arriving refugees accompanied by their
slaves.®® In short, New Orleans and the surrounding countryside had only been a part of
the United States for a few years. This fact determined that the experiences here would
be quite different from those of refugees in South Carolina. South Carolina’s long
history as a British colony and trading partner, the rapidly increasing tensions between

the Federalists and the newly forming Democratic-Republican Party, and the ever

¥ George Washington Cable, The Creoles of Louisiana (New York: Charles Scribner's Sons, 1884), 160;
Charles Gayarré, History of Louisiana: The French Domination, 3rd ed., vol. IV (New Orleans: Armand
Hawkins Publisher, 1885), 214. Laura Foner, "The Free People of Color in Louisiana and St. Domingue: A
Comparative Portrait of Two Three-Caste Slave Societies," Journal of Social History 3, no. (1970): 430.
Examples of such collections include books that deal with the general impact on the Atlantic World as well
as one that explores the impact on Louisiana. Brasseaux, Conrad, and Cheramie, The Road to Louisiana :
The Saint-Domingue Refugees, 1792-1809; David Barry Gaspar and David Patrick Geggus, A Turbulent
Time : The French Revolution and the Greater Caribbean, Blacks in the Diaspora. (Bloomington: Indiana
University Press, 1997); David Patrick Geggus, The Impact of the Haitian Revolution in the Atlantic World,
The Carolina Lowcountry and the Atlantic World. (Columbia, S.C.: University of South Carolina Press,
2001). Robert L. Paquette, "Revolutionary Saint Domingue in the Making of Territorial Louisiana,” in A
Turbulent Time: The French Revolution and the Greater Caribbean, ed. David Barry and David Patrick
Geggus Gaspar(Bloomington, IN: Indiana University Press, 1997), 214.
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changing feelings about the French Revolution and French politics in general made the
events in South Carolina evolve in a different manner from those in New Orleans in spite
of apparent similarities between the two cities.*

In recent years, a number of theses and dissertations have emerged exploring the
experiences of refugees both in America and in France. In 1975 George Terry’s master’s
thesis explored the impact of Saint Dominguan refugees on South Carolina. While his
analysis was helpful in ascertaining how the events in France’s rebelling colony served as
a catalysis for South Carolina’s evolving policies toward slavery and the prevention of
insurrection, the scope of his study did not allow for considerations beyond the
immediate fears this situation engendered.** In 1986, Julius Sherrard Scott’s dissertation
argued that news of events and even rumors of an end to slavery traveled around the
Atlantic region. His work formed the basis for much scholarship exploring the
movement of ideas around the Atlantic World.*> He addressed the issues of refugees in a
limited way and emphasized the ideas that they brought with them.

Saint Dominguan refugees have taken center stage in a number of dissertations
over the last ten years. Darrell Meadows, following on the work of Scott, argued in his
dissertation, “The Planters of Saint-Domingue, 1750-1804: Migration and Exile in the

French Revolutionary Atlantic” that émigrés from Saint Domingue were part of a wider

%% John Harold Wolfe and Donald S. Russell Library., Jeffersonian Democracy in South Carolina, James
Sprunt Studies in History and Political Science, (Chapel Hill: University of North Carolina Press, 1940).

*! George D. Terry, “A Study of the Impact of the French Revolution and the Insurrections in Saint-
Domingue Upon South Carolina: 1790-1805” (Thesis (M A ), University of South Carolina, History.,
1975).

“2 Dubois, A Colony of Citizens : Revolution & Slave Emancipation in the French Caribbean, 1787-1804;
Geggus, The Impact of the Haitian Revolution in the Atlantic World; Geggus and Fiering, The World of the
Haitian Revolution; Martin Munro and Elizabeth Walcott-Hackshaw, Echoes of the Haitian Revolution,
1804-2004 (Kingston, Jamaica: University of the West Indies Press, 2008); Scott. Linebaugh and Rediker.
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Atlantic community and encountered people they knew as they dispersed from Saint
Domingue. While he recognized that many refugees fled to North America, his study
followed those who returned to France either in their initial flight from Saint Domingue
or after a brief stay in the United States. Similarly, Jennifer Palmer’s dissertation also
looked at experiences of Saint Dominguans who found their way to France throughout
the colonial period. She paid particular attention to the ways that gender and family
relationship impacted their interactions with residents of La Rochelle, France.”® Ashli
White’s dissertation, “‘A Flood of Impure Lava’: Saint Dominguan Refugees in the
United States, 1791-1820,” and the ensuing book Encountering Revolution: Haiti and
the Making of the Early Republic, provided a comprehensive study of the impact that
Saint Dominguans had on early republic politics. Her study, while discussing the
experiences of refugees in various cities, focuses on the United States instead of on the
refugees themselves.*

John Davies, in his dissertation “Class, Culture, and Color: Black Saint-
Dominguan Refugees and African-American Communities in the Early Republic,”
examined refugee experiences in Philadelphia by using Catholic Church records as a
significant source.* The dynamics in Philadelphia were quite different from those in
Charleston. The numbers of free people of color were much higher there, and gradual

emancipation had begun. These factors allowed for quicker acceptance of the colored

“3 Jennifer L. Palmer, “Atlantic Crossings: Race, Gender, and the Construction of Families in Eighteenth-
Century La Rochelle” (Ph.D., University of Michigan, 2008).

* Ashli White, “ A Flood of Impure Lava’: Saint Dominguan Refugees in the United States, 1791-1820”
(Columbia University, 2003); Ashli White, Encountering Revolution: Haiti and the Making of the Early
Republic (Baltimore, Md.: Johns Hopkins University Press, 2010).

% John Davies, “Class, Culture, and Color: Black Saint-Dominguan Refugees and African-American
Communities in the Early Republic” (Ph.D., University of Delaware, 2008).
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refugees who arrived from Saint Domingue. While scholars clearly are beginning to
ponder the importance of Saint Dominguan refugees, the full impact is still ambiguous.
The element of their experience that is missing from this discussion is an examination of
how they used conflicts they encountered in order to find acceptance. This dissertation
seeks to fill this void. Previous works have identified important contributions and
challenges that émigrés and refugees encountered but stop short of assessing the
importance of regional differences in their efforts at assimilation. In many ways South
Carolina was different from her northern neighbors. South Carolina held close
connections with Europe and the Caribbean through trade and cultural exchanges;
therefore, many saw events outside the borders of South Carolina as having immediate
impact within this small but economically and politically powerful state. *°

In addition to aligning itself with other studies that have explored the impact of
the Haitian Revolution on America, this dissertation contributes to a number of other
important areas of historical inquiry not directly entertained by the previously described
works. First, it examines immigration and assimilation in early republican America.
Most scholars have argued that Saint Domingue’s refugees quickly disappeared into the
social framework; however, their presence evoked profound changes on local society,

particularly in the southern United States. White southerners, and particularly white

*® Throughout the colonial history of South Carolina, planters and wealthy merchants sent their sons to
Europe for education. South Carolina did not found its first university until 1801. With her lawyers and
business men trained in Europe, close personal ties across the Atlantic existed and made events in Europe
seem more immediate to South Carolinians. For more on this see George C. Rogers, Charleston in the Age
of the Pinckneys, 1st ed. (Norman: University of Oklahoma Press, 1969). Coclanis; Peter A. Coclanis, The
Atlantic Economy During the Seventeenth and Eighteenth Centuries : Organization, Operation, Practice,
and Personnel, The Carolina Lowcountry and the Atlantic World. (Columbia: University of South Carolina
Press, 2005); Richard Waterhouse, “South Carolina's Colonial Elite : A Study in the Social Structure and
Political Culture of a Southern Colony, 1670-1760 / by Richard Waterhouse” (Thesis, (Ph.D.) Johns
Hopkins University, 1973., 1973); Richard Waterhouse, A New World Gentry : The Making of a Merchant
and Planter Class in South Carolina, 1670-1770 (Charleston, SC: History Press, 2005).
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political leaders, grappled with how to respond to Saint Dominguans. The refugees
represented a failure of the plantation system and demonstrated that slavery could result
in chaos. The timing of Saint Domingue’s slave insurrection coincided with the early
years of the American republic and forced South Carolina’s elected leaders to examine
more closely the role they played under the new American constitution. They were torn
between their feelings of good will and sympathy for the white landowners of Saint
Domingue and their responsibilities as a state within the newly created United States of
America. In the early days of fighting, South Carolina’s governor received a request
from Saint Domingue’s Colonial Assembly for financial assistance to suppress the slave
rebellion.*” While many in South Carolina’s legislature felt a close kinship with the
French, they recognized that giving assistance to a foreign government remained in the
domain of the federal government and was not an endeavor state government could
undertake.

In addition to these tensions, many South Carolinians, or at least those in
positions of power, wrestled with conflicting feelings towards those who arrived in their
ports. Were the French colonial landowners responsible for the chaos that reigned on the
island or was the French government (and its ever changing factions) accountable for
matters getting out of hand? In short, were the destitute land owners victims or
perpetrators of the crimes they fled? The treatment of white immigrants depended upon
which side of this argument individuals and the community at large adopted. For gens de
couleur and slaves, the questions were even more complex. On one hand, a destitute

people begged Charleston for help. They, like their white fellow travelers, had fled with

*" Governor’s Messages, South Carolina Department of Archives and History, Columbia, South Carolina,
(hereafter SCDAH) letter from colonial assembly of Saint Domingue requesting aid to suppress the slave
rebellion. Communicated to legislature on 4 December 1791.
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few possessions and lacked the means for supporting themselves. Slaves found
themselves caught between their masters and the white population of Charleston. Saint
Dominguan masters brought their slaves because of personal ties they shared and because
of the slaves’ abilities to earn money through Charleston’s slave hiring out practices.
Whites in the American South viewed those they called “French negroes” with great
suspicion and feared they would incite rebellions and assist runaway slaves.*® All of
these circumstances prevented assimilation from being a smooth or quick process.
Second, this dissertation examines the ways that Saint Dominguan refugees
participated in early republic discussions of republicanism. While the early debates about
how republicanism shaped America’s new government have received much scholarly
attention, this study adds a new dimension to these debates. From the first arrivals in the
early 1790s until the end of the second decade of the nineteenth century, refugees from
Saint Domingue were at the heart of many local debates about republicanism. At times
when the French Revolution seemed to be espousing principles similar to those of the
American Revolution, refugees found acceptance and welcome. Then, increased
violence in France and declining good-will towards France’s leaders impacted the

refugees negatively and led to suspicion about their actions and intentions.*® The end of

*8 From the arrival of refugees in the early 1790s until 1822 when the supposed Denmark Vesey conspiracy
occurred, there were several rumors of the planning of insurrection. Alderson, "Charleston's Rumored
Slave Revolt of 1793."; White, "The Politics of 'French Negroes' in the United States.” In November 1797
city officials in Charleston discovered a plot by “certain French Negroes to fire the city and to act here as
they had formerly done at St. Domingo.” Two of the leaders were executed after a brief trial. City Gazette
and Daily Advertiser, Charleston, South Carolina, 22 November 1797, (hereafter CGDA.)

*° For a discussion on how the Haitian Revolution influenced American foreign policy, see Gordon S.
Brown, Toussaint's Clause : The Founding Fathers and the Haitian Revolution (Jackson: University Press
of Mississippi, 2005). American attitudes towards the French Revolution changed over the course of the
1790s and many have explored this. For discussion of the relationship between America and the French
Revolution, see Michéle R. Morris, Images of America in Revolutionary France (Washington, D.C.:
Georgetown University Press, 1990); Philipp Ziesche, Cosmopolitan Patriots : Americans in Paris in the
Age of Revolution (Charlottesville: University of Virginia Press, 2010). Parades and celebrations of the
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the French Revolution did not terminate these concerns as Napoleon assumed power,
declared France an empire and himself emperor for life. Finally, the fall of Napoleon and
the restoration of the monarchy in France renewed concerns about how republican those
of French origin were. The turbulent political world of France had a direct impact on the
daily lives of the refugees and frequently forced them to take political stands they might
otherwise have avoided.

In order to examine the impact Saint Dominguan refugees had on South Carolina
and Charleston in particular, this study follows a chronological as well as topical outline.
The first chapters explore the arrival of refugees and the early years of residency. The
last two explore conflicts in which the refugees were embroiled and examine how they
used these events to assert their ability to be good republican Americans.

Chapter One explores the arrival of refugees from the early days of the Haitian
Revolution. Long before the first significant group came ashore, Charlestonians followed
the unfolding story in Saint Domingue. As the French Revolution erupted, many
Americans took pride in seeing their ideas about freedom and liberty spread to their allies
across the ocean; however, when slaves in Saint Domingue began to advocate for similar
rights, South Carolinians regarded the resulting violence with grave concern. This
chapter argues that the attitudes refugees encountered in Charleston had been developing
for several years prior to 1793 when the largest number arrived. While most residents
looked with sympathy toward the former planters among the refugees, concerns about

their politics were in the air. These concerns came to characterize not only the treatment

French Revolution were common in America. See Matthew Dennis, Simon P. Newman, and William
Pencak, Riot and Revelry in Early America (University Park, Pa.: Pennsylvania State University Press,
2002); Simon Peter Newman, Parades and the Politics of the Street: Festive Culture in the Early American
Republic, Early American Studies. (Philadelphia: University of Pennsylvania Press, 1997).
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the refugees received but the way they negotiated the economic, political, social, and
religious landscape.

Chapter Two explores the needs of refugees upon arrival. While those who
arrived early in the conflict were able to prepare and plan for their trips, most came in the
wake of the burning of Cap Francais and were unable to bring even the most basic
provisions. This lack of preparation coupled with the difficulty of passage left passengers
destitute upon arrival. Charleston’s leaders recognized the need for fund raising and
worked diligently to assist them. As the 1790s gave way to the nineteenth century,
refugees continued to arrive in smaller waves driven by circumstances both in Saint
Domingue and in Europe. With each successive group, the earlier refugees assumed
more and more responsibility for assisting their fellow countrymen. This transition
emphasizes the efforts Saint Dominguans were making to assume significant roles in
Charleston society. By doing so, they demonstrated they had much in common with their
new American neighbors.

