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INTRODUCTION

Throughout the entirety of the Scriptures the temple and its service has been held in
reverence as the worship of the one true God. From the very beginning to the last passages of
Revelation the temple is a central theme. Yeshua (Jesus) taught in the temple and went to it for
the principle feasts. After the resurrection, the disciples continued to meet there and even Paul
showed reverence towards the temple by worshiping and sacrificing there. Also, the
eschatological views of the New Testament were highly influenced by those of the Hebrew
Scriptures and focused heavily on Jerusalem and the temple. So the Christians of the first
century, both Jew and Gentile, held the temple in very high regard and viewed it as the legitimate
dwelling place of God on earth. Even after the tearing of the veil, the resurrection and the
destruction of the templethe earliest followers of the messiah still viewed it as a legitimate

institution that would be present in the latter days.

Statement of the Problem

According to the Gospels, Yeshua worshiped at the temple during all the principle feasts
(John 2:13, 7, 10:22 etc.). Indeed if he would have done otherwise, he would have been breaking
the commandments found in the Torah and therefore would not have been considered a perfect
sacrifice. Likewise, in the Old Testament Scriptures there is a high view of the temple
throughout. The temple institution is a central theme of the history of Israel and from the
standpoint of the prophets looms large in Israel’'s eschatological future. The prophet Daniel
speaks of a coming abomination of desolation that will defile the temple (Daniel 8:11-13.). It has
been argued that the abomination of desolation was accomplished by Antiochus IV Epiphanes.

However, the messiah speaks of it as a future event (Matthew 24:15). It would still seem that this

! To see the treatment of these issues see below.



event was understood to be in the future in lighhe rest of the New Testament and other early
Christian writings because none of them claim thatdestruction of the temple in AD 70 was
that event, and that event did not fulfill all geper criteria either. The futurist school of
interpretation holds to the belief that there Wal a future temple that will be defiled by the
Antichrist. However, many that hold to a futuristdarpretation claim at the same time that the
temple system was abolished by the work of the rmlesslowever, how can God’s temple be
defiled if it is not approved as a temple thatay/A To make the temple desolate or an
abomination it must first be set apart to God ol it cannot be defiled.

There is another eschatological problem with tleewihat the temple has been abolished.
While many affirm the literal second coming of maksand the millennial reign, these same
groups assume (at least on the popular levelXiieatemple and sacrificial system have been
abolished by the messiah. However, we see in thghets, as well as the New Testament that
the theme of the temple and especially a futureterare spoken of often. Therefore, there is an
inconsistency. Many attempt to hold to a literalael coming but then attempt to spiritualize
the passages that describe that time when it cosatke temple. A more consistent view of
eschatology would affirm the future place of thepde.

The modern Christian church, whether liberal orsewmative, has a common
presupposition that has been passed down throegtetituries; that the institution of the
sacrificial system of the Jerusalem temple wasisled by Yeshua (Jesus) upon his crucifixion
and resurrection. Yet, this viewpoint came abotdrahe passing of the apostles. During the
second great revolt (132-125 AD), Christians bewgadistance themselves from Judaism

resulting in Christianity becoming estranged fraswroots and identity in Israel. The viewpoint

2| am using the term “Judaism” here in a broad s¢asncompass all sects of the Israelite faitbsitting
Christianity from the first to second centuries.
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of the temple from the New Testament is one of respect as it is considered the dwelling place of
Yahweh. Yeshua called it His Father’s house (Matt. 21:13) and the disciples continued to meet
there well after the resurrection. The apostle Paul, whose letters are often used to deny the
carryover of many things from the Old Testament consistently affirms the temple. In many
places he appeals to temple imagery and the institutions found in the Old Testament. Indeed it
would be strange to think that Paul would be quoting and teaching from books (the only Bible
the disciples had was the Old Testament) that he summarily dismissed as being a part of an
abolished religion. The first century sources share the point of view that the temple is a part of
God's plan from the past and into the future. However, a commonly held belief of many
Christians is that the temple was abolished by the crucifixion and that the religion of Yeshua is
distinct from that of Israel and the Old Testament. This thesis will attempt to demonstrate the
veneration of the temple in the Christian writings, that the temple was a central feature of
theology and the daily lives of the writers of the New Testament and other writings such as the
Didache, First Clement, and Josephus’ treatment of Christians and that it is consistent with the
Old Testament view of the temple.
Statement of the Purpose

The purpose of this thesis will be to illuminate the position of the first century church as
depicted in the New Testament concerning the temple. It will also survey the impact of the
theological implications of the rejection of the temple by later Christians and modern Christians.
The goal will be to demonstrate that the temple institutions, including the sacrificial system was
not abolished by the messiah and that the New Testament is not opposed to the Old Testament.
Using historical research and exegesis, | intend to show that the view of the temple as obsolete is

indefensible.



Statement of the Importance of the Problem

The importance of the problem is paramount to our understanding of the Scriptures. To
deny the institution of the temple is to deny a central point of Yahweh'’s designs for humanity.
Rejecting it as obsolete has given rise to such misinformed theologies as replacement theology
and a denial that the Old Testament is directly relevant for believers in the messiah or even that
the messiah is opposed to the Old Testament law which makes the Scriptures seem contradictory
to each other or at least inconsistent. One’s view of the temple informs the whole concept of the
faith from the sacrificial system, the Torah, the centrality of Israel and Jerusalem is all contingent
on the temple as part sacred history and eschatology. The view that the temple was rejected tends
to lose sight of the importance of these other aspects that are very important to the faith and the
fulfillment of prophecy and are central themes throughout sacred literature. To deny these things
would be denying foundational aspects of the faith, found in the Torah and the rest of the
Hebrew Scriptures. Furthermore, to hold a consistent view of eschatology from both testaments
one must affirm that the temple is a central feature of the literature and features heavily in the
Old and New Testament treatment of the End of Days. Those who do not must “spiritualize” or
otherwise reinterpret Scripture to reconcile inconsistencies within their systems. The importance
of a correct understanding of the role of the temple in the New Testament and in eschatology is
paramount. Without it we would be interpreting differently a large portion of what Scripture
teaches concerning prophecy and the temple than what appears to be the case of the first century

believers.



Statement of Position on the Problem
A central problem in modern theology is the lack of knowledge concerning the temple

and its once and future central roles in the lives of believers. The temple was a central feature of
the New Testament saints and the writers of the New Testament believed it would be a part of
the future kingdom. Yeshua and the disciples including Paul affirmed the validity of the temple
Many prophecies from both the Old and New Testaments affirm the centrality of the temple and
of Jerusalem in Yahweh's plans. It is therefore the position of this thesis that the temple was not
made obsolete by the new covenant and ministry of the messiah and that modern Christians, like
the disciples and early Christians should inform their lifestyles, calendar of worship, and concept

of prophecy by the temple.

Limitations
This thesis will be limited to the first century attitudes of Christians towards the temple
and this study will be informed by Scripture, history and early Christian literature and other
relevant works from the period dealing with this subject. There will also be a brief survey of
modern positions on the temple and how a higéw of the temple is more consistent with the

first century view as espoused in the New Testament and other literature.

3 What is meant by high view is that the writers of the New Testament viewed the temple as an integral part
of their faith. They worshiped there and saw it as God’s dwelling place on earth, regardless of what abuses took
place there. This also means that the apostles and the messiah saw the sacrificial system, liturgy and structure of the
temple as legitimate parts of their faith and in no way opposed to the ministry of the messiah.



METHOD

Research Methods
The method used in this thesis will be research and analysis of the literature available
such as, the New Testament, Apocryphal, and Pseudepigraphal literature, Josephus and other

first century writings.

Testsor Questionnaires
There will be no tests or questionnaires used in this thesis.
Data Analysis
The data in this thesis will be gathered from books, articles, theses, dissertations,
commentaries, and electronic resources. The data will be organized into three basic sections: (1)
the problem, (2) a synthesis of the material in a coherent manner, and (3) the interpretation and

solution of the problem.



PROPOSED OUTLINE FOR THESIS
INTRODUCTION
Statement of the Problem
Statement of the Purpose
Statement of thémportance of th@roblem
Statemenof Position on the Problem
Limitations

arwn =T

Il. THE TEMPLE IN THE NEW TESTAMENT

1. The Synoptic GOSPEIS.......cunirii i e e e e 14
a. Cleansingofthe Temple.........cccoviii i a0 18

2. J0NANINE LItEIatUre. .. ....e it e e e e e e e e e e e 2
. GOSPEIOf JONN... . 22
b. Epistlesof JOhNn.........ccooiiiiii 0. 2D
C. Revelation............oooiiiiii 02D

G T I =0 =T To ] Qo) Ao £ 28
4. Pauline EPIStles. ... 36

A ROMANS..... 0 39

b. 1Corinthians. ...t a2 39

C. GaAlAliANS. .. ...ttt e e e e e e e 41
5. Epistle to the Hebrews... . PP 15
1. OTHERFIRSTCENTURYWITNESSES P ¥
L. JOSEPNUS .. e 48
2. TheDidache..........coiiiii i it ne e a0 D0
3. Epistle of Barnabas...........oooiiiiiii 52
4. Clement of Rome.. P - ¥ 4
5. TheChristian Flight to PeIIaandtheDestructlon otheTempIe ......................... 59
V. SUMMARY AND CONCLUSION.....cittiiiitie et e e e e 60
V. WORKING BIBLIOGRAPHY ..ot s e 62

Proposal of Chapter Divisions
Chapter one will be the statement of the problem, and the position being taken. It will
contain the main thesis and the importance of the problem. Chapter two will be the main body of
the paper. It will contain an exegetical look at the New Testament teaching concerning the
temple. The treatment of the temple will be highlighted in the different types of literature found
in the New Testament. Chapter three will survey the treatment of the temple in other first century

Christian writings. It will be argued that most of these had a high view of the temple even after



its destruction. The Christian flight to Pella valso be discussed and its impact and meaning for
early Christianity concerning the temple. Chapter fwill be the summary and conclusion and

will address the impact of a high view of the teenph modern Christianity.

Proposed Summary of Each Chapter

Chapter Two

Chapter two will consist of an exegesis of New @esnt texts to explore the views of
the temple contained therein. It will be argued tha New Testament writings hold the temple
in reverence and that it had not been made obdbletegh their faith in messiah or his ministry.
The chapter will focus heavily on the book of Astisce it contains the attitudes of the Apostles
and first Christians after the resurrection. Thesi@s, as well as the epistles, will be considered
for their views on the temple and it will be demiwated that all writings concerning the temple
in the New Testament consistently support a higivof the institution and do not reject it.
Chapter Three

Chapter three will focus on first century Christiantings that are not found in the New
Testament. An overview of the nature of the wrisimgnd their content concerning the temple
will be the main thrust of the chapter. It will Begued that most if not all of these writings held
the temple in high regard and saw it as a pati@faith in the messiah. The flight to Pella by
Christians during the Great Revolt of 66-70 willdiscussed in light of its impact on the

Christians and their views of the temple.