Chapter Three continues the story of the refugees by exploring how they slowly
became economically independent. First, it includes an analysis of the variety of
advertisements that appeared in local newspapers as refugees attempted to utilize
whatever skills they had in order to provide for their families. Refugees established
schools, operated stores, and founded theaters in their efforts to earn money and
contribute to the larger society. The breadth of their entrepreneurial activities provides
insight into both the previous experiences of the refugees and the needs of the local
community. Perhaps more important, however, is how refugees attempted to use the

advertisements to project a particular image of themselves to their fellow Charlestonians.
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By noting that the proprietor was a Saint Dominguan refugee, these eager workers
attempted to both capitalize on any lingering sympathy the community might have for
them and to demonstrate that they were able contributors to society. All these endeavors
contributed to the local community’s attitudes towards the refugees. In addition these
publications kept the plight of refugees before the local community and slowed their
disappearance into the larger society. Secondly, refugees often employed personal
relationships — either with other refugees or with prominent Charlestonians — in order to
gain acceptance and business contacts. The emphasis of these contacts demonstrates
efforts on the part of refugees to claim a solid place within the city. They did not desire
to remain a separate group but sought integration into the larger community. How the
rest of Charleston saw them was essential to their success. This concept came to guide
many of their interactions. When they found themselves at the center of political and
religious conflicts, they carefully shaped their responses so that Charlestonians would see
them as good republicans who were becoming good Americans.

In the fourth chapter refugee influence on politics takes center stage through an
exploration of the various societies they joined or formed. In the early years of the
French Revolution, Americans, particularly those in Charleston, felt a kinship with their
French counterparts. Elaborate celebrations of France’s Bastille Day occurred on the
streets of Charleston as participants highlighted the amicable feelings between the French
and the American populations and as Americans rejoiced at the spread of many of the
ideas that guided the American Revolution. These attitudes about France were not

constant throughout the French Revolution, however. As violence escalated with the
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ascension to power of Maximilien Robespierre and the arrest and execution of the royal
family, many Americans sought to distance themselves and their country from France.
In addition to concerns about how the French Revolution was playing out in
America, the refugees also faced difficulties created by a fellow countryman. Edmond
Genet arrived in the United States just before the Cap Francais refugees. His duties
included more than just representing the new French Republic. In his directives, he was
advised to be on guard against arriving refugees who were royalists and dangerous.
Through the course of his time in the United States he launched numerous attacks in the
newspapers where he accused the refugees of being anti-republican and of inciting slave
rebellion in Saint Domingue. For their part, they repelled these attacks with carefully
written responses that delivered accounts that highlighted commonalities the refugees
shared with their Charleston neighbors. Because of Genet’s attacks, the refugees had a
platform from which to defend themselves against both spoken and unspoken charges.
These letters constitute the largest collection of documents left by Charleston’s refugee
population and demonstrate that they understood their new home quite well.>® It was
essential that they emphasize that their beliefs were compatible with American
republicanism so as to distance themselves from concerns about the dangers of slave

insurrection.

% For discussions about the impact of the Genet crisis on America, see Alderson, This Bright Era of Happy
Revolutions : French Consul Michel-Ange-Bernard Mangourit and International Republicanism in
Charleston, 1792-1794; Harry Ammon, "The Genet Mission and the Development of American Political
Parties," The Journal of American History 4 (1966); Harry Ammon, James Monroe: The Quest for
National Identity, [1st ed. (New York,: McGraw-Hill, 1971); Harry Ammon, The Genet Mission (New
York: Norton, 1973); Meade Minnigerode, Jefferson, Friend of France, 1793; the Career of Edmond
Charles Genet, Minister Plenipotentiary from the French Republic to the United States, as Revealed by His
Private Papers, 1763-1834 (New York, London,: G.P. Putnam's Sons, 1928); United States. Department of
State. and others, Genet's Attempt to Raise Fighting Force (Philadelphia,: 1794).
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Chapter Five explores the struggles to create a Catholic Church in America and
the role Saint Dominguans played in defining Catholic identity under a republican
government. When Saint Dominguans arrived in Charleston, the American bishop in
Baltimore realized the need for a French speaking priest at St. Mary’s Catholic Church.
In his efforts to make such an assignment, he met much resistance from the church’s
elected board of trustees who wanted to employ a more republican church structure.

Over time Saint Dominguans became embroiled in this conflict and used it to present
themselves as republican. By supporting the trustees who opposed the French priest, they
were able to move into positions of authority within the church.”* Again, as they did with
the conflicts over Genet, they presented themselves as people who adhered to republican
ideology.

In conclusion, this study interjects a new group of people into the conversation
about early republican America and Charleston in particular. The events and
circumstances explored here are not unusual or unique to this work. They take, however,
a different spin. By neglecting to see Charleston as an immigrant society, we fail to
appreciate the diversity that not only shape South Carolina history but American history.
America was not an isolationist society and her close ties to other nations and colonies on

the Atlantic shaped most debates about economics, politics, and religion. This

*! For discussions of trusteeism and the establishment of an American Catholic Church, see Patrick Carey,
An Immigrant Bishop: John England's Adaptation of Irish Catholicism to American Republicanism
(Yonkers, N.Y.: U.S. Catholic Historical Society, 1982); Patrick W. Carey, People, Priests, and Prelates :
Ecclesiastical Democracy and the Tensions of Trusteeism, Notre Dame Studies in American Catholicism.
(Notre Dame, Ind.: University of Notre Dame Press, 1987); Patrick W. Carey, "American Catholic
Religious Thought the Shaping of a Theological & Social Tradition," (Milwaukee: Marquette University
Press, 2004); Peter Keenan Guilday, The Life and Times of John Carroll, Archbishop of Baltimore, 1735-
1815 (New York,: Encyclopedia Press, 1922); Peter Keenan Guilday, The Life and Times of John England,
First Bishop of Charleston (1786-1842) (New York: The America Press, 1927); Peter Keenan Guilday,
"Trusteeism (1814-1821)," (New York: The United States Catholic Historical Society, 1928); Richard C.
Madden, “Joseph Pierre Picot De Limoé€lan De Cloriviére (1768-1826)” (Catholic University of America,
1938); Richard C. Madden, Catholics in South Carolina : A Record (Lanham, MD: University Press of
America, 1985).
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examination of Saint Dominguan refugees does not seek to over emphasize the
importance of this group but instead attempts to show that even a small sector of a society
can influence debates in a variety of arenas. Just as African American stories or women’s
history have changed the historic landscape in recent years, a more thorough analysis of
this refugee group can tell different stories. These refugees were people fleeing a slave
insurrection who at various points over the last few years had often opposed their nation’s
newly formed republican government. They had arrived in a slave society where local
residents were becoming more and more uneasy about their status as slaveholders in a
republic. As Saint Dominguans were struggling to find acceptance in Charleston,
Charlestonians were striving for full acceptance in their new nation. They recognized
they could lose political clout if their status as slaveholders began to outweigh their status
as republicans. The similarities of their concerns led Saint Dominguans and
Charlestonians to form a silent pack whereby broadcasting their republicanism would be
their primary goal. Therefore, slavery ceased to be their common characteristic;
republicanism won the day.

One final note on who constitutes a member of this group of refugees: many
scholars of the French in America have struggled to determine which people came from
France and which came from Saint Domingue.®® That is also a difficulty in this study. In
some cases the refugees themselves were helpful as they listed themselves in
naturalization records or in newspaper announcements as coming from Saint Domingue.
On occasion, tradition deems a person or family to herald from Saint Domingue. These
are the easy ones to classify. The fluidity of movement between France and her colonies

complicates this issue as many clearly recognized France as their permanent home, their

52 Babb; Childs.
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ancestral home if you will. In these cases refugees who in other areas identified
themselves as former residents of Saint Domingue recorded their place of origin on
federal naturalization documents as France. All of this creates an enormous problem for
a scholar attempting to categorize these people. Throughout, this dissertation attempts to
be as transparent as possible. Footnotes indicate where doubt exists regarding someone’s
origin. Among the refugees themselves distinguishing between those who were colonists
and those who resided in the metropole does not seem to have been an issue. They were
all displaced by violence in their homeland, all had been under the protection of the
French government and saw themselves as unified by their connection to a common
government and homeland. Perhaps the title of this study should be “French in
Charleston” instead of “Saint Dominguans in Charleston;” however, clearly the events in
Saint Domingue shaped the experiences of all French speakers who arrived in the United
States during the last decade of the eighteenth century and the first decade of the
nineteenth century. To try to separate them into two distinct groups seems in many ways

to be both frustrating and futile as Charlestonians do not seem to have cared.
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CHAPTER 1: STORM OF DESTRUCTION:
TURMOIL IN THE CARIBBEAN AND IN SOUTH CAROLINA

Since its earliest days as a British colony, South Carolina had a close relationship
with its Caribbean neighbors; and, initially, these connections were with Barbados.
Barbados had been a British colony since 1627, and the population had grown immensely
by the 1670 settling of Carolina.>® Land was at a premium on the island, and its lack of
availability limited many colonists’ efforts at economic success. The settling of a new
colony on the North American mainland offered a solution to this problem for many of
these Barbadians. Among the first one hundred and thirty colonists to arrive at the new
settlement that would become Charleston were a small number of Barbadians, but over
the next twenty years regular migration created a Carolina population with a substantial
number of Barbadian immigrants.>® In spite of a decline in Barbadian migration after this
early period, the imprint of Caribbean influence lingered in South Carolina through its
architecture, the presence of African slaves, and the plantation economy that thrived for a

time.

*% Hilary Beckles, A History of Barbados : From Amerindian Settlement to Nation-State (Cambridge
[England] ; New York: Cambridge University Press, 1990), 2 and 27.

>* The exact percentage of Barbadian immigrants to South Carolina during its early years is somewhat
debated. According to Walter Edgar approximately fifty-four percent were Barbadian while Max Edelson
claims that the numbers were more likely somewhere between thirty and forty percent. Barbadians did not
restrict their emigration to mainland America. Migration began in large scale in the 1660s with
approximately three thousand exiting the island. In 1670 alone two thousand left; over the next five years
that total climbed to four or five thousand colonist seeking land and riches elsewhere. Nevertheless, clearly
migration from Barbados was important and resulted in a close kinship with a Caribbean colony, one that
would continue to thrive through commercial activity. For more discussion of these numbers and South
Carolina’s early settlement history see Ibid., 27; S. Max Edelson, Plantation Enterprise in Colonial South
Carolina (Cambridge, Mass.: Harvard University Press, 2006), 43; Edgar, 48-50.
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Even with changes in migratory patterns, movement between the North American
British colony and the islands known as the West Indies continued to be frequent.
Lifestyles in the Carolinas and on many Caribbean islands were similar as plantations
thrived under the toil of African slaves. The circular currents of the North Atlantic made
travel between Carolina and the West Indies relatively quick, but these same winds that
generated vigorous trade also brought violent storms to the beaches of the southern
British colonies. Atlantic hurricanes historically have their genesis in the Atlantic mid-
way between the Caribbean islands and Africa. Their paths move west and northwest
toward the southern coast of the United States. All do not make landfall, but even those
that do not often leave a mark of storms and high winds.>®> At least four hurricanes
reached landfall along the Carolina coast during the colony’s first century of existence: in
1700, 1713, 1728, and again in 1752.°° While detailed climatic records do not exist for
this period, colloquial accounts indicate that these storms brought much damage to
Charleston.>” Naturally, eighteenth century Charlestonians had no modern satellites or

weather radars with which to follow the track of a storm aimed at their coast, but they

> Robbie Berg, "Hurricane Life Cycle and Hazards," in National Hurricane Conference (New Orleans,
Louisiana: 2013). This presentation contains maps that show the trajectories of Atlantic hurricanes since
1851. Such illustrations mirror the transatlantic slave trade path from Africa to the Caribbean and America
with slave cargo, then up the coast of the United States before moving out into the Atlantic to complete the
triangle and begin again.

*® News of other storms in the Caribbean regularly appeared in the South Carolina press. One such
example is a reference to a possible fifth hurricane or earthquake and tsunami that appeared in South-
Carolina Gazette and General Advertiser, Charleston, South Carolina, August 31- September 2, 1784 (this
is a weekly paper). The article stated, “Advices from Hispaniola, say, that on the 24", 25" and 31% of last
month, severe shocks of an earthquake were felt in the neighborhood of the Cape and Port-au-Prince,
accompanied with strong winds and heavy rains, but we have not learned whether any damage has been
sustained.”

*"David Ramsay, Simms-Oliphant-Furman Collection., and Kohn-Hennig Collection., The History of
South-Carolina, from Its First Settlement in 1670, to the Year 1808 (Charleston: Published by David
Longworth for the author., 1809), 177-182. The first English city in Carolina was called Charlestown. The
modern spelling was adopted when the city was incorporated in 1790. See Edelson, 261.
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still recognized that these storms came to them from the Caribbean. David Ramsay,
noted historian of the revolutionary era who lived in Charleston from 1749 until his death
in 1815, wrote in 1809 that the people of Charleston referred to these storms as
hurricanes, “an appellation usually given to those convulsive storms in the West Indies
Islands in which the fields of sugar canes are destroyed, and the canes torn up and hurried
away in confusion.”® In absence of modern weather-predicting equipment, such violent
storms seemed to appear out of nowhere with only the occasional news of an upcoming
storm arriving via a ship’s crew. Indeed, contemporary accounts of the days before a
hurricane usually mentioned beautiful, yet excessively warm, weather.

South Carolina’s experiences with Caribbean hurricanes, in many ways, served as
a precursor to her experiences with another of the Caribbean’s violent storms, that of the
slave insurrection that became known as the Haitian Revolution. The imagery of storms
gaining power in the islands, crossing the tropical Caribbean, and crashing upon the
southern coastline was not unknown to people of the early republican era. As unrest
began to erupt in Saint Domingue, one official reported that the colonial legislature had
met to consider ways of “calming the tempest which threatened the most precious part of
the French empire.”™ The American Revolution had ended in 1783; the nation adopted
its new constitution in 1787 and began the work of enacting a new government. In spite
of the practical and ideological questions many had about their future, peace had come,
and the new nation was no longer embroiled in a long fight for self-determination. Calm
weather appeared to be on the horizon. This chapter explores the links between Saint

Domingue and Charleston, South Carolina, and follows the progression of the Haitian

*® Ramsay, 176.

% CGDA, September 20, 1790.
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Revolution from its first appearances in Charleston’s newspapers and through the
successive arrivals of numerous refugees between 1791 and 1809. Even as they
expressed concern for fellow slave owners fleeing a slave insurrection, South Carolina’s
leaders worried about maintaining the safety of the state’s residents and engaged in
actions aimed at preventing a similar revolt of South Carolina’s enslave population.

As Americans worked to build a new nation, their former allies from the
American Revolution, the French, also caught the fever of revolution. In addition to the
obvious shared political ideology of republicanism and natural rights, having an economy
that relied on international trade encouraged American interest in the evolving political
events in France. Newspapers in all of the new nation’s major cities obliged such
demands with detailed accounts of street protests, political debates, and even violent
bloodshed in France.®® As Enlightenment rhetoric drove the advancing revolution,
France’s colonists in Saint Domingue, both white and mixed race, began to petition for
more rights under the newly passed La déclaration des droits de I'homme et du citoyen.
Colonists, who typically held membership within the Third Estate, hurried to France to
request the right to participate in the new republican government so that they could lobby
for favorable changes in colonial legal and economic policies. As the colony’s leaders

worked for an extension of their rights, gens de couleur and eventually the enslaved on

% A partial list of newspapers that carried articles about the fall of the Bastille includes Courier de Boston,
Boston, Massachusetts, September 24, 1789; New Jersey Journal, Elizabethtown, New Jersey, September
30, 1789; and New York Daily Gazette, New York, New York, September 26, 1789. For reports on the
evolving political debates within the National Assembly, some examples include Carlisle Gazette, Carlisle,
Pennsylvania, September 9, 1789; Independent Gazetteer, Philadelphia, Pennsylvania, September 29, 1789;
and New York Gazette, New York, New York, January 4,1790.
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the French portion of Hispaniola also jockeyed for their own versions of freedom and
equality.®

The extreme upheaval in France quickly spread to her wealthiest colony Saint
Domingue. Gens de couleur took up arms in protest of national and colonial policies
that prevented them from fully participating in France’s new rhetoric of equality.
Thousands of slaves, encouraged by the ideals of liberty and natural law, organized and
launched a rebellion against their masters. Destroying the fields where they had worked
and the towns and homes their slave labor had built, Saint Domingue’s enslaved
population launched in August 1791what became the first successful slave rebellion in
the history of the world. For those in America, the Caribbean’s unrest was reminiscent of
the hurricanes with which they had much experience, and many feared it would follow

the same path as the familiar violent storms.®?

81 The use of gens de couleur or gens de couleur libres Saint Domingue refers to mixed race people during
the colonial era. Racial distinctions in Saint Domingue are quite complicated. From the early days of the
colony white French men came usually temporarily to the colony and through liaisons with women on the
island produced offspring. The women in these relationships may have been enslaved women, freed
women, runaway slave women, or free women; many were African born. As time passed, white men
continued to have relationships with women in the colony; and in some cases these women were mixed
race women themselves. These relationships produced children of various percentages of African ancestry.
In cases where the mother was enslaved, the white father might free his children and sometimes their
mother. Mixed race children, whether from the beginning of the colony or from later, were often educated
in France and acquired through inheritance or economic advantages great amounts of wealth. Over time
this mixed race group attained important economic and social status and where considered to be white.
Much of this changed with the end of the Seven Years’ War in 1763. New restrictions became law that
sought to separate whites from mixed race people (gens de couleur libres). These included laws that stated
that gens de couleur could not work in certain professions, that they could not wear clothing or hair styles
deemed “white,” and that they could have have “white” last names. For more on racial definitions in Saint
Domingue, see Dubois, Avengers of the New World: The Story of the Haitian Revolution; John Garrigus,
"Blue and Brown: Contraband Indigo and the Rise of a Free Colored Planter Class in French Saint-
Domingue," The Americas 50, no. 2 (1993); Garrigus, Before Haiti : Race and Citizenship in French Saint-
Domingue; John D. Garrigus, "Opportunist or Patriot? Julien Raimond (1744-1801) and the Haitian
Revolution," Slavery & Abolition 28, no. 1 (2007); John D. Garrigus, "Vincent Ogé Jeune (1757-91): Social
Class and Free Colored Mobilization on the Eve of the Haitian Revolution," Americas 68, no. 1 (2011).

82 Much scholarship on the slave insurrection that became the Haitian Revolution exists. Some of the most
prominent studies are Dubois, Avengers of the New World: The Story of the Haitian Revolution; Fick; C. L.
R. James, The Black Jacobins : Toussaint L'ouverture and the San Domingo Revolution, 2d ed. (New
York,: Vintage Books, 1963).
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News of events in Saint Domingue mattered a great deal to citizens of South
Carolina and the United States as fully half of all exports from France’s colonies went to
the United States. For the new North American nation, this represented a trade deficit of
$1,152,400 in the currency of the day.®® While average Americans may have been
unaware of this close economic relationship with Saint Domingue, most white South
Carolinians recognized a shared kinship between the French colony and their home state
as a result of their similar economic and social systems. Already closely following the
political turmoil in France, they expanded their concern to include France’s most
prosperous colony as well. As events unfolded on both sides of the Atlantic, American
newspapers linked the first reports of violence in St. Domingue with ongoing events in
France, and accounts of both often appeared simultaneously in the same articles.®* In
Saint Domingue’s Provincial Assembly of the North, Monsieur Chesneau de la Megriere
delivered a “speech to the deputies of the national ships crews” in March 1791stating
“that the French revolution hath extended its suffering branches to this our far distant
country.”®™ As unrest continued South Carolinians began to worry that revolution would
also spread to their shores.

For Charlestonians one of the first reports of widespread unrest in St. Domingue
appeared in the local newspaper on January 20, 1790. Not yet fully cognizant of the

coming destruction, the account highlighted the violence’s impact on the local economy

% CGDA, August 26, 1793. This article argues that Americans should be even more interested in events in
Saint Domingue than they already are because of the value of trade the United States and the French
colonies exchange.

% This was the case with the announcement of the arrival of Dr. Polony’s ship. The article begins with the
first announcement of insurrection to appear in a South Carolina newspaper, moves to list the passengers
arriving on the sloop Polly, and then ends with an account of the king and queen of France’s attempt to flee
the country for Germany. CGDA, September, 12, 1791.

% CGDA, May 2, 1791.
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and began with a declaration that “the turbulence of the times had arisen to a pitch as to
have produced a...total stagnation of business” and concluded with reports of how much
the price of rice, tobacco, and flour had fallen.?® At the very least, political upheaval in
France and Saint Domingue was clearly having a negative impact on South Carolina’s
economy — an economy still struggling to recover from the expense and losses garnered
by the American Revolution. Therefore, from the early days of 1790, South Carolinians
began seeing themselves entangled in Caribbean events that could easily cross the one
thousand mile span of ocean water separating the two plantation societies.

In addition to concerns about the economic troubles of Saint Domingue,
newspapers in South Carolina were no different than newspapers throughout America as
they carried detailed articles about the evolving political situation. In September 1790
one Charleston newspaper printed a letter from M. de Saint Olympe, president of the
Provincial Assembly of Croix de Bouquets, where he described “the alarming situation
into which this colony is plunged.”® In the same month a newly arrived captain in
Charleston reported that the governor of Saint Domingue was beheaded at Aux Cayes
and that “everything was in the utmost confusion.”®® Regardless of the validity of this
violent account and others like it, South Carolinians recognized a significant shift from
protest and destruction of crops to attacks on persons of authority within the colonial

administration.®® This escalation of violence moved those reading this news to a higher

% CGDA, January 20, 1790.
" CGDA, September 20, 1790.

% pennsylvania Packet, Philadelphia, Pennsylvania, September 29, 1790. Report of Captain Antonie who
arrived in Charleston, SC, from Cape Francais.

% Scholars have long debated the validity of some of the reports of violent murder that surfaced during the
Haitian Revolution. It seems that certain particularly horrifying reports resurfaced in popular conversation
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level of concern and paved the way for humanitarian outreach that refugees would need
and thankfully find once they arrived on America’s shores.

As unrest in the colony grew, Saint Dominguan legislative bodies worked
vigorously in late 1790 and early 1791 to quell erupting violence. Many in leadership
positions sought to assign blame for the unrest to groups other than slaves, and news of
these actions also appeared in South Carolina newspapers. Saint Dominguan leaders
fingered the very same groups that South Carolinians had traditionally worried would
generate violence among her slaves: outsiders, “free negroes,” and Quakers. Believing
that the enslaved, many of whom spoke various African languages, were incapable of the
wide spread organization that was disrupting Saint Domingue, colonial leaders argued
that outsiders had to be behind the unrest. One such example came through a letter
signed Rouvray (likely the Marquis du Rouvray) who asserted that “the colony is verging
on destruction — that there is daily on all sides an ingress of persons of all colors, who

emigrate hither; especially from the foreign colonies and settlements.”’® This letter is

over and over. One example is of a pregnant woman who was murdered and her unborn child torn from her
womb. While this may have happened on one occasion, it is likely that it did not occur as frequently as
contemporary accounts led eighteenth century readers to believe. Laurent Dubois in his comprehensive
narrative of the Haitian Revolution dispels many of these tales by comparing them to written accounts of
those he deemed unlikely to embellish. One example he offers is that of insurgents carrying on a “standard
the body of a white child impaled upon a stake.” Dubois, Avengers of the New World: The Story of the
Haitian Revolution, 111-112.

" Laurent Frangois Lenoir, Marquis de Rouvray, was a planter in Saint Domingue. He served in the Seven
Years’ War and was a member of the seventeen men who formed Saint Domingue’s delegation at the first
meeting of the Etats Généraux at Versailles in June 1789. This group of planters was able to form an
important alliance with French merchants in key port cities such as Nantes and Bordeaux in order to lobby
for the protection of slavery in France’s colonies. He wrote L Etats des Negrés which the Club Massiac, an
alliance of white planters in Saint Domingue, published. In this document argued against extending voting
rights to the gens de couleur in Saint Domingue and appealed for the continuation of slavery in the colony.
For the full text see Assemblée Nationale Constituante, De L'état Des Negres Rélativement A La Prospérité
Des Colonies Francaises Et De Leur Métropole. Discours Aux Representans De La Nation. (Paris: s.n.,
1789). See Dubois, Avengers of the New World: The Story of the Haitian Revolution, 76. For a discussion
of De Rouvray’s experiences during the Saint Dominguan insurrection and a transcript of letters written
during the revolution, see M. E. Mclntosh and B.C. Weber, "Une Correspondance Familiale Au Temps Des
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particularly useful in that it highlights the major concerns Saint Dominguans had as the
colony fell into upheaval. Since South Carolinians shared similar concerns, the
publishing of this letter contributed to a feeling of kinship between the two slave
societies.

In an attempt to stave the mounting threats to order, Rouvray offered three rather
harsh policies for the legislative assembly’s consideration. First, he believed that no
persons of color, free or enslaved, whether passengers or sailors should be admitted to the
colony’s ports. In a rather horrifying suggestion, he further recommended that ships’
captains who violated this order “be condemned to lose their lives.” Secondly, he stated
that the same penalty should fall to all Quakers who enter the colony “for be well
assured, gentlemen, that it is from among this pernicious, extravagant and hypocritical
sectary, all your most inveterate enemies have issued and still continue to spring.”
Finally, he wanted a policy in place whereby no white man could relocate to the colony
“unless he be strongly recommended by some substantial planter of established credit and
property.” "t While his proposal was excessive, it did reinforce the prevailing attitudes
about the source of Saint Domingue’s violent events. He clearly recognized the
important role that sailors and ships’ passengers were playing in the spread of news and
possibly violence. No one in the Atlantic World was isolated as sailors came ashore to
share stories of how the British American colonists had defied their king and how slaves
were rebelling against their masters. News of worlds turned upside down was leading

more worlds to upend.

Troubles De Saint-Domingue (1791-1796). Lettres Du Marquis Et De La Marquise De Rouvray A Leur
Fille," Revue d'histoire des colonies 45, no. 159-160 (1958).

™ CGDA, February 2, 1791. The issue of sailors carrying information about revolution and liberty to slaves
in the Caribbean is the subject of Scott, 67-68. Quoted in Scott, 133.
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The thriving economies that produced extreme wealth both in the New World but
also in port cities in France meant that sailors were constantly moving from port to port
transporting news of revolution, liberty, insurrection, and abolition. As slaves and others
burdened by inequality heard news of how men and women of similar status were
effectively challenging the status quo, they recognized the possibilities that were before
them. Julius Scott in his ground breaking dissertation “The Common Wind: Currents of
Afro-American Communication in the Era of the Haitian Revolution” quotes the Minister
of Marine La Luzerne who reported that ships arrived at Saint Domingue’s ports carrying
“Majorcans, Minorcans, Italians, Maltese, and other seafarers.”’? This sundry group of
sailors mixed freely with the enslaved and the free colored population as they drank and
gambled in the colony’s taverns. According to Scott, a “constant yet shifting stream of
itinerant seafaring folk provided the masterless underground in the [British and French]
colonies with a crucial transatlantic connection.””® Limiting the disembarkation of all
sailors was virtually impossible, but forbidding people of African descent from coming
ashore was well within the rights of political leaders. South Carolina, as the Haitian
Revolution progressed, made the same provisions although thankfully no evidence exists
were someone called for the murder of any ship captain found guilty of bringing such

nefarious characters into port.”

2 3cott, 66.
 bid.

™ South Carolina made numerous attempts to prevent free people of color and slave from entering the state.
In many cases, officials were specifically concerned about those arriving from the Caribbean. See CGDA,
October 17, 1793; Carolina Gazette, Charleston, South Carolina, January 22, 1801 and January 19, 1804;
South Carolina, "An Act to Alter and Amend and Act Entltled 'an Act to Prevent Negro Slaves and Persons
of Color from Being Brought in or Entering This State'," (Charleston, South Carolina: 1800).
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Since the end of the American Revolution, South Carolina’s free colored
population had been increasing, and this also created a climate of fear. > Arriving
sailors or foreign free people of color carrying news of insurrection might stir this group
to revolt. The American Revolution had enabled a portion of the enslaved population to
acquire freedom by serving in their masters’ places in the Patriot army in exchange for
freedom or by running away in the chaos of revolution and immediately thereafter. The
nature of slave ownership in Charleston also explains some of this concern about rising
numbers of free colored Charlestonians.” Because this was a thriving urban
environment, numerous people came in and out of the city on a regular basis. Slave
owners sent trusted slaves into the city to conduct business for their plantations, slaves
were hired out by their masters and allowed to freely move about the city, and runaway
slaves often mixed with the city’s free black population in order to escape capture. In

1790 the city boasted a black majority with 8,270 slaves and free blacks, a number which

"™ Ira Berlin, Slaves without Masters: The Free Negro in the Antebellum South (New York,: Pantheon
Books, 1975), 19, 36. Exact numbers of free people of color in South Carolina prior to 1790 when the first
official census occurred are unavailable. However, the numbers of free people of color increased
tremendously from the 1790 to the 1800 census. According to the 1790 United States Census, the city of
Charleston had 586 free persons of color; this number nearly doubled in the next ten years to 1,024. Larry
Koger, "Black Masters: The Misunderstood Slaveowners," Southern Quarterly 43, no. 2 (2006): 67. For a
discussion of the importance of free black artisans in Charleston, see Carll-White Allison, "South Carolina's
Forgotten Craftsmen,” The South Carolina Historical Magazine 86, no. 1 (1985).