REVIEW OF LITERATURE
Resear ch Sour ces
The research for this thesis will be conductedugtoreading, some translation, and
exegesis. The research will concentrate on thddgmal, eschatological and historical research
housed at Liberty University as well as internese@ach through the university library tools.
Working Bibliography

The bibliography can be found at the end of thappsal.

RESULTS

This thesis will attempt to accomplish three tlsiniggwill show the inconsistency of the
view of the temple’s obsolescence and demonstnatedntrality of the temple to Scripture. It
will demonstrate the high view of the temple andtexl themes in the New Testament and early
Christianity. It will show that the early Christisjrboth Jew and Gentile saw themselves as
Israelites and that they did not believe that tveye a part of a new religion but were actually
living in the fulfillment of the faith of their amstors. Lastly, this thesis will demonstrate that a
high view of the temple is consistent within thadieing of the New Testament. This last point
will show the richness of our faith that is typiganissed by rejecting the Old Testament as

vaguely important but practically irrelevant.

The Importance of the Temple in the Old Testament

From the first pages of the Old Testament the thefra sanctuary is present and runs
through the literature of the Old Testament frorgibeing to end. The concept of a sanctuary is
a place of meeting between the divine and mankKihd.pre-temple sanctuaries hold to the same

general pattern as the temple itself which wagdea laanifestation of the same concept of a holy
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place set apart for the divine to dwell and maagproach Him, an axis between heaven and
earth. The Garden of Eden is the first so calledtsery. It is where man was placed to
commune with God. Eden fits the description ofrti@untaintop shrine common to the Near
East. The rivers that flow from it indicate thatias elevated higher that the surrounding area.
Furthermore, we learn that the garden was sitiat@dg towards the east for that was the way
Adam and Eve were expelled and that cherubim wiaeed there to keep them from returning.
The later tabernacle and temple had this sameréeaficherubim guarding the sanctuary on the
veil as well as in the holy of holies. Adam and Bwven were expelled from the presence of God,
which they had previously dwelt in, inside the gardThe later tabernacle and temple featured a
system of regulations so that certain priests capltroach God. However, there was still a
barrier between God and man even in the holy aekphamely, the smoke from the incense
(Lev. 16:12-13). Remarkably, in an unholy world thriests could enter the holy sanctuary, a
place set apart for God’s dwelling place.

The tabernacle in the wilderness is the first gpaegulation of worship that God
commands in Scripture. However, earlier accountSanesis seem to show evidence that
sacrificial offerings were commonly understood atitized for worship purposes. Offerings
reach back to the narrative of Cain and Abel, dsageNoah upon leaving the ark. Also, the
concept of priesthood is a theme in Genesis, fratamin the garden to Abraham and
Melchizedek. The revealed regulations then of @8retnacle in the wilderness was not an alien

concept to the Israelites, but one of familiariiyrh their history.

* Lifsa Schachter. “THE GARDEN OF EDENS GOD'S FIRST SANCTUARY.” Jewish Bible
Quarterly. Apr-Jun2013, Vol. 41 Issue 2, p73-77..cf4Genesis 2:10-14. During the second templegddhe
Garden of Eden likened unto a templabileesstates there are three holy places, Eden, SinéiZem (8:19) cf.
Lawrence H Schiffman. “The Importance of the TenfpleAncient Jews.Jesus and Temple: Textual and
Archaeological ExplorationdMinneapolis: Fortress, 2014. 79.
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The purpose of the tabernacle and its system of sacrifices and worship was to maintain
the relationship between the holy God and a sinful people. The purpose of the sacrificial system
of the tabernacle and later temple was not to provide salvation for the Israelites. There are
several types of sacrifices mentioned in the book of Leviticus but there is no sacrifice for willful
intentional sin. In fact, there is hardly if any mention of the afterlife or resurrection in the Torah,
and certainly not a concern for salvation in regards to performing sacrifices. The concept of
grace is an Old Testament concept. It is indeed by God’s mercy that Adam and Eve were spared
as well as Noah and the other patriarchs. The Epistle to the Hebrews mentions these figures of
old as faithful. Not that they had to do certain things to merit salvation.

The tripartite design of the temple was also a feature of temples in the ancient Near East.
Many argue that the Israelites were simply copying their neighbors in designing the temple and
indeed Solomon hired Phoenicians as architects. However, it could also be argued that both the
tabernacle and the pagan temples followed the same design from the previous pattern of the
Garden of Eden.The garden itself seems to be designed in the pattern of heaven. The Scriptures
are replete with references to a heavenly sanctuary that corresponds to the terrestrial. During the
Exodus, Moses and the leaders of Israel saw Yahweh in a motif like the temple, they “saw the
God of Israel; and under His feet there appeared to be a pavement of sapphire, as clear as the sky
itself” (Ex. 24:10) There are many other descriptions of heaven that correspond to the earthly
sanctuary as well, such as Isaiah 6:1-7, Ezek. 10:1, Revelation 7:15, 14:17, 15:5, and 16:17.
There are also instances in the intertestamental literature alluding to a heavenly temple that the

New Testament writers were most likely aware of, Wisdom 9:8, 2 Baruch 4:2, the Sibylline

® This is simply speculation, but it is interesting that a similar pattern was utilized by Israel’s neighbors.
Critical scholarship would most likely attribute this feature as an influence on Israel by its neighbors and even if
approved by God, the pattern could still correspond to something that would be familiar and not wholly alien.
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Oracles et al. It is evident that there was a \amar of the temple throughout the scriptural
period and it continues into the New Testament.

The temple was a major theme of the latter pragphiétroughout the writings of the
prophets there is a sustained focus on Jerusaldrthamproper worship of Yahweh. Isaiah
depicts heaven and the throne room of Yahweh atethple complete with its furnishings
(Isaiah 6:1-8). The last chapters of the book séaktime to come when all when come to the
temple to worship. Indeed Isaiah is the prophdtYfeshua quotes as he cleanses the temple
calling it a house of prayer for all people (Isath?7).

The book of Daniel which was written during theliexperiod after the destruction of the
temple focuses heavily on that subject. The propksdound in Daniel were highly influential
on the New Testament and are often repeated ampiated thereifi Daniel prophesied
concerning the desolation of the temple committeditiochus IV Epiphanes when he ordered
a pig to be slaughtered on the altar and a stdtdeus to be erected (Daniel 9:27Jhe concept
of desecration of the sanctuary is a recurring thdtris in Daniel, Maccabees and is also
repeated in the New Testament. The temple wasededihd destroyed in the first century, but it
seems that there will be a third temple built whigh also be defiled in the culmination of
history. So it is with the view of the centralitydaveneration of the temple throughout Old
Testament and Intertestamental Periond that wettusee the views found in the New

Testament.

6 Cf. Matthew 24:15, Il Thessalonians 2:3-4.
" Cf. | Maccabees 1:54.
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CHAPTER I

The Synoptic Gospels

The synoptic Gospels share similar material aboaitife of Yeshua. Throughout his
ministry Yeshua went to the temple for the majatifeals as was commanded in the Torah
(Leviticus 23). He was also accused of threatetorgdestroy the temple by his opponents.
However, a close reading of the texts of the syindgpbspels shows that Yeshua in fact
venerated the temple as his Father’s house. Marer$in the first century had rejected the
temple as defiled and corrupt because of its coastmn by Herod the Great, or on account of the
corrupt and bought priesthood as examples. Yesimuself however corrected his opponents but
showed respect for the office if not the officedel He also prophesied the temple’s
destruction, not because he was rejecting its sydtat because of the corruption that had been
brought to it! He does not claim this out right but it can besinéd from his statements and the
later prophecies of Yeshua’s return and a templegbeet up. Furthermore, the Gospels were
written years after the events recorded in thener@ls debate as to how late, but they are all
thought to have been written in the second hatheffirst century, perhaps even after the
destruction of the temple in AD ¥and Acts and the epistles were probably writteforieethe
Gospels. So the writers of these documents had deart of this blossoming faith for years
before recording these events. Even so, the dodsrsbow a high view of the temple. Many
have argued that Yeshua’s crucifixion abolishedt¢neple system and the sacrifices. However,

these documents, which may even be some of the&t Bweuments of the New Testament, still

8 See the Dead Sea Scrolsmascus DocumerandTemple Scrolllt appears that the Qumran
community rejected the temple as corrupt, but wiiited on a new pure temple to be built.

° The priesthood of the temple was not the legitinzadokite priesthood but was bought by the infliaén
members of society such as the Sadducees whoatftiaborated with Rome. There were also Roman imagée
temple as well. Cf. Randall PricEhe Temple in Bible Prophedyugene OR: Harvest House, 2005. 144-145.

19 Lack of mention of the temple’s destruction in thespels could mean that they were written befdbe A
70.
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show a high view of the temple, especially Luke5?453 and evidence no sustained polemic
against the temple, sacrifices, or the Old Testampeactices portrayed by the characters
peopling the narratives.

In the book of Matthew one of the first mentiongtwé temple is in Capernaum when the
tax collectors for the temple came to collect #ire This tax was not Roman but specifically for
the temple. In 17:24-27, Yeshua explains to Pétrthe son is exempt from such a tax because
taxes are collected from others, not family. Howese as not to offend, he paid the tax. This
short narrative records a miracle of Peter gettirgmoney from a fish he caught, but it says
much more than that. Yeshua could have used tipsramity to teach against the temple
system, or to even argue because of his parerttagbe was exempt and refuse to pay, but what
we see is that he paid the tax and was compliahttive system. The writer, perhaps decades
after the fact, chose to include this particulasege in his Gospel. Assuming this is a reliable
account of the messiah’s life it shows his opirtimnards the temple, but it also shows the
prevailing opinion among his followers in the ficgntury. The Gospel was venerated as
authoritative very early, so the views it expressede orthodox for the nascent community.

The writer of Matthew also records Yeshua’'s entitgp Jerusalem prior to his crucifixion
and his teaching during that week before the everihat period of time, Yeshua is in the
temple teaching and mentions the temple in hishiags. Chapter twenty four records his
sayings concerning the temple and its destrucAfter a condemnation of that generation in the
previous chapter, Yeshua states that the templé®idlemolished. When his disciples ask him
when this will occur, He gives a detailed accourthe end times. In this account he states that
the abomination of desolation “spoken of by Dathel prophet” will be erected in the holy

place, and instructs his disciples to then fledhéomountains (Matthew 24:15-16, cf. Daniel
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9:27). Yeshua speaks of this abomination of desolats a future event after the time of his
ministry. He has just claimed that the temple wddddestroyed but does not condemn it and
then speaks of this abomination. What is key hethat he did not teach his followers that He or
God was rejecting the temple. In fact, for the teamp be defiled it must first be holy. If the
temple mount was not holy, that is, set apart fod Ghen it would just be common land.
However, from the point of view of the Gospel, tample was still going to be holy in this

future event. Therefore, the disciples did notkrimat the temple had been abolished as a God-
approved structure and system. It must be rememileat the Gospel accounts were written
sometime after the events recorded in them. Thrgylibe case, the later teachings of Yeshua
and of the disciples most of whom were presumatilliging, could have perhaps colored such
accounts or had further explanations appendedwBat we see in the Gospels is a high view of
the temple and even though there is prophecy afessruction, there is not a condemnation of its
practices.