"® South Carolina’s population contained three main groups: whites, slaves, and free blacks. Within the
white population, as in all parts of the new republic, there were various classes of people ranging from the
poorest laborer to the wealthiest plantation owner. As the first census of the United States occurred in
1790, all people who were not white or enslaved were grouped together as “all other free persons.” In this
final group were people of various economic levels, people who were recently freed, and people whose
families were free for one or more generations. In addition to these variations the free colored population
also included people of numerous skin colors ranging from very dark skinned people to the very light
brown. In some cases lighter skin accompanied higher economic standing, but not always. Ira Berlin
writes of a middle caste of free colored people who acted as a buffer between the white slave holding
population and the enslaved population, but in some ways the racial divisions were much more
complicated. Elite free people of color often nurtured a careful relationship with whites in order to advance
their own business and social aspirations. For more on Charleston’s free colored population, see Berlin;
Larry Koger, Black Slaveowners : Free Black Slave Masters in South Carolina, 1790-1860 (Columbia:
University of South Carolina Press, 1994).
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exceeded the white population by nearly 200 people. These figures, of course, only
account for the permanent residents of the city and do not include those passing through
for business and pleasure. With this large number of people of color moving about the
city, telling who was free and who was enslaved as well as who was dangerous and who
was benign would have been impossible.

Gens de couleur in Saint Domingue held very different characteristics than free
people of color in South Carolina. Examining these differences will help us to
understand the events that surrounded gens de couleur efforts to acquire more rights.
Saint Domingue was a multi-racial society, and within this structure were multiple
classes of people. At a simplified level Saint Dominguan society contained three groups
of people: whites, freedmen, and slaves, a caste system that on the surface was similar to
that found in South Carolina.”” The historical background and the economic
characteristics of the gens de couleur, however set Saint Domingue’s group apart. The
gens de couleur were generally a mixed race group of a variety of economic and social
backgrounds. The most prestigious of the gens de couleur were those who could trace
their family heritage back to white French slave owners who produced children with their
African born slaves. During the early days of the colony, white slave owners did not

make their permanent homes on the island. After fathering children, most returned to

" During the era before the Haitian Revolution numerous terms were used to discuss Saint Domingue’s
mixed race population. Under the dictates of the Code Noir, those who were freed were called “affranchis”
which literally meant “freed.” "Affranchis” only applied to those who were former slaves; their
descendents were not referred to with this word. “Affranchis” were expected to treat their former owners
with respect, but no formalized system of expectations existed for those born free. For much of the
colonial era, these children of former slaves were often referred to as “muléatres et négres libres” although
this label was not a legal label. These titles had little to do with economics but were solely based on
percentage of African heritage and free status as opposed to enslaved status. The term gens de couleur was
typically used to distinguish wealthy free mixed race people from those with closer ties to Africa who had
fewer economic resources. See Dubois, Avengers of the New World: The Story of the Haitian Revolution,
61-62.
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France to marry white French women and live off the profits of their plantations. The
slave mothers of their children often received their freedom as a result of these liaisons
and raised their mixed race sons and daughters to marry other mixed race people of
similar background in the colony. These women, in addition to their freedom, frequently
acquired great wealth eventually owning prosperous plantations. This wealth enabled
them to send their children to France for education.

In spite of their wealth, gens de couleur did not possess the same rights and status
as the white population. The Code Noir, created by Louis X1V in 1685, declared that
slaves who were emancipated would receive the same rights as those who were born in
France.”® The decree set forth rules for the emancipated but did not extend these limits to
their offspring. Their offspring were able to live as free people and frequently mixed and
married over time with the islands growing white population. More importantly, this act
did not include discrimination based on skin color or African descent. For nearly one
hundred years, this meant that gens de couleur in Saint Domingue and France’s other
colonies enjoyed freedoms similar to their white counterparts. In many cases, p these
people were considered white by their neighbors and the government. Beginning in 1764
much changed for these people as numerous new decrees appeared and redefined the
status of gens de couleur.

With little explanation the French government instituted legislation placing

restrictions on what gens de couleur could wear, on what professions they could hold,

"8 «“The Code Noir (The Black Code)” in Liberty, Equality, Fraternity: Exploring the French Revolution,
Roy Rosenzweig Center for History and New Media, Department of History and Art History, George
Mason University, http://chnm.gmu.edu/revolution/d/335/ <Accessed February 19, 2013>. While scholars
debate how this law was written in terms of who contributed various statutes and why, the fact remains that
the final text stated that all freed persons had the “the same rights, privileges, and immunities” as native
born Frenchmen. For this part of my argument, |1 am indebted to Malick Ghachem and Jean Hebrand and
their discussion at the “Symposium on Comparative Early Modern Legal History: Law and the French
Atlantic” sponsored by the Center for Renaissance Studies at the Newberry Library, Chicago, Illinois.
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and even on the ways they could spell their names (no one could adopt a spelling that was
the same as that of a white person). To make matters worse, these laws did not just
define the effected group as gens de couleur but explicitly stated that this legislation
applied to anyone of African descent. Scholars have presented numerous reasons for
these legal changes, but regardless of why this occurred, it led to frustration and
difficulties for many of the colony’s gens de couleur.”® When the French government
finally called for a meeting in 1789 of the Etats généraux to address the kingdom’s
serious economic problems and Saint Dominguan legislative assemblies began
considering how they could appeal for more rights for themselves, leaders within the gens
de couleur decided to appeal for changes that would restore the rights they believed the
Code Noir gave them.

In October 1789 Julien Raimond and Vincent Ogé appeared before the French
National Assembly bearing a petition stating that “there exists in one province of this

Empire a race of men debased and degraded; a class of citizens consigned to contempt, to

"Julien Raimond, a member of the gens de couleur who was one of the men who would travel to France to
petition for equal rights in Versailles, believed that the changes resulted from concern about white men
marrying their slaves. During earlier generations white men had married their slaves and given them the
means to acquire a great deal of wealth. In later generations when more whites made their permanent
homes in the colony, many white men were rejecting marriage to white women who often possessed less
wealth than free women of color. White women then were jealous of the advantages that colored women
possessed, therefore, more racialized laws materialized. Laurent Dubois who discusses Raimond’s theory
recognizes that this is likely an overly sexualized version of the factors that drove legal changes, but he
does argue that at the root of the issue was jealously over the advances the gens de couleur had made. In
addition, colonial authorities wanted to ensure the loyalty of the white population and they used racial
distinctions in order to do this. John Garrigus holds to a similar view as he highlights the importance of
creating laws that bound the colonial white population to the metropole. Emile Petit was a colonial judge
who wrote Le Patriotisme Americain where he argued that the French crown needed to pass legislation that
would solidify the loyalty of the colonists so that they would not begin to see themselves as separate and
thereby independent of the mother country. With this he argued that it was in the best interest of the French
government for whites to remain on the island. Encouraging white women to move to the colony would
entice white men to stay and reduce the chance that they would intermarry with women of color. Marriage
with colored women, many believed, led obviously to mixed race children who felt less allegiance and
loyalty to the French crown. For extended discussion of both lines of reason see Dubois, Avengers of the
New World: The Story of the Haitian Revolution, 60-63; John D. Garrigus, "Saint-Domingue's Free People
of Color and the Tools of Revolution," in The World of the Haitian Revolution, ed. David Patrick Geggus
& Norman Fiering(Bloomington: Indiana University Press, 2009), 52-53.
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all the humiliation of slavery.” They claimed they were treated as “slaves in the land of
liberty.” Their goal was to bring about an end to such treatment and to have the right to
vote in local assemblies in Saint Domingue. They carefully structured their appeals to
demand, as the cahier des doléances stated, “equality for all non-whites and freedom for
mulatto slaves.”® It is important to recognize that they were not attempting to tamper
with the existing plantation system in Saint Domingue, but their choice of the phrase
“mulatto slaves” was problematic. Raimond and Ogé were slave owners themselves, but
their request unleashed a passionate debate about the status not only of gens de couleur in
Saint Domingue, but also about the future of slavery in the empire.

As debate over rights of gens de couleur occurred, concerns surfaced over how
such changes might influence the balance of power in Saint Domingue. White planters
and merchants spoke against awarding equal rights to gens de couleur on the grounds that
this would upset the balance of power. Operating on the premise that traces of African
ancestry would unite the wealthy gens de couleur with recently imported African slaves,
some delegates worried that gens de couleur with equal rights might be able to overrule
whites in the Colonial Assembly and hasten an end to slavery. Raimond and Ogé along
with Abbé Grégoire of the Société des Amis des Noirs argued that gens de couleur
occupied an important position in the colony as a middle caste. They were in fact “the
only ones capable of containing the slaves,” they claimed, and that giving them equality

would solidify their loyalty to the white population and the French empire and ensure the

8 Quoted in Dubois, Avengers of the New World: The Story of the Haitian Revolution, 81. The person of
Vincent Ogé has generated much debate among historians. He was clearly an extremely wealthy man as
his family owned one of the most prosperous coffee plantations in the Dondon region of Saint Domingue.
In spite of increasingly harsh rules that segregated those of mixed race in the colony, Ogé’s wealth and his
traditional acceptance as white prevented him from suffering from such discrimination. The question then
becomes one of why he would engage in political and eventually militant battles to win equality for all free
people of color. John D. Garrigus poses such questions in Garrigus, "Vincent Ogé Jeune (1757-91): Social
Class and Free Colored Mobilization on the Eve of the Haitian Revolution."
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continuation of slavery.®* Eventually, the assembly passed legislation allowing planters
to rule the colony as they saw fit and made ambiguous statements about the rights of gens
de couleur. This uncertainty led the Colonial Assembly in Saint Domingue to resist
granting them these rights.®

Following the rulings in the Constituent Assembly, Ogé and Raimond parted
ways. Raimond remained in France to continue his work for gens de couleur.®® Ogé
began making plans to return to Saint Domingue. He had exhausted his bank account and
needed to return to his colonial holdings. He was unable to book passage directly from
France to the colony, so he was forced to travel to London where he boarded a ship that
took him to Charleston, South Carolina. He later claimed he did not know anyone in
Charleston, and, contrary to what historians have stated, no evidence exists that he
acquired arms for his upcoming revolt while he was there.®* After spending two weeks in

the port city, he was finally able to board a ship bound for Saint Domingue. Upon

8 Dubois, Avengers of the New World: The Story of the Haitian Revolution, 73-85; Fick, 82-85; Garrigus,
"Opportunist or Patriot? Julien Raimond (1744-1801) and the Haitian Revolution," 6-7; Garrigus, "Saint-
Domingue's Free People of Color and the Tools of Revolution."”

8 For detailed accounts of these events and how they pertained to Saint Domingue, see Dubois, Avengers
of the New World: The Story of the Haitian Revolution, 73-90; Garrigus, "Opportunist or Patriot? Julien
Raimond (1744-1801) and the Haitian Revolution."; Jeremy D. Popkin, Facing Racial Revolution :
Eyewitness Accounts of the Haitian Insurrection (Chicago: University of Chicago Press, 2007), 43-48.

8 Garrigus, "Opportunist or Patriot? Julien Raimond (1744-1801) and the Haitian Revolution," 6-7.

8 Garrigus, "Vincent Ogé Jeune (1757-91): Social Class and Free Colored Mobilization on the Eve of the
Haitian Revolution," 60.This has been a long standing argument concern Ogé and his connection to
Charleston. Certainly, if he remained in the city for two weeks some people would have come into contact
with him and may have learned of his intentions; however, no evidence exists to support this or his
purchase of weapons. Garrigus, "Vincent Ogé Jeune (1757-91): Social Class and Free Colored
Mobilization on the Eve of the Haitian Revolution,”" 53. As Garrigus traces this rumor to Edwards.
Garrigus argues that the source of Edwards’ allegations that Ogé purchased weapons in April 1790 was
actually from a charge levied against him by the Club Massiac and probably was based on a rumor.
According to Ogé’s testimony after he was arrested, he departed London on June 26 or 27 and traveled
seventy-four days to Charleston. This would mean he arrived in Charleston on September 8 or 9 and
remained there for two weeks.
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arriving he allied with Jean-Baptiste Chavannes who he had previous known.®> Within
one week of Ogé’s return to Saint Domingue in October 1790, groups of free people of
color, not just gens de couleur but other free mulattoes, gathered first in Dondon then in
other areas around the colony. Bearing arms, they demanded that colonial leaders
recognize the rights they believed the Constituent Assembly in France had awarded them.
News of violent deaths perpetrated by these groups quickly spread and sent fear
throughout the colony. The movement expanded to include more free colored people
representing various economic and social backgrounds. The armed assault was short-
lived and Ogé, Chavannes, and many of their other compatriots fled to Spanish Santo
Domingo, hoping to receive asylum. This was not the case as Spanish colonial authorities
quickly transported them back to Saint Domingue. Shortly after this, Ogé and Chevannes
were broken at the wheel with their heads displayed on pikes; nineteen other
insurrectionists were hanged in public executions designed to deter any others of
engaging in race war in the colony.®®

The impact of these brutal executions was not limited to Saint Dominguans.
News of this spread throughout the Atlantic World, and Charlestonians read these tales
with fear and apprehension. A letter from Saint Domingue claimed that Ogé
“[committed] murder with impunity, and without reserve [of] distinction of age or sex,

upon the white inhabitants of the country.” He and his accomplices raped and stole as

8 While both Chavannes and Ogé have received credit for the so called “revolt” of the gens de couleur in
Saint Domingue, three important differences between them support the argument that Chavannes was the
more militant of the two and that Ogé was likely only the figurehead of the movement. Chavances had
served as a sergeant in the free colored militia in the colony, he was of more modest means and the
majority of his associates were not wealthy, and finally he had long been involved in political activity on
behalf of the gens de couleur. Garrigus, "Vincent Ogé Jeune (1757-91): Social Class and Free Colored
Mobilization on the Eve of the Haitian Revolution," 54.

8 Dubois, Avengers of the New World: The Story of the Haitian Revolution, 88; Garrigus, "Vincent Ogé
Jeune (1757-91): Social Class and Free Colored Mobilization on the Eve of the Haitian Revolution,” 61.
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they crisscrossed the countryside collecting more and more people of color to take up
arms in their cause.®” The significance of these graphic details was not lost on the reading
public in South Carolina but served to emphasize the need for quick and sound judgment
on the part of officials, to raise alarm about the dangers free men of color posed, and
eventually to encourage South Carolina’s governor to call for increased protection from
the state’s militia.®®

The story of Vincent Ogé’s revolt in Saint Domingue naturally sent chills through
its South Carolinian readers for a variety of other reasons. First, the article that appeared
in Charleston’s newspaper stated that he had arrived “from the continent of America,”
raising suspicion that he had been in the United States. Could he have laid plans for a
similar revolt in North America? Secondly, he apparently understood French law well
enough to know that his was a reasonable claim based on historically recognized French
statutes. This reinforced fears about the dangers posed by people of color with the ability
to read.