One such alleged condemnation is the torn vetheftémple at the moment of Yeshua’s
death. By the tearing of the veil, some believé thig is a sign that the temple was rejected and
it showed the emptiness of the building. Howeuaaf seems to go against all previous accounts
in the Gospels of Yeshua’s treatment of the teniplas death was the point of abolishment,
and his death is something that He prophesied,didhire not tell his disciples this, and why did
they not record it in no uncertain terms? A begtgslanation is needed and one is available.

Randall Price argues that the rending of the wasilimto the apocalyptic theme of
destruction and restoration found in the prophéte@Old Testament and the apocalyptic
literature. The veil could possibly mean an unhredeapproach to God because of the work of

messiah. However, the early Christians,
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Apparently understood this as figurative usagettiey continued to regard the
restrictions of holiness in the Temple precincig] aven though Paul was accused of
attempting to violate th8oregby taking an uncircumcised Gentile into the carthe
Jews, the charge was unfoundett...
Therefore, the rending of the veil can be seerpatipg to a judgment on the leadership of the
temple and of the cultic abuse therein but not esnaplete rejection of the system. Indeed,
Yeshua’s actions and the prophecies of both Old\ewl Testament point to a future restored
temple that will not suffer from such abuse. Altgbuhe temple veil was torn and the temple
eventually destroyed, there is promise of a futastoration that is shared by both Old and New
Testament believers. In fact, John Townsend stélésye is no evidence in the New Testament
that any Christian rejected the temple at Jerusakeiong as that temple was still standiffg.”
Concerning the tearing of the veil Townsend states,
The account of the rending of the veil need notlsglize that the temple had fulfilled its
usefulness. Since the temple veil cut off fromelges of men the room in which dwelt
the presence of God, the rending of this veil malt symbolize the removal of the
barrier which stood between men and Gbd.
Although this barrier is removed at least symbdlyjcahe apostles still viewed the temple
system as remaining intact as Price stated abdweviEw of the destruction of the temple in
first century Judaism was that it was only temppeard that is why it was not a severe blow to
the faith. The Temple would be rebuilt in a futage just as it had been after the Babylonian
exile. However, they did need to find an explarmafar why it was destroyed.

The Christians had an idea that it was destroyedus® of the rejection of the messiah

and was prophesied by Yeshua and the Old Testgnapihets. However, this predicted

3. Randall PriceThe Desecration & Restoration of the Temple in@ihe Testament Jewish Apocalyptic
Literature & the New TestamerfPh.D. Dissertation, University of Texas Austi@938.)

12 John T. Townsendhe Jerusalem Temple in New Testament Tho(ighiD. Dissertation, Harvard
University, 1958.) 1.

Y Ibid. 4.
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destruction was not a rejection in principle of tample cult but a punishment for the people
who abused it. The New Testament is replete witiplpecies of restoration for national Israel

just as the Old Testament and that includes theratn of the Jerusalem tempfe.

Cleansing of the Temple

The other synoptic Gospels are very similar inrttreiatment of Yeshua'’s view of the
temple. A feature all the Gospels share is thensieg of the temple (Matthew 21:12-13, Mark
11:15-17, Luke 19:45-46, John 2:12-17). It is relear at the triumphal entry in the synoptic
Gospels and at the beginning of Yeshua’s ministryahn’s Gospel as well. However, these do
not have to be conflicting. It is perhaps the das¢ Yeshua overturned the tables whenever he
went to the temple because they were not in thesigthated place which is outside the temple
proper. Multiple incidents of this nature, althougtprovable, would be consistent with
Yeshua’s ministry and demonstrate that the syndptispels and John are not in conflict
concerning narrative and timing.

G. K. Beale argues for a symbolic interpretationhef Gospel narratives concerning the
temple. He argues that the cleansing of the templefinitive proof of the rejection of the
temple by the messiah and God. He argues thautiseng of the fig tree and the narrative in
Mark signify that Yeshua is the new creation and theansing of the temple is his rejection of
the old creation to usher in the né&Weshua’s resurrection was the beginning of this ne
creation. The new creation was however modeledhemld. First came the tabernacle, then

temples and finally the body of messiah as the cr@ation relegating to the past the need for a

4 |bid. 12-14. The Sibylline Oracle 4:24-33 is a i#wexplanation of the destruction of the tempk th
similar to the one espoused above. Cf. p. 16 offiemnd’s dissertation.
15 G. K. BealeThe Temple and the Church’s MissiBowners Grove, IL: Intervarsity Press. 2004. 182.
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structure'® However, this seems to be overstepping what ttteofehe Gospels is saying.
Again, Beale states,

Jesus not only begins to take over the role obtdeéemple but he forecasts its imminent

doom. He prophesies that God will destroy the tempbt only because it was becoming

obsolete but because of its flawed use and Isregkstion of Jesus. Immediately after
the cleansing of the temple, an acted-out paraioieigies further indication of Jesus’
symbolic rejection of the tempfé.

It is true that Yeshua foretold the destructiothaf temple and it can be argued that it
was punishment for the messiah’s rejection anddmeluct of the temple officials and people.
However, even if this is the case, Yeshua himsalencondemned the institution of the temple.
In fact, when he cleansed lepers he told themaavshemselves to the priests as per the Torah
commands (Luke 17:14. Cf. Leviticus 14). Bealeestdhat the cleansing of the temple and the
parable of the withered fig tree are connected. Witlieered tree is an acted out parable with the
cleansing of the temple that demonstrates Yeshaggstion of the temple. However, that
creates serious problems. It is very unlikely theshua would cleanse a structure that he is
rejecting. Furthermore, if he were rejecting it whould he, in every recorded account, call it
his father’s house? It does not stand to reasdrivishua would have such an affinity for a
place and call it his father’s house if it werdant something he completely rejected. Otherwise
he would have no problem with the merchants irtéingple and probably would have used them
to illustrate the problem of a physical structuret we see no such thing in the Gospels. Yeshua
showed concern for its ritual purity, such as tleagsing of the temple in the Gospel accounts.

His ‘reaction’ was a calculated demonstration i piophetic style to charge the

Jerusalem leadership and priesthood with altetiegltvine ideal for the Temple. Instead
of having become a house of prayer, in which Isi@eh light to the nations, had brought

'°Beale, 170.

" Beale, 182. Beale’s hermeneutic of Scripture a the temple was replaced by Christ. Beale algoear
that the book of Revelation was in the apocalyp#dition of second temple Judaism and that Jolieussl the end
of days would happen in his generation. Cf. G. KaB.The Book of Revelation: A Commentary on the Gresk T
Grand Rapids, MI: W.B. Eerdmans, 1999.
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about Gentile conversion to the One true God arettlid them in cultic obedience, it
had become a ritual haven for cultic abuse andigalliand sectarian rivalri’

Indeed in the Gospel of John, when the templesiarnded of the money changers it is linked to
Psalm 69:9 stating “zeal for your house will consume.” So it is Yeshua’s Father’s house, that
is, Yahweh'’s house or dwelling place on earth,ziba of the messiah for the temple consumes
him and Yeshua is defending it against the corpuattices of the people. Furthermore, Yeshua
guotes the prophets Jeremiah and Isaiah concetmenigmple and calls it a house of prayer for
all nations'® It is doubtful he would use such language in thy if his goal was rejection. As
James Charlesworth states, “Jesus’ action mighthaek been intended to support the holiness
of the Sanctuary against those who were pollutimgd making God’s House a house of
trade.” Indeed one can only infer that rejection was Yeshmessage with scant evidence
from the text and much evidence to the contraryithaot easily explained away. With this data
in mind it makes the thesis of temple rejectiorthey messiah very difficult to hold.

The New Testament writers understood that thesdégm temple was not obsolete. The
last verse of the Hebrew Bible is 2 Chron. 36:23ctis a command to rebuild the temple. This
pairs nicely with how this subject is treated intMaw in that Christ is the ultimate temple.
However, it does not seem to be the case that tispéb is arguing for a replacement of the
temple. There are several references in both Gdd\saw Testaments concerning a literal,
physical temple and Messiah’s statements indiaath a perspective in the Gospels. Yeshua
could be considered the ultimate culmination oftémaple as portrayed in Revelation 21:22, he

will not function in this respect until the new eas and earth. It should be noted that the

18 3. Randall PriceThe Desecration & Restoration of the Temple inGiiek Testament Jewish Apocalyptic
Literature & the New TestamerfRh.D. Dissertation, University of Texas Austi8@9B.) 498.

19 See Jeremiah 7:11, Isaiah 56:7, cf. Randall Pfice.Temple in Bible Prophedgugene OR: Harvest
House, 2005. 265-266.

20 James H Charlesworth. “Jesus and the Temésiis and Temple: Textual and Archaeological
Explorations.Minneapolis: Fortress Press, 2014. 145-181. 155.
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heavenly temple is coexistent with the earthly exidts now. So Yeshua is a priest in heaven
but not on earth until the culmination of time (Hels 9:24-28). The book of Hebrews states
that he is the high priest of a better temple,am& made with hands. This is the heavenly
temple, which he entered upon his death into tte dfcholies with his own blood. Also, the
book of Revelation uses temple imagery to desdrés/en and Yeshua is separate from this
heavenly structure, so it seems that Beale’s the$sking in respect to a rejected temple since
temple imagery is displayed in so many importangsvia the New Testament.

Upon Yeshua's arrest, false witnesses were prodiecednvict him of blasphemy. Those
false witnesses in Matthew and Mark accused higlaofming he could destroy the temple and
rebuild it in three days. This is obviously a refere to his resurrection as the Gospel writers
identify in other places, but the accounts say tinase false witnesses as Yeshua’s trial did not
even agree with each other they accused him aftnegethe temple (Matthew 26:61, Mark
14:58-59. Cf. John 2:19). What this tells us ig feashua was falsely accused. Therefore, he had
not spoken negatively about the temple. He hadh@sipd its destruction, but that was not new
and it was already recorded in the prophecies oidé)# which Yeshua refers in his own
foretelling of the destruction (Daniel 9:27, 11:32;11).

We even see in other literature that was populdreatime that there were calls for the
destruction of the temple because of its defilenbgntarious thingé* These traditions, such as
theTemple Scrollfound in the Dead Sea Scrolls, kept a high vietheftemple and only wanted
the temple to be destroyed, or thought it necedsarnyto be destroyed, so that a new and better

temple could be built in its plaéé The Qumran community, which contained priests, had

2L See 11QT The Temple Scroll.

2 Randall PriceThe Temple in Bible Prophedgugene OR: Harvest House, 2005. 212. Cf. “Thelem
Scroll.” The Dead Sea Scroll$ranslated by Michael Wise, Martin Abegg, and BdWwCook. San Francisco:
Harper, 2005. 593.
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separated itself from what they considered a dkféenple that needed to be destroyed so a new
one cold be built. So the idea that the temple didal destroyed was not something exclusive to
the teachings of Yeshua, but held currency in otkets as well. The temple authorities, those
present at his mock trial, had to use false witee$s condemn Yeshua. They could not convict
him on his own true statements, and did not evéd tocthe more extreme of the known
teachings of other various sects that were curnetfiie first century. So we see that he was in
keeping with accepted prophetic tradition in whathid, as well as keeping a high view attested
in his cleansing of the temple. Yeshua then iseasgmted in all Gospel accounts in his dealings
with the temple as having respect for it even wheifioretold its coming destruction. This tells

us two things. First, since the Gospel accountsraee Yeshua had respect for the temple
throughout his lifetime. Second, the Gospel writegsording these events years after they
happen, and the Gospels were perhaps the last dfdtv Testament to be written. The writers
felt it necessary to demonstrate that Yeshua hHaghaview of the temple by highlighting his
treatment of it in all the accounts.

The writers of the synoptic Gospels were quickhow that Yeshua did not call for the
abolition of the central feature of his ancestedigion. The Gospels are not simply historical
accounts, but also theological treatises attemparapnvey theological points about the
messiah. The fourth Gospel records much more olitYags actions whilst in Jerusalem and at

the temple. So it is there that we now turn.

Johannine Literature

The Gospel of John
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The Gospel of John, thought by séfe be anti-Semitic in nature is actually the
complete opposite and shows that the messiah rhadanual pilgrimages to Jerusalem and did
not teach against the Torah or the temple. In thetclearing of the temple is the first act we see
Yeshua perform in Jerusalem in (Johi“Mowever, after he clears the temple he states,
“destroy this temple and | will raise it again hmeée days” (John 2:19). This is similar to his
statements found in the other Gospels statingah@tgreater than the temple was here (Matthew
12:6). He compared himself to and put himself highan the temple, but this does not mean
that the temple was a negative thing in his coneeptn his earlier explanations concerning
swearing and whether it counts if one swears omthe of the temple or the altar or the
sacrifice on the altar, he states that God is grehan these things that and they are
representative of God. Yeshua himself proclaimsskifito be God and so he would in fact be
greater than the temple that was built to hous@t@isence. Therefore the concept of messiah
being greater than the temple is not antithetahé affirmation of the temple at all but in
complete harmony with it.

Chapter seven records Yeshua going to the Fedsthirnacles a8ukkot which was
one of three required pilgrimage feasts to the terfgy all male Israelites (Exodus 23:14-17). At
the very least his attendance shows that Yeshuabedient to the commands in the Torah.
Indeed if he would not have been obedient he whalee undermined the Gospel’s claims that

he was an unblemished sacrifice because he wotldave been keeping the commandments of

% B. Dean Petersor concise History of Christianitygelmont CA: Thomson Wadsworth, 2007. 46.

4 Early twentieth century scholars such as WaltarrBad John Dominic Crossan emphasized Yeshua's
Galilean ministry and argued that he only wentdudalem once. However, the Gospels of John and kb&w
otherwise. James H Charlesworth. “Jesus and theleghdesus and Temple: Textual and Archaeological
Explorations.Minneapolis: Fortress Press, 2014. 145-181. 14do,Ahe third century texacts of Thomas
composed in the east which was more influence bygygal worship claims that Yeshua performed Saesf
Whether he did or not is not provable from thig téxt it shows that early Christians believed tmadid. . James H
Charlesworth. “Jesus and the Templiebus and Temple: Textual and Archaeological Egpions. Minneapolis:
Fortress Press, 2014. 181-212. 188.
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God. Furthermore, John records Yeshua going ttetinple for a minor feast as well that is not
even commanded in Torah. Chapter ten depicts Yesthilne temple during Hanukkah.
Hanukkah is the celebration of the rededicatiotheftemple after its defilement by Antiochus
IV Epiphanes. Yeshua had a specific mission andréal message to speak at this time of
Hanukkah, but we can look also to the fact thatréecled from Galilee, in winter, to a feast
specifically celebrating the temple and the Gosyékr felt it necessary to include this in his
account. This demonstrates that the attitude ofatee first century Christians and Yeshua
towards the temple was a positive one.
Jack Sanders highlights the Jewishness of the Gotpehn.
We learn from the Gospel of John and from earlynaib literature that Christians
participated in synagogue worship with other Jentd they were forced out for their
(from the mainstream perspective) absurd claimsia@arist, and that the two groups
then worshipped separately, living together witlingproximity to one another but in
considerable tension. Such a situation allowedamintioubtless cordial at times but
intensely disapproved by the rabbinic leaderstip.
From the beginning of the messianic movement ntified with the religion of Israel and the
followers of the messiah saw themselves as holdiriige religion of their fathers. Earlier the
author (Sanders) stated that the believers stilictered themselves good Jéfthey did not
see their new found faith in the Messiah as theadef a new religion. Sanders’ research
reveals that there were Christians in Jerusalem fhre first century until the Bar Kochba
rebellion and these Christians considered themsétuge and proper Jew8”Sanders goes on

to say, “Before the first revolt at least somelade Jewish Christians were a regular presence at

the temple, and there they came into at least djmcanflict with the temple authoritie$®

% Jack T Sander§&chismatics, Sectarians, Dissidents, Deviavitdley Forge PA: Trinity Press, 1993. 79.
% sanders, 70.

" sanders, 80-81.

?® bid. 80.
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The author goes onto claffithat perhaps the reason for hostility was thatesdike Paul were
admitting Gentiles into the faith without makingeth proselytes to Judaism. This is definitely a
possibility. As we read in Acts twenty one, many Ib@en misinformed that Paul was teaching
against the Torah and not requiring Gentiles ttWolit at all. So many could have been
misinformed about Paul and we also see that Steywherstoned upon false charges as well. So

hostility between the two groups is hardly surpgsi

Epistles of John

The rest of the Johanine literature tells a singtary to the Gospel. The epistles do not
contain much information concerning the temple, &osv, First John does use temple imagery
in his epistle. The author claims that messiahesatoning sacrifice for our sins ( 1 John 4:10),
hinting at the sacrificial system of the temple &gy it foreshadowed the messiah. Also, the
author tells his audience that sin is transgressidghe Law (I John 3:4). Since the Law contains
the stipulations for the tabernacle and sacrifisyatem, it would seem that John would, by this

statement, uphold those things.

Revelation

The book of Revelation, compared with the othérahine literature in which the temple
is but a small feature, is inundated with referertoethe temple, both earthly and heavenly. The
apostolic author of this work had a high view o temple and used it as a main theme in his
book concerning the revelation of the messiah.Gdguk has often been dated to 95 AD and is
thought to be an encouragement to the Christiaimg) lpeersecuted by Rome. This date would

place the work at the end of the first century, amal a half decades after the destruction of the

2 bid. 81.
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temple in 70 AD. If Revelation was written at thase of a date, then the Author of the book did
not see the destruction of the temple as the campdgection of the temple system. In fact the
temple imagery is all throughout the book. The tlenigelf is mentioned sixteen times in the
book and is the major binding of the whole. Theptnin heaven, as well as earth, is the
dwelling place of God. So it should not be surpgsihat the temple is a major theme of
Yeshua’s second coming.

Also, the temple furniture is mentioned throughitet work™ In addition to the use of
the temple furniture, John also depicts Yeshua@sséd in a white linen robe, which is, the
Ben-Daniels argue, what the priest wore on the @igdtonement and that Yeshua is being
portrayed as such.The Ben-Daniels argdefor an early date for the composition of Revelatio
closer to the time of its destructiohlf it was early as the Ben-Daniel’s state thensee temple
veneration in the face of imminent destructionha temple. However, if one is to accept the late
date of 95 AD then it can be acknowledged that<Tians still understood the centrality of the
temple twenty five years after its destruction didtinot view this destruction of the temple as
the rejection of the system. This would mean thadughout the first century that the Christian
attitude toward the temple would have been faverabhis might not have included the
leadership of the temple, and the acknowledgentethieadestruction as God’s punishment, but
it did not mean that the Christians did not havielatheological tradition revolving around the
temple.

It can be inferred in the text of Revelation ttregre will be a temple during the

millennial reign of the messiah and the survivdrghat time will be priests of God (Revelation

302:1 menorah, 4:6 the sea and cherubim, 8:3 the aflincense.

31 John and Gloria Ben-Daniélhe Apocalypse in the Light of the Temple: a Neprdgrch to the Book of
RevelationJerusalem: Beit Yochanan, 2003. 27.

32 The Ben-Daniel’s follow A. T. Robinson’s minorityew.

% Ben-Daniel, 4.
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20:6). John was likely drawing on previous depitsiof a temple at the culmination of history
found in the prophets of the Hebrew Scriptures sasgcBzekiel and Zechariah. These prophets
speak of a future temple that has not yet beenisdastory. John, who was certainly influenced
by the prophets understood them to mean thatukuse temple was the one present during
Christ’s reign as king.

Some have taken the temple imagery found in Rewal&o be of a spiritual nature, and
believe that John never meant for the temple degikt the book to be taken literaffy/Similar
to Paul’s use of the temple being the body anatkhuch, so is John’s temple according to this
spiritualized view. The actual temple is Yeshuawar bodies. However, the problem with this
point of view is that John is careful not only temtion that there is a temple in heaven, and
during the millennial reign, but also that aftee thillennial reign and New Jerusalem comes to
earth, that there will be no more temple (Revetafit:22). Also the temple will be attacked by
the nations in Revelation 11:2. Therefore theretrhas literal temple. A literal temple is in
keeping with Yeshua's teaching from the SermonhenMount. In verses 17-19, Yeshua says
that the Torah will not pass until heaven and epatts. Therefore, the temple in John’s vision
would have to exist until the new heavens and e&adha temple will exist until the new heavens
and earth and then God and New Jerusalem withft role. Even still, John states, “I did not
see a temple in the city, because the Lord God dtitgiand the Lamb are its temple”
(Revelation 21:22). So there is still a temple, bouking back at the images of the heavenly
throne room from the prophets and Revelation itgetan be seen that God’s throne room is

strikingly similar to the temple and that New Jadas is a cube, like an enlarged holy of holies

% To see a case made for this position see JohGkmih Ben-DanielThe Apocalypse in the Light of the
Temple: a New Approach to the Book of Revelaflerusalem: Beit Yochanan, 2003.
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to house God'’s presenteThe New Jerusalem’s cube shape could possiblgsept the holy of
holies® That is why there is no temple there and this \@eaording to Townsend can reconcile
the apparent contradiction of a heavenly templethadbsence of one in the New Jerusalem.
Also, with John’s layman conception of geographyright have thought the large measurement
of the city meant that it would cover the wholetkand then the whole earth would be the holy
of holies® So there is still some sort of function that seras a temple even in the new heavens
and earth, therefore it is quite certain that Jold the need for a temple in high regard and thus
showing that a theological tradition of the temyles a major part of Christianity in the first

century.