As their numbers climbed, the free people of color in South Carolina also began
to argue for extensions to their rights in ways similar to those employed by Ogé during
his trip to France.®® One such example occurred at St. Philip’s Protestant Episcopal

Church, the most prominent church in Charleston. The church’s membership rolls

8 CGDA, December 14, 1790. This article refers to someone named Augé who is clearly Vincent Ogé as
the dates of his revolt match those of Vincent Ogé’s and later articles in the same newspaper correct the
spelling. Referring to anyone from the New World as American was not uncommon during this era.
Garrigus, "Vincent Ogé Jeune (1757-91): Social Class and Free Colored Mobilization on the Eve of the
Haitian Revolution." CGDA, December 14, 1790, and May 5, 1791.

8 Charles Pinckney, Governor’s Message to House of Representatives, December 5, 1791, South Carolina.
General Assembly. House of Representatives. and others, Journals of the House of Representatives, 1791,
1st ed., The State Records of South Carolina (Columbia, S.C.: Published for the South Carolina Dept. of
Archives and History by the University of South Carolina Press, 1985), 319-320.

8 Maryland is another example of a slave state that saw similar suits for increased rights.
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included some of South Carolina’s wealthiest and most powerful citizens. During this
era, becoming an official member of a congregation required the purchase of a pew in the
church.®® Such an action would not only award the purchaser with an established place to
sit during worship, but it granted him the right to vote on church matters, serve on the
church’s governing board, and secure the use of the church cemetery for himself and his
family.

In the years following the revolution, free people of color purchased pews in St.
Philip’s church. The vestry records contain no mention of an official decision to allow
this; and, according to the existing records, people of color were not allowed to vote or
participate in church business. In fact, the church’s minutes include a clarification stating
that only white males over the age of twenty-one who owned pews possessed the right to
vote or serve on the church’s vestry.®> The cemetery, however, was another matter.

Peter B. Mathews, a colored pew owner at St. Philip’s, requested permission to bury his
child and future family members in the St. Philip’s Church cemetery in 1788.%
Interestingly, his is the only such request that appears in St. Philip’s minutes. In the case

of Mathew’s request, the vestry denied permission without further comment. While the

% See Margaret Gillikin, "Free People of Color and St. Philip’s Protestant Episcopal Church, Charleston,
South Carolina: 1790-1822," in Consortium on the Revolutionary Era, (Charleston, South Carolina: 2010),
http://pavones.highpoint.edu/conferences/revolutionaryeurope/documents/CRE-Conference%20Paper-M-
Gillikin.pdf.

o1 Vestry minutes, St. Philip’s Protestant Episcopal Church, Charleston, South Carolina, 1 August 1788,
Microfilm, Amendments to the By-laws, SCDAH.

%2 St. Philip’s vestry minutes throughout the early years of the nineteenth century contain much discussion
of pew ownership and the need to collect the annual pew rents that the church required owners to pay. In
these efforts the church wardens inserted comprehensive lists of the names of pew owners as well as the
amount of their appointed pew rent. Contrary to common understanding, the pews in the balcony were
owned by individuals instead of being left open for the slaves of white planters who attended the church.
These pews carried much smaller annual pew rents (many $5 as opposed to $28 or $30 downstairs), and a
number of free people of color were the owners of these pews. For more discussion of this, see Gillikin.
St. Philip’s Vestry minutes.
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vestry minutes did not refer to him as a person of color, other citations in the parish
registry and the South Carolina legislative papers indicate that Mathews was a free
person of color.*®* Clearly, he believed that his status as a free man with enough financial
resources to purchase a pew alongside St. Philip’s white members should allow him this
one privilege.

Following this incident, Mathews along with two other free men of color, Thomas
Cole and Mathew Webb, petitioned the South Carolina Senate for the right to provide
testimony in courts of law. Demonstrating an awareness of South Carolina legal
structures, they argued that this prohibition in the “Act for the better Ordering and
Governing Negroes and other Slaves” enabled criminals to escape conviction and
prevented hardworking people of color from recouping debts owed to them by business
associates. As part of their presentation, they claimed that “they have at all times since
the Independence of the United States contributed and do now contribute to the support
of the Government by cheerfully paying their Taxes.” They stated that they “have been
and are considered as Free-Citizens of the State [and] they hope to be treated as such”
and claimed they “[were] also willing to take upon them any duty for the preservation of
the Peace in the City or any other occasion if called on.”®* No evidence exists to
demonstrate that these men’s appeals achieved any success; however, their actions show
an increase in agitation for rights on the part of people of color in South Carolina. Since
they filed their petition in the months immediately following the Ogé events, they quite

possibly were inspired by Ogé’s legal approaches in Paris.

% Records of the General Assembly, Petitions, 1791, No. 181, SCDAH.

% Ibid. The other free blacks who filed this petition with Mathews were Thomas Cole and Mathew Webb.
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In many ways the free colored South Carolinians’ appeal did not deviate very
much from that made by Ogé before the National Assembly. Both harkened back to
previous laws — for Ogé this was a law that granted privileges of equality for all, and for
Mathews and his fellow petitioners it was a law that was well-enforced that denied him
rights he felt he deserved as a free man. While all South Carolinians were not privileged
to the entirety of the legislative record, Charlestonians held a number of important
positions in the state government. News of this petition would likely have circulated
through Charleston. While South Carolina was able to silence such requests and prevent
the development of violence as a result of Mathew’s requests, Saint Domingue’s leaders
were not so fortunate.

The death of Vincent Ogé and his accomplices did not end the quest of Saint
Domingue’s gens de couleur. South Carolinians continued to watch the progress of these
events with much interest; and in August 1791, just days before the violent slave
insurrection began on the island, news came that France had awarded equal rights to all
“free negroes and mulattoes” in French colonies. The headline was “Fresh disturbances
in St. Domingo.”® This article contained no mention of particular unrest or violence; it
merely announced the change in French law. The newspaper’s editors’ choice of the word
“disturbance” is interesting, however. Awarding equal rights to people of color
threatened the status quo and possibly opened the door to changes unpleasant for the

white population.

% State Gazette of South-Carolina, Charleston, South Carolina, August 4, 1791. The ship carrying the
news docked on July 21, 1791, in Charleston. The National Assembly awarded political rights on March
15, 1791, to all free blacks and mulattoes born of free mothers and fathers. Jack Censer and Lynn Hunt,
Liberty, Equality, and Fraternity: Exploring the French Revolution, http://chnm.gmu.edu/revolution/
<Accessed October 10, 2012>.
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South Carolinians were not the only ones who recognized a kinship with Saint
Domingue. The colony’s ruling assembly saw South Carolina as a potential ally once the
actual violence of slave insurrection began. In one of its first acts following the outbreak
of violence in August 1791, the Colonial Assembly’s agent, Mr. Polony, sent an urgent
letter to South Carolina’s governor requesting assistance in combating the turbulence. He
wrote that they had “cast (their) thoughts around and have formed some consolation in
recollecting the intercourse which has long since subsisted between the State of South
Carolina and ourselves.”*® The writer of the letter clearly understood the fear that
circumstances in St. Domingue was engendering in South Carolina’s leaders and included
phrases such as “the planters have already bathed with their Blood the ground that their
own labors had rendered fertile” which served to heighten fears of similar violence on
Carolina soil.”’

South Carolina, now part of the United States, did not have the privilege of
engaging in such relations with a sovereign nation or a colony of a foreign entity;
therefore, this request constituted perhaps the first time that South Carolina’s elected
officials grappled with the new realities of a strong federal government. Nevertheless,
the governor clearly wanted to offer the requested assistance but was unable to do so.
Instead, his concern for Saint Domingue’s white residents and its rightfully appointed
government exuded from his communications with St. Domingue’s colonial

establishment.®® The appeal had arrived while the South Carolina legislature was in

% Governor’s Messages, December 4, 1791.
" Ibid.

% Ibid. Include a quote in the footnote. Since the legislature was in recess with this communication arrived
from Saint Domingue, the governor responded without consulting the elected body. The original letter and
his correspondence with Saint Domingue’s colonial assembly appeared in the Governor’s Messages as
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recess in August 1791; therefore, a decision on whether to offer some sort of assistance
did not occur until December at the legislature’s annual meeting. Eventually, the General
Assembly agreed to send humanitarian aid to the residents of Saint Domingue, a donation
intended to be no larger than three thousand pounds.*® By this time, South Carolinians
were well aware of the destruction happening across the warm Atlantic waters.

As hurricanes found their way to South Carolina from the Caribbean, these same
winds carried ships bearing news of the upheaval in Saint Domingue to Charleston. In
early August 1791, slaves in the northern plain of Saint Domingue began meeting to plan
their revolt. On August 21, 1791, the violence began as slaves spread out inflicting
unspeakable violence on their owners and other whites in the region. In one case they
entered a sugar refinery and took an apprentice working there, “dragged him to the front
of the dwelling-house, and there hewed him into pieces with their cutlasses: his screams
brought out the overseer, whom they instantly shot. The rebels now found their way to

the apartment of the refiner, and massacred him in his bed.”*® Similar attacks continued

information to his legislators in December 1791. Naturally, since this was after the slave insurrection
occurred, such news brought more anxiety than it would have in August before the uprising. The minutes
from the November 26-December 3, 1792 session of the South Carolina House of Representatives indicated
that Governor Charles Pinckney had received a letter of thanks from the colonial assembly of Saint
Domingue for “the assistance afforded by our Legislature at the last Session.” Michael E. Stevens, ed. The
State Records of South Carolina: Journals of the House of Representatives, 1792-1794 (Columbia, SC:
University of South Carolina Press, 1988), 63.

% Ibid. Acts and resolutions of the General Assembly of the State of South-Carolina, passed in December,
1791. Charleston, South Carolina: T.B. Bowen, 1792, 41. The minutes from the November 26-December
3, 1792 session of the South Carolina House of Representatives indicated that Governor Charles Pinckney
had received a letter of thanks from the colonial assembly of Saint Domingue for “the assistance afforded

by our Legislature at the last Session.”

190 M. Dalmas, Histoire de la RéVolution De Saint-Domingue Depuis Le Commencement Des Troubles,
Jusqu'a La Prise De JéRéMie Et Du MoLe S. Nicolas Par Les Anglais, Suivie D'un MéMoire Sur Le
RéTablissement De Cette Colonie (Paris: Mame Frere, 1814), 121-123. Quoted in Dubois, Avengers of the
New World: The Story of the Haitian Revolution, 94. According to Dubois, Dalmas served as a surgeon on
the Gallifet plantation in the northern plain. His is the only know account of religious ceremony that
occurred at Bois-Caiman just prior to the August 21 insurrection. He later escaped the island and sought
refuge in the United States.
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as they moved from plantation to plantation. The first ship carrying news and refugees
arrived on September 10, 1791, after just 15 days at sea. As the sloop Polly entered
Charleston’s port, passengers told of “a very alarming insurrection of the mulattoes and
negroes” that had resulted in the destruction of sixty-four plantations and the killing by
whites and soldiers of “all the negroes who fell in their way, amounting, by the Friday
following, to the number of 15,000.”%*

The refugees on the Polly proved to be just the first of many who would arrive in
the years to come. Ship after ship docked and filled the city with destitute people seeking
asylum from the storms of slave insurrection. Charleston was not the only city where
white colonists, gens de couleur, and slaves from Saint Domingue sought asylum;
numerous cities along the Atlantic seaboard welcomed them. However, the important
economic ties combined with the social similarities and close proximity meant that the
experiences of refugees to Charleston were somewhat unique.

When the first refugees arrived in Charleston in September 1791, the city’s
residents had no idea of the scope of the destruction that would engulf their Caribbean
neighbor over the next two decades. Between 1791 and 1809 four major waves of
refugees fled into Charleston’s port, each driven by political unrest. The earliest refugees
recognized that the political situation in their colonial home was reaching a boiling point
and began preparing to relocate before the slave insurrection began in August 1791.
These refugees were able to make plans, financial and material, that assisted in their
smooth transitions. They often brought money, valuable property, slaves, and even
letters of introduction which helped them to make important social and professional

contacts. Later refugees were not as fortunate as they often fled with little warning and

11 CGDA, September 12, 1791.
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no preparation. The first wave of these refugees arrived just after the 1791 slave
insurrection, followed by a second wave that fled during the 1793 burning of Cap
Francais. The third group escaped at the end of 1803 just before Saint Domingue made
the transition from being a colony of France to being the independent republic of Haiti,
and the final influx occurred in late 1809 after Napoleon declared war on Spain which
resulted in the forced migration of all Saint Dominguans who had sought asylum in Cuba
earlier in the Haitian Revolution.

One early refugee who was able to build a successful life after immigration was
Jean Louis Polony. Fleeing a mere six days after the violence began in August 1791, he
arrived on the sloop Polly along with a number of other passengers seeking safety.
Polony, a native of France, received his training as a medical doctor at the Université de
Montpellier. Prior to the unrest in Saint Domingue, he held the position of Inspector-
General of the King’s hospitals there. According to his lengthy obituary that appeared in
Charleston’s City Gazette and Daily Advertiser, he contributed extensively to study on
the treatment of “diseases incidental to warm climates” and even had a working
relationship with Georges-Louis Leclerc, Comte de Buffon, often called the father of
natural history.'%

Once in South Carolina Polony was able to accrue a fairly large estate although he
had mortgaged much of it by the time of his death in September of 1805 to a fellow

refugee, Madame Marie Laurent Thérése Leaumont de Lomenie.'® Two large sales

192 CGDA. September 27, 1805.

193 jean Louis Polony, Will, September 9, 1805. Will Book D, Charleston, SC. Madame Marie Laurent
Therese Leaumont de Lomenie, Inventory, October 6 1806, Charleston, South Carolina. A letter appeared
in the CGDA, October 24, 1793, describing the appropriate treatment of Yellow Fever. The only signature
that appeared was “Un Medicin de les Iles;” but from the evidence in Polony’s obituary, it is likely he was
the writer.
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occurred during the settling of the estate, and announcements of these give a clue as to
the kinds of resources he possessed. In addition to farm animals, one advertised sale
included sixty slaves, two hundred and forty-nine physics, chemistry, agriculture, and
medical books, and a lot in Charleston containing an eleven room house. A final sale
occurred over three years after his death and included his plantation on the Stono River
outside of Charleston.’® For later arriving refugees such wealth was much more difficult
to attain.

Another such colonist who arrived early in the Saint Dominguan conflict was
Jean-Baptiste de Caradeux.'® Seeing that the increasing unrest might force him to flee,
he sent some of his possessions to Charleston in advance of his exodus from the colony.
Finally, in 1792 at the age of fifty, he left the island for the United States accompanied by
his children, household servants and their children, his widowed sister Marie-Louise, an
overseer’s daughter, and about twenty-five slaves.’® Using a few diamonds he brought

with him, he was able to purchase a plantation in St. Timothy’s parish, South Carolina, in

104 CGDA, January 15, 1807; Oracle, Charleston, South Carolina, February 2, 1807; CGDA, November 2,
1808. There was also a petition in Charleston’s District Court concerning the estate of Polony. M.R.C.D.
Menude claimed that she came from Saint Domingue with Polony in 1791, and he encouraged her to bring
“with her whatever funds she could command, out of her Estate, which was, at that time, very
considerable.” She alleged that he used her funds totaling $17,239 from the sale of her coffee crop
“towards the payment of [his] House, Plantation & Negroes” in South Carolina. In this appeal to the court
she asserts that in spite of the fact that his estate owes $30,000 to other creditors, she should be paid first.
No statement of the result of her petition was recorded.

1 . . .
% His surname is sometimes spelled “Caradeuc.”

196 Mabel L. Webber, “Copy of some Loose Pages found among the Manigault Papers,” South Carolina
Historical and Genealogical Magazine 40 (1939),15. According to the account given to Dr. Gabriel
Manigault, Caradeux arrived in the United States in 1797; however, his tombstone at St. Thomas Church
indicates that he arrived in 1792. This would be more consistent with his economic status as he was able to
flee with slaves and diamonds. The 1800 Census lists Caradeux as the owner of 25 slaves.

61



1797, and lived there until his death on May 25, 1810.2°" By all accounts he was able to
resume a successful lifestyle with the resources he brought to South Carolina.
Interestingly, the 1800 census lists that he owned twenty-five slaves. This likely
indicates that he was not forced to sell any of those he brought from Saint Domingue, but
he also did not increase his holdings once he purchased his South Carolina plantation.'*®
Events in the summer of 1793 ended these types of situations as residents of Saint
Domingue’s northern port city fled fire, blood, and chaos, resulting in the second and
largest wave of refugees to the United States. On June 20, 1793, Cap Frangais, St.
Domingue’s primary northern port, became chaotic as tension between the colony’s civil
commissioners Etienne Polverel and Léger-Félicité Sonthonax and the newly appointed
governor of the colony, General Frangois-Thomas Galbaud, came to a head. Galbaud had
arrived in St. Domingue in early May 1793 with plans to deal harshly with the insurgent
slave population only to find that the civil commissioners had formed alliances with the
gens de couleur and had taken steps that appeared to be in the direction of general
emancipation of the slaves. In a last ditch effort to avoid being transported back to
France because of his differences with the civil commissioners, Galbaud led a large group
of sailors in an attack on the civil commissioners that culminated in the burning of Cap
Francais and precipitated the fleeing of thousands of colonists and slaves to the coastal

towns of the United States.!® Charleston, South Carolina, alone saw an estimated five

197 A detailed study of Caradeaux’s life appears in David P. Geggus, “The Caradeaux and Colonial
Memory,” in The Impact of the Haitian Revolution in the Atlantic World, ed. by David P. Geggus
(Columbia, SC: University of South Carolina Press, 2001): 231-246.

1% United States Census 1800, HeritageQuest online, <Accessed April 11, 2012>.
1% Jeremy D. Popkin, You Are All Free: The Haitian Revolution and the Abolition of Slavery (New York:

Cambridge University Press, 2010). This book utilizes numerous colonial records and provides the first
substantial account of the colonial politics that led to the freeing of St. Domingue’s slaves.
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hundred white men arrived in the immediate aftermath, and this number does not include
white women, free people of color, or accompanying slaves. Their arrival profoundly
altered the character of Saint Dominguan immigration to the United States. **® No longer
were Saint Dominguans arriving after careful planning, instead they were refugees
fleeing for their lives.

Passage from Cap Francais only required about fifteen days at sea, yet these were
often just as horrifying as the days of fighting they had endured in June. One ship which
left Cap Francais on July 28, 1793, was the brigantine Thomas under the command of
Francis Peyrinnaut . Carrying about one hundred white passengers and sixty-one
“negroes and mulattoes,” the ship traveled in the direction of Charleston. During the first
day of its voyage, the ship encountered the hostile sloop Susannah. The Susannah’s
crew, under the leadership of Francis Tucker and sailing under the British flag, fired on
the Thomas twice and brought the ship to anchor.*** Tucker and his crew then boarded
the ship and “began to overhawl (sic) and plunder the baggage of the passengers of their

money and plate.” The next day, the pirates continued to rob the terrified passengers and

19 David P. Geggus, ed. The Impact of the Haitian Revolution (Columbia, SC: University of South
Carolina, 2001), 232. Refugees actually arrived over the course of the Haitian Revolution (1791-1804), but
the majority came during 1793 and early 1794. George D. Terry, “A Study of the Impact of the French
Revolution and the Insurrections in Saint-Domingue Upon South Carolina: 1790-1805” (Master’s Thesis,
University of South Carolina, 1975) provides a nice synopsis of reports of the number of refugees in
Charleston as well as a brief examination of death records that include immigration information.

11 privateering on the high seas was a enormous problem for ships in the early republican era.
International law stated that a country’s ships could seize those of another country if the attacking country
believed a ship carried cargo or subjects of an enemy country. Tucker was sailing under the British flag,
Britain and France were at war, and he felt justified in attacking this ship bearing an American flag because
he suspected it carried Frenchmen and French resources. While on the surface this was a tool of war, more
often than not these maritime laws only served as a front for piracy. For addition discussion on this and its
impact on Charleston and the United States during the early republican era see Alderson, This Bright Era of
Happy Revolutions : French Consul Michel-Ange-Bernard Mangourit and International Republicanism in
Charleston, 1792-1794; Melvin H. Jackson, Privateers in Charleston, 1793-1796 : An Account of a French
Palatinate in South Carolina (Washington, D.C.: Smithsonian Institution Press : for sale by the Supt. of
Daocs., U.S. Govt. Print. Off., 1969).
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removed a number of slaves and free persons of color from the ship. Peyrinnaut,
approaching the attacking ship’s captain, demanded payment to cover the passage of the
kidnapped people of color as this would be due when the Thomas reached Charleston.
Tucker, unwilling to comply with this request, instead issued a statement to the Thomas’
master attesting to the plundering of his ship and giving account of the stolen objects and
kidnapped people. He listed thirty-three slaves, one of which was pregnant, four
enslaved children, and two free people of color. Such a document constituted a
compromise between the two captains and cost Tucker no money but gave Peyrinnaut
proof of what transpired during the voyage. In addition to these persons, passengers lost
numerous silver objects and currency they were attempting to transport to America to
help with their resettlement. Thirty-five passengers affirmed the accuracy of Tucker’s
report by signing the inventory indicating they had loss valuable property.**2

This valuable report demonstrates several important details about emigration from
Saint Domingue. First, even though these refugees left in the immediate aftermath of the
conflict at Cap Francais, they still attempted to bring items of value with them. Most
reported losing between one and three slaves, and these were likely trusted family
servants. The slaves on the inventory were African-born as their owners carefully
recorded their ethnicity in the piracy inventory. Secondly, silver tableware and coins
were logically the most common objects stolen as they would have been easy to transport
and sell. A number of passengers even remarked on the excellent conditions of these
items suggesting that they selected their best, and therefore, most valuable for the trip.

Most of the travelers recognized that return to their island homes would be difficult; and,

112 5GSC, September 7, 1793. CGDA, August 16, 1793. A report was filed immediately after the ship
arrived at port indicated that the captain and crew of the Susannah removed thirty-five “prime slaves” and
“upwards of 60,000 crowns in cash and plate.”
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if such return were ever possible, their possessions on the island would likely be no more.
Thirdly, escape did not mean an end of physical danger or even death. After the initial
reports about the pirate attack on the Thomas appeared, further details emerged
concerning the horror refugees on board experienced. When Tucker and his crewmen
boarded the Thomas, a slave woman was nursing the child of white refugee. They
quickly “tore the nurse from the infant” in spite of the “supplication of the mother, who
upon bended knees and gushing tears entreated them to desist.” However, they paid her
no mind and carried the nurse away. Having no one to feed her infant, the mother
watched her baby die in the ensuing days.'*

Passengers fleeing Saint Domingue did not only fall victim to robbery and
violence but were also caught in the middle of various attacks on other ships by
privateers. One such ship was the schooner Eliza. Carrying twenty-eight French
passengers, she set sail for the United States on the morning of July 17, 1793, with a
companion ship, the brig Mary. The first night at sea, a privateer from Jamaica named
David Harris attacked and boarded the ship, “broke open our hatches... and took out a
considerable part of our cargo, which consisted of hides” and continued his assault on the
vulnerable passengers by robbing their trunks. About the same time, another ship
appeared in sight, and Harris ordered the Eliza to chase it. As the Eliza approached
Harris’ next victims, the Eliza’s passengers recognized this ship as the Mary with which
they had left Saint Domingue. The two ships dropped anchor near one another, and the
robbers recommenced their searches of both ships. This second ship had one hundred
and fifty French passengers, presumably white, and an unknown number of passengers of

color. The pirates stole five slaves and “drank most of the passengers’ wine.” Finally, an

3 CGDA, August 19, 1793.
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end seemed to have come to this ordeal as both ships received permission to proceed on
their travels. No sooner had this occurred than they encountered another privateer, the
schooner Brothers, whose captain boarded the Eliza and “roared like a madman and took
possession of the vessel.” He refused to give account for the source of his authority but
declared that he often found the best “pickings out of other’s leavings.” A second round
of pillaging on the Eliza began as several other privateer ships arrived on the scene the
next day. They were robbed again and lost another five hundred dollars. They finally
escaped and were relieved to have “lost none or their clothes, except a few
handkerchiefs.”"**

In some cases, the sailors trusted by refugees to provide them safe passage
actually collaborated with attacking privateers. One such account appeared in a
Philadelphia newspaper stating that, upon arrival in port, the master, the mate, and two
crewmen were under arrest for betraying their destitute passengers.> Attacks of ships
on the high seas like these were not a new factor during the era of the French Revolution;
however, increased conflict in Europe exacerbated the prevalence of such incidents by
ships known as privateers. International marine laws allowed a privately owned ship to
accept missions from a sovereign state whereby the ship’s crew would attack and seize
cargo from the ships of the sponsoring nation’s enemies. A lack of regulation of
privateer ships and their crews allowed for gross misuses of power. Sponsoring nations

recognized this practice as an inexpensive way to wage war, and the eruptions of

14 Columbian Herald, August 24, 1793.

115 CGDA,, August 24, 1793. While this account applied to a ship that docked in Philadelphia, its presence
in a Charleston newspaper is significant. Such a situation could easily have happened to refugees who
arrived in Charleston, but more importantly such a report helped to elicit feelings of pity and sympathy for
arriving Saint Dominguans regardless of their city of debarkation.

66



numerous European wars in the midst of the French Revolution made privateering more
prevalent during the 1790s. For the French Republic, the practice provided much needed
financial gain while striking a blow at France’s enemies, and provided similar benefits for
France’s enemies.™'® Those destitute souls fleeing Cap Frangais in the summer of 1793
certainly were aware of the risks of taking to the high seas. The fact that they fled in
spite of these dangers indicates even further that their circumstances at home were
unbearable.

The terror these events caused only added to the horror the passengers were
fleeing. The frequency with which these attacks occurred during the summer months of
1793 suggests that privateers recognized the dire plight of Saint Domingue’s colonists
and saw their escape from the island as an opportunity for acquiring vast resources for
themselves and their sponsoring countries. Had these privateers not taken such
advantage of the refugees, many would have arrived with resources they could have
easily sold. However, many lost all they had, and they appeared on the Carolina coast
with grave needs which the people of Charleston, South Carolina, and the United States
had to meet."’

New arrivals, whether they came to South Carolina at the beginning of the slave
insurrection in 1791or following the fall of Cap Francais in 1793, were fleeing because of
unrest around them. Clearly, personal attacks drove their choice to flee. Years after Jean
Baptist Cardeux and his wife fled to Charleston, their daughter recalled having been “a
prisoner in the hands of the blacks” on the island. The family’s captors repeatedly

“threatened [them] with death and [they] suffered many privations as they were moved

18 jackson, v-vi.

117 British privateers were attacking numerous ships leaving Cap Francais in July 1793,
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from place to place.” Eventually, a group of whites rescued them by attacking the
insurgents.’*® John Peter Chazal, another refugee who came to Charleston, reported
efforts to hide himself and his sons in a cave near Cap Francais. A black woman secured
food and supplies for them in a variety of ways: some acquired from his wife and
daughter, others resulted from bartering freely growing bananas for vegetables and meat
at the market, and even others coming from King Christophe who was a longtime friend
of the Chazal family.""® The trauma of the events in Saint Domingue was not confined
to one side of the Chazal family. Dr. Chazal’s wife’s family also experienced trauma in
St. Domingue. Her grandparents lived near Port au Prince when the insurrection began.
Her grandfather was the victim of a kidnapping, and “sometime afterwards, his head was
suddenly thrown in her (grandmother’s) lap by some of the men who were passing by.”
While historians have questioned the validity of numerous accounts of decapitation such
as this, the fact that refugees told them to residents of Charleston impacted the refugees’
reception.

The third wave of refugees to arrive in Charleston began at the end of 1803. From
late 1801 the plight of whites still in Saint Domingue became increasingly precarious,
and this ultimately precipitated the fleeing of even more Saint Dominguans to Charleston.
In October 1801 an uprising on several plantations in the northern part of Saint
Domingue resulted in Toussaint Louverture ordering the execution of his adopted

nephew General Moise who he believed was perpetuating violence. Moise had long been

18 «“Manigault Papers,” 16.