The Book of Acts

Like the Gospels, the book of Acts records th& fypears of the Christian movement and
is a continuation of Luke’s Gospel after the asmenslhe book begins with the ascension of the
Messiah and the apostles returning to Jerusaleke.its previous volume, the Gospel of Luke
(Luke 24:53), Acts mentions that the disciplesamestantly in the temple. The first major event
of the book is the day of PentecostStravuot This is the pilgrimage feast that occurs fiftysla
after the Sabbath of Passover week. As observars, Jiee disciples were commanded to be at
the temple, which is in accord with the Gospel aig@ves of the messiah coming to the temple for
the feasts as well. This also accounts for thegmess in Jerusalem of the Jews from the diaspora

mentioned in chapter two. It is also very likelgntlireter’'s speech to these pilgrims took place in

% Randall PriceRose Guide to the TemplBorrance CA: Rose, 2012. 138.

% The description of New Jerusalem having twelvegi not unique to Revelation. Thamascus
Documentdescribes the ideal temple as having twelve gaiggsponding to the twelve tribes. Lawrence H
Schiffman. “The Importance of the Temple for Angidaws.”Jesus and Temple: Textual and Archaeological
Explorations Minneapolis: Fortress, 2014. 79.

37 John T. Townsendhe Jerusalem Temple in New Testament Tho(ighiD. Dissertation, Harvard
University, 1958.) 227.

% Ibid. 230.
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the temple courts or very close to the temple. e entrance to the temple for the public was
the southern steps. It is likely that Peter andothers were close to this point so he could
address the large crowd.

The modern position held by many Christians i$ Weshua’'s sacrifice on the cross
abolished the sacrificial system of the temple. 8@wen go as far as claiming that temple
worship after the crucifixion would have amountedpostasy*® This view arises from a
misreading of the epistle to the Galatians which g examined below. Proponents of this view
claim that Peter was only at the temple becaudedivehere the people would have been, but
this view has problems and can only be inferrethftbe narrative while ignoring important
passages that contradict their opinion. The eviddérmn the rest of the narrative does not speak
disparagingly of the temple. Indeed a few verses Reter and John go to the temple to pray at
the time of sacrifice. Therefore, it is unlikehatiPeter was only at the temple to evangelize for a
new religion. However, Peter’s speech to the pilgrgoing to sacrifice at the temple on God’s
commanded calendar, was not a warning to stop thmmgoing to the temple and sacrificing.
His speech was to convince the crowd that the raledswd come. Also, those who believed were
baptized which is another concept from the Old dm&int concerning ritual cleansing. The place
where these new believers would have been baptipettd most likely have been timikvaot
located at the southern steps of the temple wherehipers would bathe before entering the
temple court§?®

After the miraculous experience $havuaotthe apostles are reported to have continued
“daily in the temple courts” (Acts 2:46). This wadudbe strange indeed if the messiah had taught

his disciples that the temple was abrogated bygrusifixion. Instead what we see is that the

% Christopher Rowland. “Temple in the New Testaniefemple and Worship in Biblical Isradidited by
John Day. London: T&T Clark International, 2005048
0 Randall PriceRose Guide to the TemplBorrance CARose Publishing, 2012. 78.
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apostles continued to revere the temple as Goddlidgy place on earth. The disciples did not
see themselves as part of a new religion that aasded by their leader, but as the foretold
progression and fulfillment of the faith of themaestors. The book of Acts also records Peter
and John going to the temple “at the time of prag&cts 3:1). This time of prayer was the time
of the evening sacrifice at about three in therafien. Peter and John were going to the temple
to pray when the daily offering for Israel was lgeoffered. This short sentence shows us that
the head apostles were keeping with the traditgoray at that time and that they were not
opposed to the sacrifices taking place, but wedeed following the calendar of the temple to
regulate their times of prayer. This is evidenc# th the earliest Christians supported the temple
as an institution congruent with their own faittdathd not see the temple or the sacrificial
system as opposing their faith in the messiah andrbcifixion.

Furthermore, chapter six states that many of tles{s became believers. A few verses
before (5:42) the author tells us that the dissiplere daily preaching and teaching in the temple
courts. It is very reasonable that the messagealsaspreached to the priests ministering there
and that many of them believed. These priests moati to minister in the temple and did not
abandon their duties. Indeed they would have begigged to minister in God'’s holy temple
where his presence dwelt. As the rest of chapkearsil seven tell us, the body of believers and
Stephen, a leader among them revered the temple.

Stephen was arrested upon false charges that hepb&dn against the temple and the
Law (Torah) (Acts 6:13-14). The telling thing ingtpassage is that the witnesses were falsely
accusing Stephen of speaking against the Toralthenigmple. What Luke is telling his
audience is that Stephen, a man who was a leatterighteous among the faithful, did not

speak against the temple or the Torah. To do sdditave been against what the messiah had
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taught as we have seen above. Many scholars d@nStephen was in fact teaching that God
had rejected the temple and the Law and even larekthat God had replaced this with his
church. J. Julius Scott claims that the temple araanachronism to Christianity as well as
Judaisnt'! Scott argues that both faiths moved beyond thd fe@esacrifice into an ethics based
faith. Scott states that Stephen’s adversaries wa@rect in their accusations. Stephen’s speech,
in which he quotes the Scriptures that the higheaven does not contain God was a rejection of
the temple because God was not a tribal deitydiwina box*? This view contains many
problems. First, the Scripture that Stephen isiggas from the dedication of the first temple by
Solomon (1 Kings 8:27). Are we then to infer thatdgnon was rejecting the temple he had just
built for Yahweh?* Solomon was stating the truth. The highest heagansot contain God, but
that does not mean that God has not set a dwgllatge among men for himself. Indeed the
temple is simply a more permanent form of the tahele that God commanded to be bffilt.
The temple was built in the place where Yahweh elioplace his name, Jerusalem (1 Kings
9:3). So having a temple does not conflict with Gaamnipresence, and Stephen’s speech was
in no way indicating that. Furthermore, if Steplmad been speaking against the Law and
temple, then his accusers would not have needpbthuce false witnesses to convict him.
According to Philip Alexander, some Jews were fagéd by the antinomianism of
certain Christian teaching§”However, this position is not found in the New fBmsent, but its

exact opposite. Acts six shows that the opponedritephen had to produce false withesses to

“1J. Julius Scott Jr. Jewish Backgrounds of the Nestament. Grand Rapids MI: Baker Academic, 1995.
155.

2 Scott, 155. The box being the Ark of the Covenant.

3 Second temple sources do not see a conflict bet@eel’s transcendence and immanence. God is both
in his temple and everywhere. Lawrence H Schiffnfahe Importance of the Temple for Ancient Jewk5us and
Temple: Textual and Archaeological ExploratiokBnneapolis: Fortress, 2014. 81.

*4 See Exodus 25-28.

45 Philip S. Alexander. Dunn, James D. G. (ekyvs and Christians: the parting of the ways AD138-
Grand Rapids, Mich: W.B. Eerdmans, 1999. 19.
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say that Yeshua would change the Law and was aghmsemple. Richard Bauckbam points
out that the believers knew of Yeshua’'s prophecteserning the destruction of the temple but,
“they could well have thought that, while the temptood, its cult remained authorized by
God.”® The Christians were unlike the Qumran communitjctvialso spoke of the temple’s
destruction but boycotted it:

By contrast with the Qumran sect, the Jerusalemcbhdid not hold itself aloof from the

temple. On the contrary, its outstandingly devartipipation in the temple cult

maintained its place within common Judaism, amiisitve party, as Pharisees and

Sadducees were, but not a sectarian or schismatiemrent'’

Stephen’s speech was not negative towards the ¢emnpiact, Stephen was arguing, that the
temple built with human hands was not the idedl that the ideal was the heavenly and
eschatological temple and “few Jews would havegiessd.*® The reason behind Stephen’s
stoning was due to the perceived blasphemy of atgrimat Yeshua is God.

Paul was also accused of the same thing lateeibdlok?® From the witness of the book
of Acts, we see that the apostles affirmed the farad the temple. There was obviously
propaganda to the contrary that was believed byyraathe time and sadly, by Christian
scholars throughout the centuries as well, butdpision does not hold any truth. Modern
scholars ought to take note that the accusati@amtiomianism was always false according to

the book of Acts. There were Jewish sects thattegeor criticized the temple during this period

and prior to it. However, these groups often dagd the temple because of who administered it,

“ Richard Bauckham. “James and the Jerusalem Coryriudéwish Believers in Jesus: the Early
Centuries Edited by Oskar Skarsaune and Reidar Hvalvik 8d&alMA: Hendrickson, 2007. 60-61.

*“"Ibid. 61.

“®bid. 64.

9 Acts 21:17-26. Some scholars are skeptical of potiraying Paul accurately. However, there is
harmony in the opinions of Paul towards the tenmplécts and his letters. See James H Charleswak#sus and
the Temple."Jesus and Temple: Textual and Archaeological Expions.Minneapolis: Fortress Press, 2014. 181-
212. 193 footnote 29.
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or violations or abuses. To describe all dissidastanti-temple is too simplistic and ignores the
complexities of the arguments made by differentasens:°

The book of Acts next turns to Paul and his migigtroughout the Roman Empire.
During his decades long ministry, Paul traveledkliaclerusalem several times. Many scholars
argue that Paul was the impetus for the break etvahristianity and Judaism. Paul Johnson
argues that it was the apostle Paul that rescued wbuld have been an obscure sect of
Palestine and turned it into a universal faith dreal from its tribal origins. Johnson states that
Paul’s mission was in keeping with Diaspora Judasioh not the provincial version of Judea. He
says Diaspora Judaism wished to distance itseth tfee “barbarous origins” of the temple
slaughter hous#- Johnson believes that Christianity basically towkr the missionary efforts
and outlook of the Hellenistic Jews, and that thgiwal faith from the holy land itself was
backward and xenophobic. Paul was the one who eubagd rescued this obscure sect from
what would have remained a local curiosity. Otlgthors also claim that the earliest efforts of
Christianity sought to distance it from its Hebrexigins. Dean Peterson states that,

They preferred to adapt ideas from Greek philosapid/other religions, rather than

from Judaism, for understanding Jesus’ missiontaedChristian life. This separation

from Judaism had several results. One was thah#jerity of Christians quit following

Jewish Law’?
However, as Peterson notes, this change happeteedteasf close of the first centutySo the
original Christians, including Paul, saw themselfresly in their ancestral faith, which the

messiah commanded to be proclaimed to all natinddlae Jerusalem council acknowledged

years later (Matthew 28:19, Acts 15:16-18 cf. ArAdkl-12). Johnson’s claim that Christianity,

%0 James H Charlesworth. “Jesus and the Temp&stis and Temple: Textual and Archaeological
Explorations.Minneapolis: Fortress Press, 2014. 145-181. 154.

>1 paul JohnsorA History of ChristianityNew York: Simon & Schuster, 1976. 14.

2R Dean Petersoi Concise History of Christianitgelmont CA: Thomson Wadsworth, 2007. 49.

*3 peterson, 50.
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like Hellenistic Judaism before it sought to dis&itself from the temple and Hebrew origins is
something that was a later development. Paul, girout his journeys in Acts and in his letters
continually mentions the temple in a high regard ases it as a teaching tool for the believers.

During his missionary efforts in the empire, Pleept to the schedule in the Torah around
which the temple revolved. Chapter twenty states lle and his followers kept the Feast of
Unleavened Bread and waited until it was finisheddil. Also, verse seven of the same chapter
states that they came together on the first oBigbaths. This is possibly in reference to the
seven Sabbaths that are to be counted betweenveassal Pentecost.Still, we see that Paul
and Luke were regulating their lives on the tengaleendar and using it as a reference point for
the readers of the book. Furthermore, the entcBaeof this chapter is in reference to the
principle feasts of the spring. Paul was attemptinget to Jerusalem by Pentecost, which means
that he would have been counting the Sabbaths batRassover and Pentecost to keep track of
time. Also, Pentecost is one of the principle pitgage feasts commanded in the Torah (Lev.
23:14-17). The pilgrimage is to the temple. So gfassage not only shows us that Paul and his
followers were keeping the feasts away from Jeamsabut that Paul made pilgrimage to the
temple for the feasts when possible as well. Toi®a shows that Paul certainly had a high view
of the temple and did not deride it as somethingptdie since he desired to be there for a
principle feast.

Paul arrived in Jerusalem and was immediatelytgdewith controversy. Many were
under the impression that he had in fact been tegdhs followers to forsake the Torah.

However, the disciples’ and Paul’'s response in tdraenty one show us otherwise.

** Many claim that the phrasé pio tov cafpatov means the first day of the week. However, it would
seem that it could be referring to the first of 8ebbaths after Passover and not the day aft&abkath. The
phrase is repeated in 1 Corinthians in a similatext cf. 1 Cor. 5:7-8, 16:2 and 16:8.
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Then they said to Paul: ‘You see, brother, how nthoysands of Jews have believed,

and all of them are zealous for the law. They Haaen informed that you teach all the

Jews who live among the Gentiles to turn away fMases, telling them not to

circumcise their children or live according to thestoms (Acts 21:20-21).

The disciples then told Paul to pay the expendewfmen who had taken a vow so “everybody
will know there is no truth in these reports abpo” (Acts 21:24). The expenses to be paid so
the vow could be completed were designated foteimple and involved sacrifices. If Paul had
indeed been teaching that the sacrificial system atelished along with the Torah, then Paul
would be committing apostasy or at the least helavba contradicting his own teaching.
However, the record of Acts does not put the e@sodhose terms at all but consistently shows
that Paul, along with the other disciples had & higw of the temple system.

Acts 22:17-21 Paul has a vision whilst in the tEamphe vision was a commission to go
the Gentiles. It seems that God is still workingptigh his temple and the apostle to the Gentiles
does not think that it is abolished and even rexkwisions there. So, it would seem from the
text of Luke, whose primary focus on Paul is assélpdo the Gentile¥ Paul also claimed to be
a missionary to the Gentiles in Romans 11:13 arldtfaas. 1:16. This is in normal keeping
within Judaism according to Reidar Hvalvik. Paubwgaibsequently arrested at the temple and
taken to Caesarea. Whilst in Caesarea, Paul gawdefense against the high priest before Felix
the governor. Tertullus a lawyer, accused Paulyorfig to desecrate the temple. Again, like the
other disciples before him, Paul was falsely acdudgdeing against the temple. However, Paul
gives his defense before Felix and claims thattiweisations were false. He also says, “I believe
everything that agrees with the Law and that igtemiin the prophets” (Acts 24:14). Paul also

states that he was following the rules of the temyhen he was arrested. Also, after two years

of imprisonment, Paul argues that he has donemgptlirong against the Law or the temple

% Reidar Hvalvik. “Paul as a Jewish Believer- Acdngito the book of Acts.Jewish Believers in Jesus.
121-153Edited by Oskar Skarsaune and Reider HvaR#abody MA: Hendrickson, 2007. 128.
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(Acts 24:18, 25:8). From these first chapters ofsAbat record Paul’s ministry, there is a
consistent record that he followed the Law and wagreement with the temple which has its
regulations found in the Law. When Paul explaired tie at first persecuted the Way it was not
because they forsook the Law or traditions. Acte®rés Christianity in its nascent years with the
key figures that wrote most of the New Testamertiatve see is a consistency between the
Gospel messages, as well as the viewpoints ofWAtluthe other disciples. This Christianity
held the temple and the Law in high regard andhdidsee itself as a religion needing to be
separated and defined in contrast to Judaism. Tihresapostles saw themselves as following
the foretold religion foretold by their forefatheasd most certainly did not see Yeshua as
someone who came to abolish what God had revealeded(Acts 26:27, cf. Matthew 5:17-19).
Much of the confusion over the temple and the Gddtdment in general comes from

interpretations of the letters of Paul to whichwi# now turn.

Pauline Epistles

Paul’s letters are the main source of confusiorcearng the validity of the Old
Testament for Christians. Many claim that Paultgels show a Christianity that is in opposition
to the Old Testament and the Law. The Law is somgtihat was for a different age, or bondage
opposed to Christian freedom. Jack Sanders arbae®aul abandoned Torah observance to win
Gentile converts and that that was a main reasohi$gersecution by the Jewish authorities.
The record of Scripture tells a different storyuRaaims that he only knows sin by the Torah,

and that it is the job of Torah, to define sin. fidfere, Paul would not break Torah to attempt to

%6 sanders, 82.
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gain converts. Furthermore, the many places Pantiaores the Torah in his letters speak against
this position. He mentions the feasts that he kaspsell as Sabbath and many other regulations
found in Torah. For Paul, the only Bible he had wWesOld Testament, it seems quite unlikely
that Paul would have told converts that they ame&al this holy book but ignore what it says to
do (Rom. 3:31, 7:16, | Cor. 5:7-8, 16:8). The pahview that Gentiles were not required nor
encouraged to keep the Old Testament laws comestfre Jerusalem council in Acts chapter
fifteen and also from various writings of Paul, esiplly Galatians.

The Jerusalem council was on the question of wiaatnequired by the Gentiles for
salvation. Some of the dissenting party maintaithetl circumcision was required. However, the
elders came to the consensus that new convertdhadlyo begin with a few things concerning
food and fornication. James states after thosécp&at rules are given that Moses is preached in
the synagogues in every city. The new converts vbalve been attending the synagogue
services and learning the rest of the laws. Tharaemt that only those four things are required
of Christians is simplistic and contradicts thet idshe New Testament teachings aimed at
Christians. Toby Janicki claims that the apostidshdt “impose” the Sabbath or other
commands from the Torah onto Gentile believera $ense, this is true as Acts 15 lays out the
minimum requirements for fellowship for a new beé#e However, these new believers will be
learning Moses (i.e. the Torah) in the synagoguweye8abbath as verse 21 states. The apostles,
being Torah observant, would know the many plasérah where it is stated that there is one
law for the home born and the foreigner. Therefewen for Gentiles, the temple could have
been a part of their faith. God does not have tages of morality based on ethnic distinctions
as many presuppose. Paul, the main source for ttaiseing the obsolescence of Torah, states

over and over that there is no difference betwesnahd Greek. That entails that both Jews and
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Greeks were and are held to the same standardsrafity which would include keeping
Sabbath and feast days, things that were regutstéiae calendar of the temple.

One problem that might be brought against this vugethe exclusion of Gentiles in
temple worship. Many state that while the apostlesig Jews, continued to worship at the
temple but never considered Gentiles to be bourglibli things. In a way this is the case, but
the truth denies such simplicity. During the apbstage the Sadducees were in control of the
temple and believers in the messiah were in therntynin respect to the Israelite sects. Even if
Christians believed former Gentiles could entertédmeple they would not be able to act upon
such beliefs since they had no power concerningtgatme to the templ&.And we see that
Paul was accused of bringing a Gentile into thepterand there was an ensuing riot, which Paul
and the other apostles most likely would have grdted if they were to act on their beliefs.
Townsend states concerning Paul’s attitude tow@edtiles, “he [Paul] probably intended that
they [Gentiles] should show proper reverence towzod's temple at Jerusalem; and it is
unlikely that he would have objected to them péptiting actively in its cult®

Paul states in his letter to the Ephesians thadlithding wall separating Jew and Gentile
had been broken down. He was referring tosibreg the dividing barrier between the court of
gentiles and the court of Israel in Herod’s templaul was speaking metaphorically about any
believer being able to approach God, but it sedraishte viewed Gentile Christians as having the

same rights and responsibilities as the native.born

" There are further regulations that are requireth@fconvert for keeping feasts or temple worshintis
found in Acts 15, so the convert might not have fudidellowship in such areas unless undergoinguincision cf.
Ex, 12:48, Num. 9:14 Acts 16:3 Isa. 56:6-7. MarlyentOld Testament texts state that Gentiles valtklto the
temple cf. Zech. 14, Isa. 2:2. Also, Josephus rmastGentiles that had previously sacrificed atiémeple: Ptolemy
Il (Against Apior2.48), Antiochus VII Ant. 13.242) and perhaps even Alexander the Ghgatt {1.329). So it is
possible that Gentile converts were more frequetiteatemple at different times. However, the rdésemple
worship would still apply to Gentiles Lev. 22:25. Games H. Charlesworth. “The Temple and Jesugwers.”
Jesus and Temple: Textual and Archaeological Expions.Minneapolis: Fortress Press, 2014. 209.

%8 John T. Townsend-he Jerusalem Temple in New Testament Tho(htD. Dissertation, Harvard
University, 1958.) 2.
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Many think that Paul’s letters give a clear viewttthe temple and Law was abolished
and that the church was the new temple. Howevesytew has many problems that are not
easily resolvable when all the evidence is brouglear. So it is to Paul's letters and his own
words we now turn to clarify this matter concernthg temple and the status of the Old

Testament in Paul’s view.