19 “Manigault Papers,” 19. Many accounts of the violence highlight the indiscriminate murder of all
whites; women and children were as likely as men to be brutally slaughtered. This account does not
explain why the men hid and the women did not, but clearly the women remained in the home. This serves
as an excellent example of the variety of experiences Saint Dominguans had during the slave insurrection.
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critical of Louverture’s labor policies that were aimed at restoring the economic
prosperity the colony experienced prior to the slave uprising in 1791. For Louverture, the
only way for Saint Domingue to regain its pre-revolutionary success was to return to the
cultivation of valuable cash crops. Doing so, he argued, would award Saint Dominguans
financial profit as well as international respect that could only come from having an
orderly society by western standards; such recognition required a functioning economy
that produced a product desirable on the international market. Moise, on the other hand,
saw this as selling out to colonial oppressors who had enslaved so many.*?°

Following Moise’s execution, Louverture issued his November 1801 declaration
where he dealt harshly with his fellow Saint Dominguans. He railed against laziness and
raised vagrancy to the level of crime against the people and included a particularly harsh
assessment of both the parents of Saint Domingue’s young but also of the youthful
population as a whole.*?* He promised to execute any officer who tolerated such
behavior and created a new system that forced former slaves to work the plantations.
Perhaps the boldest part of this act was the redefining of the word “creole” as those who
were born in Saint Domingue or in Africa. Anyone outside this group, termed

“foreigners” or “metropolitans,” had to have the appropriate documentation to avoid

120 Dubois, Avengers, 247.

121 «Barely are they born than we see these same children with jewels and earrings, covered in rags, their
clothing filthy, wounding the eyes of decency through their nudity. Thus they arrive at the age of twelve,
without moral principles, without a skill, and with a taste for luxury and laziness as their only education.
And since bad impressions are difficult to correct, it is certain beyond any doubt that they will be bad
citizens, vagabonds, thieves. And if they are girls, then they are prostitutes all of them ready to follow the
prompting of the first conspirator who will preach murder and pillage to them. It is upon such vile mothers
and fathers, on students so dangerous, that the magistrates of the people must ceaselessly keep an open
eye,” wrote Toussaint Louverture in his proclamation of November 25, 1801. One can imagine that
planters in the American South were relieved to hear of Toussaint’s efforts to restore Saint Domingue’s
plantation system. After a decade of chaos, Toussaint, in spite of being a person of color, seemed to have
finally gained control. Once this change occurred the United States could then engage in discussions
regarding trade with the colony. For detailed descriptions of how these negotiations transpired see Brown;
Tim Matthewson, "Jefferson and Haiti," The Journal of Southern History 61, no. 2 (1995).
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deportation. This act transformed Saint Domingue’s African-born majority into native
Saint Dominguans, an event that would eventually lead to the creation of the first black
nation in the Western Hemisphere. On the surface this may appear to constitute a new
form of liberty for the former slaves, one that might eventually lead to self-determination;
however, the needs of the colony, according to Louverture, superseded individual rights.
This shift became the first of many that eventually led to the elimination of whites from
Saint Domingue.'® Such actions were not lost on Americans who followed these details
as best they could through their newspapers, and gradually the refugees who had taken
asylum in America began to realize that returning would never happen.

As Louverture issued his decree, Napoleon Bonaparte was also preparing to
intervene in Saint Dominguan. While scholars have debated his initial intentions, he
eventually revealed that restoring slavery was his primary goal. He sent his brother-in-
law General Charles Leclerc with over 80,000 French soldiers to regain control of the
island. As the rebels fought France’s soldiers, the issue of race became more and more
polarizing. To be white became dangerous, and various black Saint Dominguan leaders,
slaughtered whites from time to time. %3

The armies of Napoleon under the leadership of General LeClerc met defeat and
the French colony moved toward independence. White colonists who remained on the
island had already experience much race warfare; independence could only mean an end
to hopes of returning to the lifestyle and economy that prevailed prior to the start of the

French Revolution. At the worst they feared for their lives as an all black government

122 Dubois, Avengers, 248-249.

123 For an account of the violence that characterized Haiti’s official beginning as an independent nation, see
Peter S. Chazotte’s account printed in Popkin, Facing Racial Revolution : Eyewitness Accounts of the
Haitian Insurrection, 336-362.
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formed. As a result, the well-traveled shipping lanes between Saint Dominguan and
Charleston began once again to transport Saint Dominguans away from their homeland
and to the shores of America. This time the refugees held no illusions that they would be
able to return and reclaim their possessions.

The fighting ended with the expulsion of what was left of France’s army at the
end of 1803. The first independent black nation in the Western Hemisphere was born,
but the pains of childbirth were still audible. Dessalines, as the nation’s new leader,
issued a proclamation on January 1, 1804, that not only ended all hope refugees had of
returning to Saint Domingue to reclaim their property but also paved the way for a
difficult future for Haiti as the region’s white governments refused the new nation official
recognition. Dessalines’ declaration pronounced extreme hatred of France and all
Frenchmen, blaming them for the crimes of slavery and eliminating any avenues for a
cooperative future between the new nation of Haiti and its former colonizer France.

While some refugees fled to the United States in 1803, an estimated 18,000 fled to
nearby Cuba. This group after making great gains to re-establish themselves in Cuba,
was forced to flee again in 1809 and constitute the final group of refugees to arrive in
Charleston and other United States cities in 1809. Before examining this last migration,
let us first explore their experiences in Cuba and the events that led to their exodus from
Cuba.

Cuba in the early nineteenth century was a struggling colony of Spain, one with
an underdeveloped agricultural economy that was in grave need of laborers. Since the
outbreak of the Saint Domingue’s slave insurrection, Cuban authorities had been

concerned about similar slave violence occurring on their island. As a result they had
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curbed African slave importation and worked to encourage white laborers to migrate
from Spain and elsewhere. In spite of efforts to encourage industrious people to migrate,
the economy failed to flourish. All of this changed with the arrival of the islands newest
refugees. Instead of being a financial burden for Cuba as they often were in the United
States, at least initially, the French invigorated sugar, coffee, and cotton plantations,
taking possession of abandoned estates and even importing additional African slaves to
meet labor demands. The economic success that Cuba experienced between 1803 and
1809 was largely due to the innovations of French refugees, but it also occurred as a
result of the void left in international markets as coffee and sugar production on
Hispaniola fell dramatically due to a decade of war. Using new methods developed by
French chemists, the sugar industry expanded and thrived under the direction of Saint
Dominguan refugees. According to one Cuba official, between 1790 and 1807 twenty
water-driven sugar mills were built, nine remodeled and fourteen horse and ox-driven
sugar mills constructed.’** By 1809 the island’s French residents had acquired much
land, built houses, and were producing large crops for international export. In a typical
year prior to the arrival of the French, Cuba’s coffee production was about 8,000 arrobes
(approximately 4,894 tons) per year. In 1805 production was at 80,000 arrobes and the
next year rose to 300,000 arrobes.'?® All of this changed as political events in Europe

took a turn for the worse.*?

24 william R. Lux, "French Colonization in Cuba, 1791-1809," The Americas 29, no. 1 (1972): 59-60.

12 |bid; Ashli White, "The Limits of Fear: The Saint Dominguan Challenge to Slave Trade Abolition in the
United States," Early American Studies: An Interdisciplinary Journal 2, no. 2 (2004): 366.

126 Lux: 58-60. Rebecca J. Scott, "Paper Thin: Freedom and Re-Enslavement in the Diaspora of the Haitian
Revolution," Law and History Review 29, no. 4 (2011): 1061-1095. White, "The Limits of Fear: The Saint
Dominguan Challenge to Slave Trade Abolition in the United States," 362-397.
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Napoleon, in his efforts to conquer all of Europe, assumed control of the Spanish
throne. Violence once again erupted all around the former Saint Dominguans. Spaniards
both in Europe and in Cuba rose in defense of their homeland and looked with fear
toward the French in their midst. Riots broke out in the streets causing French speakers
to fear for their lives. Violence against refugees was attributed to black Cubans. Like
slave revolts in the United States and slave insurrection in Saint Domingue, news reports
declared that the violence, while carried out by people of color, was inspired by whites
who motivated blacks to action. Cuban officials and the military sought and arrested
over two hundred believed to be responsible for the attacks, but many former Saint
Dominguans began to make preparations to leave Cuba. In late 1808 many began leaving
Cuba and sought refuge in Haiti. By October nearly 2000 French formerly residing in
Cuba had arrived at various Haitian ports and were turned away by General Pétion who
controlled the northern portion of Haiti. By April 1809 the situation in Cuba had grown
more desperate as Cuban cities, first Santiago and then Havana, began ordering their
French residents to leave. Unable to return to Saint Domingue (now Haiti), they boarded
ships to the United States, accompanied by their slaves. While refugees during the
burning of Cap Francais escaped with only a few trusted slaves per family, refugees
leaving Cuba owned many more slaves. Their work in establishing sugar, coffee
plantations meant they needed numerous slaves and likely purchased additional slaves
during their time in Cuba. The majority of these last refugees went to New Orleans, but a
small number arrived in Charleston.*?’ Like previous refugees who sought help in the

United States, their passage out of the Caribbean was once again difficult and perilous.

127 Aurora, Philadelphia, Pennsylvania, April 13, 1809; Supporter , Chillicothe, Ohio, April 27, 1809;
Charleston Courier, Charleston, South Carolina, November 4, 1808, White, "The Limits of Fear: The Saint
Dominguan Challenge to Slave Trade Abolition in the United States," 367-368.
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Their arrival meant that for a fourth time, South Carolinians had to deal with both
massive needs on the part of the refugees and with their own fears of insurrection
washing up on their shores.

In September 1804 while South Carolina was still receiving refugees generated by
the storm of unrest in the Caribbean, the first hurricane in fifty-two years arrived on her
shores. This storm was actually the convergence of two storms, one that, according to
David Ramsay “commenced at the Carribee Islands and proceeded northwestwardly” and
the other which developed “at the northeast, and proceeded southwestwardly.” The two
storms met at Charleston.’®® One can also describe the arrival of Saint Domingue’s
refugees as a similar convergence of two storms. The Saint Dominguans arrived out of
the chaos of slave insurrection and encountered a society with fears of rebellion just
bubbling below the surface. The combination of these realities was deeply disturbing for

Charlestonians and their fellow South Carolinians

128 Ramsay, 180.
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CHAPTER 2: “FOR I WAS HUNGRY AND YE GAVE ME MEAT:”
ADDRESSING THE NEEDS OF SAINT DOMINGUAN REFUGEES

Between 1791 and 1809 four waves of refugees from Saint Domingue washed up
on America’s shores. The violence and chaos of life on the island of Hispaniola became
successively more dangerous and forced them to leave. In most cases they were fleeing
for their very lives. The immigrants included white planters, gens de couleur often of
considerable means, and slaves. The amount of assistance each refugee required
depended on the conditions under which he fled. For those who came early in the
fighting between 1791 and the first half of 1793, little material assistance was necessary.
For each group that arrived after the fall of Cap Francais on June 20, 1793, people living
in Charleston had to supply food, clothing, and shelter. In addition to these basic needs,
all refugees regardless of social class or race had to find social acceptance in their new
home as such acceptance was not only necessary for psychological reasons but also led to
their being able to support themselves financially.

Beginning in July 1793 when the first ships carrying destitute refugees fleeing the
burning of Cap Francais arrived, locally prominent Charlestonians provided the
leadership necessary to raise funds for their care. Over time, however, this type of aid
declined, and the French refugee community began to assume the responsibility of
helping their fellow Frenchmen who continued to flee the violence of Saint Domingue.
Saint Dominguans and French émigrés, by assuming this responsibility, were able to

demonstrate to the larger community that they were both dependable and benevolent,
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characteristics which were necessary for assimilation. When the 1793 immigrants
arrived, many Charlestonians expressed concern that they would continue to be a drain on
the local economy by requiring ongoing assistance.

White Saint Dominguans, regardless of when they came to South Carolina, had to
rebuild their lives. This often meant that their new situations were quite different from
those they had left behind. Even when they were able to transfer some of their resources
to the United States, their new reality inevitably meant diminished wealth and social
status. Still, in the midst of numerous obstacles, the white Saint Dominguan immigrant
community gradually moved from accepting help from Charleston’s longtime residents to
being a community that cared for itself. This transition from receivers of aid to
dispensers of assistance allowed the French speaking community to nurture a separate
identity within English speaking Charleston while, at the same time, assuming a position
alongside their English neighbors as equals. As they adopted similar techniques of
fundraising that their native-born neighbors had employed, they demonstrated their
ability to assimilate and also maintain their uniquely French identity.*?

All immigrants to a new nation face challenges upon arrival. They have to find

places to live and work and require a social support system in order for the new nation to

become a new home. The greater the refugees’ financial and social resources are, the

129 By assimilate | mean the ability to become enough like their neighbors in order to function without
losing their unique character. Acculturation, on the other hand, is the giving up completely of one’s culture
in order to blend seamlessly into a new environment. Much early scholarship on these refugees argued that
they disappeared rather quickly and lost their ethnic markers. The truth of this statement depends, in part,
on what is meant by quickly. It is quite true that they did not retain an ethnic identity in the same ways that
the Irish who immigrated during the Irish potato famine did or in the way that German or Italian
immigrants to the upper Mid-West did. This is due to the differences in numbers and to the amount of
immigration that was occurring at that time. French Saint Dominguans entered a well-established largely
British environment, so making a clear mark on that society was nearly impossible, but they did present an
important voice in Charleston society at that time. Had they not appeared, foundational arguments about
slavery, citizenship, and religious participation would have evolved quite differently.
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more smoothly the process will go. For the first wave of refugees, those who fled Saint
Domingue between 1791and 1793, money was less of a problem. With time to prepare
for their voyages, they were often able to transfer at least a portion of their wealth from
their French colonial homes to their new residencies. Jean-Baptiste Caradeux was one
such example of this as he sent sugar to the United States prior to fleeing. Due to the
interruption of trade caused by the American Revolution, sugar was selling at exorbitant
prices in the early 1790s. Based on the cost of sugar at the time, historians have
estimated Caradeux’s sugar produced $24,000 for him to use to re-establish himself. In
addition, he arrived with a cache of diamonds and approximately twenty-five slaves.
These riches enabled him to purchase property in St. Thomas Parish and start a brick and
lumber business.™*® Refugees such as Caradeux required little assistance from the local
community and form the first group that could theoretically have assisted others coming
to Charleston from Saint Domingue. Their numbers, however, were too small to address
the multifaceted and numerous needs of the hundreds who arrived in the summer of 1793.
This group had to have the help of well-established Charlestonians.

The second group of refugees arrived in the wake of chaos of slave insurrection
and colonial warfare. The key event that sent them to seek ships off the island was the
burning of Cap Frangais. By the second week of July 1793, ships began arriving in
Charleston carrying news of violent destruction. The schooner Sally left Saint Domingue
on June 24, 1793, just four days after violence erupted, and arrived in Charleston on July

9. Describing Cap Frangais, the captain announced the “compleat (sic) annihilation of

130 «“Manigault Papers,” 15. David P. Geggus, "The Caradeux and Colonial Memory," in The Impact of the
Haitian Revolution in the Atlantic World, ed. David P. Geggus(Columbia, S.C.: University of South
Carolina, 2001), 231. Caradeux’s obituary appeared in Carolina Gazette, Charleston, South Carolina, June
8, 1810.
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that once beautiful and opulent city, by fire and sword.” While in Saint Domingue he
reported he was unable anchor his ship close to the port but still witnessed the destruction
of much merchandise and produce. He observed that those inhabitants who had managed
to survive “repaired on board the vessels in the harbor, in a very destitute and miserable
condition.” Numerous distressed people had approached him seeking passage off the
island, but he could not help them as his ship was short on water and resupplying was

unsafe. ™!