Romans

The epistle to the Romans is one of the most cehgmsive letters concerning Paul’s
theology. Paul mentions and alludes to the tempkeveral different ways in the letter. Paul
speaks of the advantage that a Jew has over dieeasise the Jew was entrusted with the
oracles of God. These oracles are the Old Testaamehinclude the revelation concerning the
temple (Romans 3:2). Also, he states that the dadgas of the Jew are that Israel was entrusted
with the Torah and the temple service as well aptiomises (Romans 9:4). He speaks in no
way disparagingly of the Old Testament or the temiplthe letter but praises them, something
that would be contradictory if he claimed such gsinvere abolished in Christ as some would
argue that Paul does in Galatians, which is thensairce for an anti-Old Testament stance. In
fact, Paul states that the law is established byath and that the commandment is “holy
righteous and good (Romans 3:31, 7:12). So itfisitely the case that Paul still held a high
view of the temple when this letter was writtenisTis in accordance with Acts which states that

Paul was even performing sacrifices at the temglenahe was arrested.

| Corinthians
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Some of the criticism comes from | Corinthians®:2'o the Jews | became as a Jew,
that | might win Jews; to those who are under taw Las under the Law, though not being
myself under the Law, that | might win those whe ander the Law.” But to claim that Paul was
only using the Law as a tool and feigned obedidmce/ould have been a liar at worst and
certainly disingenuou®. However, from Paul’s speeches in Acts and theandd in the letter to
the Corinthians itself, we see that this intergretais most certainly incorrect. In the lettereifs
Paul encourages the Corinthians to keep Passofeasathat is mainly held at the temple if it is
possible for the person to go to Jerusalem. SoiR&elling his disciples, Jew and Gentile alike
that keeping the feast is something a Christiamishioe doing (I Corinthians 5:6-8). Paul also
mentions that he will be staying in Ephesus urgitecost, another temple feast. So we see that
Paul was ordering his life around the temple’s dafeand observing the feasts (I Corinthians
16:8). Also, 1 Corinthians 9:13 Mentions that thiegts ministering at the altar get their living
from the gifts. Paul is making an analogy sayirag thorkers of the Gospel should also reap
material benefits. So he is using the temple aaradigm case for work in the Gospel. This
would be strange indeed if Paul did not believe tha temple was a legitimate structure and he
would not be using it as the example for Chrispeactice®®

In this letter Paul states that the believer is’&temple. Many have taken this to mean
that the Jerusalem temple was abolished in favoa &piritual form of worship. However, what
Paul was doing was drawing an analogy from the temp treated in Scripture to show the
believers the seriousness of their faith. As RdrRRiate states,

The fact that Paul always usesos(the Temple proper and especially the Holy of

Holies) rather thaheiron (the Temple complex and especially the precirgtiss that
he is thinking about thepiritual nature of the Temple as the place where God’s poese

% Price,Temple in Bible Prophecg85.
% Donald A. Hagner. “Paul as a Jewish Believer-Adaug to his Letterg Jewish Believers in Jesus: the
Early CenturiesEdited by Oskar Skarsaune and Reidar Hvalvik Bé&yaMA: Hendrickson, 2007. 95.
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dwelt. If Paul was seeking to denigrate the Tenagla defunct institution and promote
the view that the church was the new spiritual temghen we would have expected him
to abandon the ternmgo9 that emphasized the Temple’s spiritual signifeaand
incomparable holiness.
It seems then that Paul has a very high view oféheple in this letter that is often used to
denigrate the view that the temple was a legitinstiigcture for Christians. As Charlesworth
states, “It is a cursory reading of Paul’s lettst often give readers the opinion that he regecte
the earthly temple in Jerusalem and substitutegbadnly temple for it.” However,
“contemplating the Heavenly Temple was a way oéloedting the Jerusalem Temple, which in
terms of biblical geography was customarily assumdte beneath i? Second Corinthians
and Ephesians continue the theme of the believaglzetemple (Il Cor. 6:16. Eph. 2:21).
Second Corinthians even alludes to the conceptleahness and uncleanness, further filling out
the picture of the temple system for the Corintlgharch. Ritual cleanness for the worshiper
and the sacrifice were required to enter the tenigdel is here referring to the concept not only
in regards to the spirit, but also to the bodyh8avas advocating that Christians should observe
these things even in absence of the terfipMowhere in the corpus is there a disparaging word

towards the Jerusalem temple. It is not until #a@oad century that Christians started to distance

themselves from the faith as practiced by the rabssnd the apostles.

Galatians

®L Price, Temple in Bible Prophecg8s.

62 James H Charlesworth. “Jesus and the Temp&stis and Temple: Textual and Archaeological
Explorations.Minneapolis: Fortress Press, 2014. 181-212. 190.

8311 Cor. 6:17-7:1. Paul was similar in his viewl&er rabbinic literature in thatitzvotare done in the
absence of the temple service. Paul’s view is cltuséhat of the rabbis than the Qumran commuhi shunned
the temple as corrupt and characterized theirlsitas a replacement of the temple until the trukure temple
could be built. Lawrence H Schiffman. “The Importarof the Temple for Ancient Jewsl&sus and Temple:
Textual and Archaeological Explorationdinneapolis: Fortress, 2014. 85. @far Scroll, Rule of the Community
in the Dead Sea Scrolls.
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Another reason many have argued that the temptersywas abolished comes from the
epistle to the Galatians. It is commonly understtihad Paul was arguing that the Torah had been
abolished and that Christians not only do not havellow it, but should not. Paul, in the
epistle, is not arguing against Christians obsertie Torah, he is arguing that observing the
Torah for salvation is impossible. The opponentBaiil's position seem to be the same or
similar to the ones mentioned at the Jerusalemabilnat argued that circumcision was required
for salvation. Many conflate being a prisoner toas bondage to the Law, but that is not exactly
what Paul is arguing. In fact, he states in Ronthasthe Law is not sin and that we only come
to know sin by the Law (Romans 7:7). So the Lavegius the definition of sin in Romans,
which is thought to be later than Galatians. Furtieze, there would be serious theological
problems if Paul were in fact arguing that the haas abolished. It would mean that God would
be mutable in what he considers morally right amdng. This would complicate not only God’s
unchanging nature, but also the nature of morality its objectivity. It would mean that God
can choose for things that were once sin to nodobg sin making morality arbitrary.

Also, Paul’s other letters and the account of mrActs show that Paul had a very high
view of the temple system and the Law, so it wdagdsery out of character for Paul to argue
that the Law was abolished. It is my contentiort B&ul was arguing against misusing the Law
and continued to view the Old Testament, whichustrbe stressed was the only Bible Paul had,
as God’s revelation not only to Jews but to thet{Benthat were being grafted in to the faith
(Romans 11).

Paul’s Christian viewpoint actually fit nicely the broad framework of second temple
Judaism. John Yoder points out that Paul’'s oppa@emtld not be what later would become

rabbinic Judaism. Paul did not necessarily findgghin total disagreement with the Pharisees,
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a sect he did claim to be a part of (Acts 23:65Zhilippians 3:5), and if we look at the
contemporary Jewish literature, we find that misubstantial agreement with Paul concerning
the status of the Torah. The Torah was given ai afgrace, not in opposition to grace.
Therefore, the Judaizers were not the represeatativnormative Judaism,

... authentic Jewish sources, i.e. the Tannaic dy eabbinic literature, speak of the Law

of God as a privilege of covenantal grace, as dieinablement, not as a means for

earning (or failing that, for losing) God’s accemta. The rabbis are closer to what Paul
says than to what he is said to be attacRfng.
So Paul’s criticism of the Judaizers was not gsticof the Torah but of the Judaizers’
interpretation of the Torah.

Paul states in two of his letters that the gestitet are coming to the faith are now a part
of Israel. Paul, as well as the rest of the Newtdrasnt is silent on the church being a separate
entity®® In Ephesians, Paul tells the new believers that e now citizens of Israel,

Therefore, remember that formerly you who are daBentiles by birth and called

“uncircumcised” by those who call themselves “tireuumcision” (that done in the body

by the hands of men- remember that at that timewene separate from Christ, excluded

from citizenship in Israel and foreigners to theawmants of the promise, without hope
and without God in the world. But now in Christudgyou who once were far away have
been brought near through the blood of Christ... lza&ldestroyed the barrier, the

dividing wall of hostility (Ephesians 2:11-14).

Paul is informing his audience that since theylesieevers in Christ that they are citizens of
Israel. He states that the dividing wall has besnaved, this wall was theoreg found in
Herod'’s temple to warn Gentiles not to pass it aim pf death. Paul uses specific temple

imagery in his argument that believers are palsm@iel and now have access to God. This is yet

another example of how the early faith for the dlpssand the first century Christians viewed

% John Howard YodefThe Jewish-Christian Schism Revisited. Michael G. Cartwright and Peter Ochs.
Scottsdale PA: Herald, 2008. 94.

% The Greek ternekklesia translated ‘church’ in the New Testament, is useithe LXX of the assembly
of Israel. It could be argued that since the wsitgrthe New Testament were quite familiar with tieX that they
understood and used this term in its previouslyngef manner.
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the temple as a central part of their faith, ndy @piritually but also physically. The Scriptures
make a “sharp dichotomy or distinction between ¢haisthe faith of Israel and Gentiles.”
Gentiles are pagans that sacrifice to demons et€o(. 10:19). The reason New Testament
writers continued to use the term occasionallyfdomer gentile converts is to avoid confusion
and to “communicate effectively with an audien&&This would seem to be a much better
explanation considering Romans 2:28-29, 11 and &phe 2:11. Furthermore, the new covenant
is made with Israel and Judah (Jer. 31:31), ndt @ientiles. Wilson therefore argues that the
word ‘gentile’ is not consistently used in the N&astament for the above purposes.

The high view of the temple in Paul’s letters ateacerns prophecy. Like the Old
Testament prophets and Yeshua, Paul taught th&titii@e would be at the epicenter of the
apocalypse. Also, Paul mentions the temple diranthjis epistles only this once in II
Thessalonians where the temple’s desecration isulmeination of evil and the revelation of the
anti-Christ®” Echoing the book of Daniel as well as Matthew,|Pays out the criteria for the
coming of the messiah and of the antichrist insleisond letter to the Thessalonians. In this letter
Paul states that the ‘man of lawlessness’ wilhsgiself up in the templen@o9 proclaiming
himself to be God (Il Thess. 2:4). This passag®eslthe scenario that Yeshua gives in Matthew
twenty four and is also found in Daniel which desiges it as the abomination of desolation.
According to the letter this happens directly beftire coming of the messiah, and therefore, at
the end of the world. In Paul’s view then, the téeamemained a legitimate structure until the end

of the world. It would be impossible for the antishto desecrate something that has already

® Marvin R. Wilson.Our Father Abraham: Jewish Roots of the Christiaitf. Grand Rapids: Eerdmans,
1989. 22. Wilson does argue (p. 27) that gentitesJews alike are no longer bound by ceremoniadijters in the
Law but can still find it meaningful.

®7 John T. Townsendrhe Jerusalem Temple in New Testament Tho(ightD. Dissertation, Harvard
University, 1958.) 3.
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been rejected by God. So in Paul’'s understanding, &wed his temple as holy even at the end
of the age, and therefore, it would have also ledyin the mind of Paul in the first century.
This is clear evidence that the first century vigwhe temple was one of veneration among the

disciples of Yeshua.