While his ship carried no refugees, many others quickly arrived in Charleston
carrying the destitute passengers he described. Even before their arrival, Charlestonians
associated the word “destitute” with their condition. This adjective became the most
commonly employed descriptor of Saint Domingue’s refugees. In order for them to
assimilate, they had to translate this image of destitution into one that could command
respect from their American neighbors.

As Saint Dominguan immigrants entered the port city, the community quickly
started to assemble resources to meet the vast needs they presented. Charlestonians
opened their homes to the distressed until other arrangements were possible. In the early
1790s the city began a project to establish a large open air market in the area that became
known as Market Street, but these plans had stalled by the time refugees began flooding
the city. Charleston’s City Council announced in the City Gazette that it was “intending
to fit up the New Market for the reception of distressed persons, from Cap Francois” and

was accepting bids from bricklayers and carpenters. While records describing how long

refugees resided at the market do not exist, we do know that efforts to refit the area to be

B CGDA, July 10, 1793. This was only one day after the first ship arrived.
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a market did not resume until 1804.** In spite of these efforts to provide shelter for
refugees, numerous needs still existed. While the city was working to provide housing, a
concerted effort at fund raising was also developing. The manner in which this occurred
indicates that aid societies that had long flourished among the middling classes were
spreading to the upper classes in Charleston.

When early refugees arrived, Charleston was a city with a complicated social
hierarchy. It boasted a large planter and merchant class that earned their money through
rice and indigo, but the wealth of the city was not entirely dependent on these two crops.
A large and diverse “middling sort” had developed over the course of the colonial era and
consisted of people who earned their livings through such enterprises as real estate,
construction, importation, sales, and craftsmanship. Over time developed close ties with
one another due to their similar economic status and their involvement in dissenter
churches. This middling sort possessed both the means and the desire to offer
benevolence to those in need during the colonial era and formed societies in order to do
80.133

In Charleston two early examples of this were the South Carolina Society founded

in 1751 and the Fellowship Society established in 1766. Membership of these two clubs

132 Nicholas Butler, blog post, http://charlestonarchive.org/2010/01/27/refugees/#comments, <Accessed
September 8, 2010>. The city resumed construction on the area in 1804 by converting marsh area to
useable land and adding to the available market sheds. On August 1, 1807, the new “Centre Market”
opened. See also City Gazette, 19 August 1793.

133 For an in depth discussion of the development of this “middling sort” and how it shaped the formation
of not only Charleston, but also South Carolina, see chapter 5 of Emma Hart, Building Charleston : Town
and Society in the Eighteenth-Century British Atlantic World (Charlottesville: University of Virginia Press,
2010). Hart explores the development of Charleston as more than just a city dependent on plantation crops.
She argues that to view Charleston as simply a city founded and supported by a plantation economy misses
the larger picture of Charleston as somewhat typical of other cities in the British Atlantic that developed
thriving economies without staple crops. For all of these cities, a thriving urban middle class formed and
contributed to the growth of physical structures, economic enterprises, and a work ethic rewarded by
financial success.
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“consisted not of the most opulent citizens, though many of these thereafter joined it, but
of persons in modest stations, who held it an essential duty to relieve one another in such
a manner as their circumstances would admit.”*** As the century progressed, the
benevolent movement expanded to include the German Friendly Society which offered
assistance to newly arriving German immigrants and the Brown Fellowship Society
which originally formed in 1790 as a burial society for elite free people of color in
Charleston and also provided financial assistance for members and their families.!* By
the time refugees arrived from Cap Francais, Charleston and other American cities had
numerous benevolent organizations in place to address all sorts of community needs.
Membership in these organizations had spread to include virtually all sectors of the free
urban landscape. When needs of arriving Saint Dominguans became known, Charleston
stepped forward to offer assistance. This time the key players were some of Charleston’s

more important political and economic leaders.**

134 Andrew Hewitt, An Historical Account of the Rise and Progress of the Colonies of South Carolina and
Georgia (London: A. Donaldson, 1779), 299, quoted in Ibid., 143. The South Carolina Society was
originally the French Society with an entirely French Huguenot membership. Shortly after its incorporation
by the South Carolina Provincial Assembly in 1751, the membership voted to change the name to the South
Carolina Society and admit non-French members. South Carolina Society Hall, "History and Purpose"
http://www.southcarolinasocietyhall.com/history-and-purpose/ (accessed September 1 2014).

135 Brown Fellowship Society, "Rules and Regulations of the Brown Fellowship Society Established 1
November 1790," (1844).

136 The reasons the leaders in this organization were different from previous benevolent groups are likely
numerous. The need was certainly larger than at any point prior to this. The immigration from Saint
Domingue in 1793 and after has been called the first modern international refugee crisis because of its
scope and size, Meadows, "Engineering Exile: Social Networks and the French Atlantic Community, 1789-
1809," 67. Because of these large numbers of needy people, a large amount of money had to be raised.
This may have been easier to accomplish with well-known and well-respected men serving as the
administrators of the money. One example of this was the presence of Edward Penman who was the
president of the Bank of South Carolina at the time. Another possible explanation for the content of this
society concerns the changes in political alliances following the American Revolution. France had
contributed money and ground troops to assist in the nation’s defeat of Great Britain, and their presence
was responsible in large part to the colonists’ successes. Helping the French was both a political as well as
moral responsibility. Finally, offering assistance to poor Saint Dominguans may have been a means of
maintaining the status quo. South Carolinians had long expressed concern that poor whites might mix with
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In July 1793, an announcement appeared in the local newspaper declaring that
“under the patronage of some of the most respectable characters of South Carolina” plans
were in the works for creating “The Benevolent Society” whose duty would be to solicit
donations for the relief of “foreigners of every description who may come to this

137
country.”

The Benevolent Society planned to seek contributions from “every county in
the state,” and the article’s writer believed “every class of citizens” would be eager to
participate as donors, particularly since most felt a kinship with the French following the
assistance they rendered America during the recent war for independence.*

With large numbers arriving daily, the Benevolent Society quickly began its work
which included more than just raising money. While some of those in need of assistance
were already in Charleston proper, others needed transport from nearby Georgetown,

South Carolina, where ships arriving from the Caribbean regularly docked. By July 11

the Benevolent Society had already sent “vessels to Georgetown to fetch them hither”

slaves to produce insurrections. During the colonial era in rural South Carolina, local elites who served on
vestries (governing boards of Anglican parishes) administered poor relief for rural whites. The amount of
poor relief was much higher in South Carolina than in other areas of the British Empire, and there are many
possible reasons for this. Clergy constantly preached sermons about Christian duty to help the less
advantaged, so a combination of guilty and authentic desire to do what was right may have driven vestries
to offer abundant assistance. Another intriguing possibility, however, is that elite whites in rural areas may
have been generous with poor whites in order to create an alliance of white citizens. Since Bacon’s
Rebellion in Virginia in 1676, whites had worried about the dangers alliances between slaves and poor
whites might produce. In addition, as Tom Lockley states, “to allow poor whites to subsist on the same
meager rations as slaves... would have suggested that whites existed on the same basic human levels as the
enslaved, thereby weakening the racial basis of slavery.” Tim Lockley, "Rural Poor Relief in Colonial
South Carolina,” The Historical Journal 48, no. 4 (2005): 971. Most of these refugees had not always been
destitute, but refusing to help them might send them into the streets of Charleston looking no better off than
the city’s slaves. Those who guided the actions of the Benevolent Society could surely look at these former
planters and see themselves.

B CGDA, July 19, 1793. In spite of this general claim, the needs of Saint Dominguans proved so great that
they remained the sole recipients of the society throughout its existence.

138 CGDA, July 19, 1793. In spite of the Society’s statements to the contrary, there is no evidence that they
did in fact raise money for anyone other than the refugees from Saint Domingue. The reason for this is
likely that at its beginning the membership had little idea of the vast needs the refugees from Saint
Domingue would have or that continued waves of refugees would continue to arrive for so many years.
Saint Dominguans simply took too many resources and required assistance for too long for others to
benefit.
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and prepared for lodgings and other “necessities of life.”**® Efforts at securing funds
were not haphazard. The city was divided into fifteen districts and each assigned a man
to oversee donation collection.** Since the primary goal of the Benevolent Society was
fund raising, plans for ensuring fair and honest administration were essential. In response
to this, the Benevolent Society called a public meeting of all contributors for July 26
where the attendees formed a committee for administering what grew to be a large
outpouring of assistance. Those chosen included John Huger, Charleston’s intendant
(mayor); Henry William Desaussure and his father Daniel Desaussure; Edward Penman,
a respected merchant and trustee with the Bank of South Carolina; Dr. David Ramsay,
noted physician and early historian of the American Revolution; Edward Rutledge, signer
of the Declaration of Independence; and Joseph Vesey, a merchant who later gained fame
as the former owner of Denmark Vesey.**" By the end of July, the Benevolent Society
had already collected pledges of 1700 pounds sterling, of which 1272 were paid

immediately.*?

139 CGDA, July 13, 1793.

10 CGDA, July 17, 1793. The fifteen were John Huger (the city intendant), Edward Penman, H.W.
Desaussure, Dr. D. Ramsay, Edward Darrell, James Gregory, Edward Rutledge, Adam Tunno, Nat. Russel,
Daniel Desaussure, Joseph Vesey, Archibald Brown, John J. Pringle, Theod. Gaillard, and Dr. T. Harris.

11 CGDA, July 13 and July 17, 1793. Others involved in the collection of funds were Edward Darrell,
James Gregory, Adam Tunno, Nathaniel Russel, Archibald Brown, John J. Pringle, Theodore Gaillard, and
Dr. T. Harris. The official list of trustees included John Huger, Edward Darrell, Edward Penman, Rawlins
Lowndes, Nathaniel Russell, James Gregory, Edward Rutledge, John Matthews, Daniel Desaussure, Henry
William Desaussure, and Joseph Vesey. CGDA, August 4, 1817; February 12, 1795; May 21, 1795.
Edward Rutledge was widely known for his concern for the poor. David Ramsay referred to him as
“eminently the friend of the distressed, and thought nothing too much for their accommodation and relief.”
David Ramsay, Ramsay's History of South Carolina, from Its First Settlement in 1670 to the Year 1808
(Newberry, S. C.: W. J. Duffie, 1858), Vol. 2, 273. For brief history of the life of Joseph Vesey and how
he came to own the slave known as Telemaque (later commonly spelled Denmark), see Douglas R.
Egerton, He Shall Go out Free : The Lives of Denmark Vesey, Rev. and updated ed. (Lanham, Md.:
Rowman & Littlefield, 2004), 13-15.

142 Columbian Herald, July 23, 1793, and July 30, 1793. Baltimore Evening Post, September 18, 1793,
quoted in White, Encountering Revolution: Haiti and the Making of the Early Republic, 65.
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A close identification with the distressed as well Christian beliefs drove many
Charlestonians to respond to the needs of the arriving Saint Dominguans. One appeal for
women to contribute emphasized the presence of “fatherless children and helpless
women” among the distressed. The writer called on readers to “fancy ourselves one of
them; a husband perhaps, or other dear relation murdered, helpless children, looking up to
our empty hand for food; driven from affluence, from our comfortable houses, and our
native land, to depend on the charity of strangers.” The writer continued by pointing out
that the Bible teaches the necessity of a benevolent response to the poor and that to do so
would pave the way for a “heavenly invitation” at the end of life. The writer concluded
her appeal with the words of Matthew 25 where Jesus promised eternal life. “For I was
hungry and ye gave me meat; | was thirsty and ye gave me drink; | was a stranger and ye
took me I, naked, and ye clothed me.” *** This scripture effectively described the Saint
Dominguans arriving daily.

Printed announcements such as this were enough to spur many individuals to
make donations, but public appeals in churches also generated funds. The collection of
money in churches prior to the arrival of Saint Domingue’s emigrants typically fell into
one of three categories: the selling and renting of pews, pre-announced collections at the
doors of the church, or sermons given to benefit particular needy causes.** The first two
types of collections occurred in order to meet the financial needs of the church and served
primarily to provide the pastor’s salary. Churches only allowed benefit sermons in order

to raise funds to assist deceased clergymen’s families or to help orphan children attend

143 Columbian Herald, September 10, 1793. The letter printed here is dated August 23, 1793.

144 A “pew rent” was actually a pew tax. Those who owned pews paid an annual fee in order for the church
to have a regular income.
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schools such as the College of South Carolina. This last policy changed with the Saint
Dominguan arrival as they constituted the first group not previously affiliated with the
church to receive such aid.**®

Beginning in September 1793, numerous churches began offering sermons for the
benefit of refugees. Such events were not limited to the churches where refugees
worshiped but occurred in churches of nearly every denomination in Charleston.
Beginning with the mother church of South Carolina, St. Philip’s Protestant Episcopal
Church, on September 29, and continuing into December, Episcopalians, Presbyterians,
Methodists, Calvinists (through the Independent Church), Catholics, Lutherans, and
Baptists hosted sermons “for the benefit of the unfortunate sufferers, who have arrived in
this city, from St. Domingo.”**® At the first sermon attendees donated more than one
hundred guineas, and more money continued to pour in through the autumn months.**’
These fund raising efforts were quite successful, and the regularity with which they
occurred kept the plight of Saint Dominguans before the Charleston community until the
end of 1793.

Another avenue for securing funds for refugees occurred through the prestigious
St. Cecilia Society. Founded in 1766, this exclusive club included the wealthiest and

most prominent citizens of Charleston. The society regularly hosted concerts for its

members and provided the elite of Charleston with access to high quality

1% This conclusion emerges from a review of vestry minutes of such churches as St. Philip’s Protestant
Episcopal Church, St. Mathew’s Episcopal Church, St. John’s German Lutheran Church, the Independent
Church, and the Circular Church, all located in Charleston, South Carolina.

148 For advertisements of these sermons, see CGDA, September 28, October 12, October 17, November 1,
November 15, December 14, and December 19, 1793.

147 CGDA, October 3, 1793, and October 14, 1793.
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performances.*

In order to maintain an appropriate decorum, the club’s leadership
enforced strict rules regarding who could attend performances and how attendees should
act during events. In order to attend, one had to be a member in good standing. Those
visiting the city were allowed admission without membership since they were
presumably in town for a short time. As refugees began arriving, the St.