Epistle to the Hebrews

The epistle to the Hebrews is arguably the mastcticoncerning Christian thought
towards the temple as it is regarding the Jewisipleeand interprets many things of the Hebrew
Scriptures in light of the messiah. As the titldlo# epistle informs us, the letter is to Jews
concerning the validity of Yeshua as messiah. Hebmalls Yeshua a high priest, yet it explains
that he is not a priest on earth. He is not arhBaptriest because he is from the tribe of Judah
and not Levi. Therefore, his order is of heaven lamds a priest in heaven and Yeshua is
performing the Divine Liturgy in the heavenly temmn our behalf® Hebrews 8:2 states that he
serves in the heavenly tabernacle, not the eaatidythat he would not be a priest on earth
because there are already priests on earth. Whaette is arguing is that the earthly temple is a
symbol of the heavenly and the perfect is abovdenke have a shadow of it on earth. In no
way is the author arguing that the earthly systeabilished. The author never directly criticizes
the temple as something derelict, only that théegers still future. In the meantime, the temple
we have is still a part of the faith. The authoesistate that the sacrifices being offered can

never take away sin complet&lyand by this statement many have argued tha@itréisial

% John T. Townsendhe Jerusalem Temple in New Testament Tho(ighiD. Dissertation, Harvard
University, 1958.) 251.

% The sacrificial system was efficacious in somgeess. Sacrifices were for maintaining a right
relationship with God in a fallen world. There anany places in Scripture that speak of the saesfas making
restitution, and in that way they are effectivewéwer, the sacrificial system was not a works basdeation and
was never characterized as such. The only saaifiddressing sin were for unintentional sins. Thes no
sacrifice for willful rebellion. Cf. Lev. 4-5, Pgal51.
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system was therefore abolished because of Yeshaergice on the cross which can take away
sin. However, the author is expecting a clear wstdading of the Torah which never states that
one is saved by the sacrificial offerings. Instehd,author is arguing that Yeshua'’s sacrifice
should have been expected because of the limiteecforah. The view of the author of Hebrews
is then in keeping with the actions and writingsrfd in the other New Testament books. An
assumption that the temple still served a purpasewnderstood by the author and he attempted
to communicate the Messiah’s legitimacy througlenafce to it.

Hebrews specifically uses Jeremiah concernindg\the Covenant. The author quotes
31:31-34:

The time is coming declares the LORD when | willkma new covenant with the house

of Israel and with the house of Judah. It will betlike the covenant | made with their

forefathers when | took them by the hand to leadntlout of Egypt, because they broke

my covenant, though | was a husband to them, descthe LORD. This is the covenant |

will make with the house of Israel after that tidexlares the LORD. | will put my law in

their minds and write it on their hearts. | will theeir God and they will be my people.

No longer will a man teach his neighbor, sayinghwrihe LORD, because all will know

me from the least to the greatest, declares thelL.OR
Jeremiah states that Yahweh will write the lawloa peoples’ hearts. The word law is the
Hebrew wordorah, which is used to refer to the laws of Moses erRientateuch as a whole.
The laws contained in the books of Moses regulsddmple and its services. Therefore, it is
likely that Jeremiah understood this to mean thédal faith. Jeremiah spent much of his time at
the temple and would likely have known the writimggrevious prophets like Isaiah that speak
of a temple in the world to come (Jer. 50:28, 51144. 2:2-3). Also, the writer of Hebrews adds
after quoting Jeremiah that the first covenant \gidlon disappear” not that it has disappeared.

This is in keeping with Yeshua’s statement in Meattb:18 that heaven and earth will pass

before the law passes. The writer of Hebrews isanguiing against the temple as being defunct,
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but that it is a shadow to point us towards mesarahthe heavenly things (Hebrews 10:1 cf.

Col. 2:17).

CHAPTER 111
OTHER FIRST CENTURY WITNESSES

The veneration of the temple found in Hebrews @thér places is seen in the Christian
community throughout the first century and evesrlaas in many splinter groups such as the
Ebionites’® After the first century there were still many Gitians who sought to keep the Old
Testament Laws. John Chrysostom in the sixth cgmtenned several sermons decrying
Christians that kept PassoVeéit is significant that the so called Mouth of Quttoxy would
address such an issue if there were not Christiatsstill clung to the Hebrew roots of the faith.
But even before this there is evidence that Clandly still considered itself a Jewish religion
and did not see itself divorced from Israel. Tlaglttional view that confirmed the temple and
the Old Testament were integral parts of the farticticed by the early church lingered much
longer than the destruction of the temple in AD A@lifferent view among Christians is difficult
to prove before the second Jewish war in 135’ABIso, Polycarp, the disciple of John, as
attested by Eusebilfsvent to Rome to discuss the date of Passovemplégfeast, in the early
second century. There is evidence of many Christi@eping the feasts according to the
calendar found in Scripture. This group was labé)edrtodecimanism that is celebrating

according to the fourteenth of the month Aviv. Bere is evidence that Christians kept the feast

970 sanders, 163.

" Oskar Skarsaunén the Shadow of the Temple: Jewish influencesady €hristianity. Downers Grove
IL: Intervarsity, 2002. 436.

"2 philip S. Alexander. Dunn, James D. G. (€kbys and Christians: the parting of the ways AD128-
Grand Rapids, Mich: W.B. Eerdmans, 1999. 20.

3 EusebiusEcclesiastical HistoryTranslated by C.F. Cruse. Peabody MA: Hendrick4888. 181. (book
5 chap. 23).
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according to the calendar found in Scripture, trae as the temple, even into the second
century. It was a later development that celebmnadiothe resurrection was kept according to the
Roman calendar apart from Passover. The distirctodearly Christianity lasted in some small
respects in various groups before Nicene Chridyiaiherefore we can see that the first
Christians, especially the apostles, saw the teaplbe house of the God of Israel and that this
view lingered into the second century only to @aeed at a later date making orthodoxy
something alien to what is attested in Scripture.

It has been demonstrated that throughout the Nestaiment there is a high view of the
temple. The New Testament which is considered byyna be the orthodox view of how the
faith should be lived is not alone in its view béttemple. Many other first century Christian
writings have survived that also consider the templJerusalem to be a major part of the faith.
These writings give us a glimpse into the widetdngof Christianity in the first century and the

beliefs that were held by these ancient Christians.

Josephus

Although not considered a Christian, Josephus/ergaimportant figure for Christianity.
He is the author of several works chronicling tietdry of the Jews and of the great revolt in
which the temple was destroyed. Josephus mentensiessiah and it would seem identifies
him as Yeshua. This is the famous passage of thiession of Christ? That Yeshua is called
Christ and that the Christians still survive. Wisatery interesting here about Josephus’s report

concerning Yeshua, is that he says nothing negdiiven fact praises him as a teacher of truth.

" The testamonium was not widely quoted in the sé@@mtury and Josephus was not popular among
Jews so Christians would not have put the testamoim the work to try to persuade Jews. Later stata views
thought of the work as Catholic so they were adains principle, not through careful scholarshidso, Josephus
was Jewish, and per the anti-Semitism of the middkes, it was thought that a reprobate Jew coultianee said
such a thing. Therefore, it is likely that the &sbnium is authentic and not a later Christianrputation.
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Josephus, an observant Jew and priest, would legueliated Yeshua as a false prophet if
Yeshua had taught against Torah. Josephus woukllieen quick to point out that Yeshua was
a pretender and not the real messiah, but he dpssah thing. The Gospels assert that false
witnesses were brought against Yeshua at hisddlaahing he spoke against the law. However,
if Josephus had believed the report given in labbinic literature, he would have most
certainly mentioned this. However, Josephus cldimsYeshua was a teacher of triith.
Furthermore, Josephus was writing for a Roman agdiand spent much of his time describing
the temple and the tragedy of its 1884 Josephus had believed that Yeshua had spolk&insig
the temple and condoned its destruction, he wooltdhave mentioned Yeshua, who was also
killed by the Romans as king of the Jews.

Josephus reports the stoning (or attempted stoninggmes, the brother of Yeshua. The
new high priest, who was a corrupt and intempearag, took an opportunity when the
procurator was on his way to Egypt to seize Jamdsang false accusations against him. Just
as we see in the book of Acts, the false claimsweat the disciples were speaking against the
Torah. For these accusations to be false, Jamelsl\Wwaue to truly be keeping and affirming the
Torah. If not, then the reports of Josephus andN#he Testament would be much different. The
Sanhedrin would not have needed to bring falsesatmns because the disciples would have
blatantly told them the Torah was abolished. Howgethes is obviously not the case and so our
conclusion must be that the disciples kept andraéd the validity of the Torah and therefore

temple worshig” So we see that Josephus, a late first centunesstio these events affirms that

5 JosephusAntiquities of the Jewdranslated by William Whiston. Nashville: Thomaslsbn, 1998.
18.3.3.

7 Josephus was a priest and held the temple inhighyregard, spending much of his time writing abou
it. He describes it in similar ways to Philo of Aédria as a microcosm of the universe. Joseplsosd@scribes it
as being below the heavenly temple.

" JosephusAntiquities,20.9.1.
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the first Christians were still a part of the redig of Israel and saw themselves in this way.
Josephus does not allude to Christians rejectiagitistitution in any of his writings. Therefore,
this second witness bolsters the accounts foutldeitNew Testament concerning the attitude

towards the temple.

The Didache

TheDidacheis another text that the early Christians hadtemiand were familiar with.
One of its themes is proper worship for believétse Didacheis an early Christian document
that relates a very basic teaching for believelthogh many date theidacheto the second
century, Jonathan Draper believes that it was ¢ostposed in the first century around 50-70,
and no later than 100, perhaps before the bookattidw, with which it shares many
similarities’® TheDidacheis similar to the book of Matthew and the faithttisaexpressed
therein and so it is thought to have more Hebraertones although it is also argued that it was
written to instruct gentile believers. The concefgacrifice as worship is addressed in the
Didache However, it does not specifically mention the pderbut speaks of offering sacrifices
“in every place and every time” (14:4). TBeachethought to be addressed to Gentile believers
is reminiscent of what Paul tells the Romans, wiherencourages them to offer spiritual
sacrifices (Romans 12:1). Since Gentiles were eonited in the temple by the Jewish
authorities and since Christians were not requioetbnvert to the standards of the temple
authorities, other means of sacrifice, like thevedbwere incorporated. This concept of spiritual
sacrifices was not a rejection of the temple as@dystem but was born out of necessity since

Gentile converts to Christianity would not have togermitted to enter the temple. Furthermore,

8 Jonathan A. Drapedewish Christianity Reconsidered: The Holy Vin®afid Made Known to the
Gentiles Through God’s Servant Jesus: “Christialdism” in the Didache260.
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Christians living in the Diaspora, like the Rom#&eil addressed, would hardly have been able
to go to the temple on pilgrimage so spiritual B&es are a logical extension of a faith lived
away from its origination point. Also, the messkad prophesied that the temple would be
destroyed, so the only type of sacrifice availabbelld have been spiritual within a few decades
of the ascension. The concept of spiritual saerifind devotion to the temple calendar services
is not unique to the New Testament and Christiatings. Daniel, who was exiled in Babylon
also prayed toward the temple and at the timeaaifice”® Daniel was a very popular book
amongst the first Christians judging by the fregueits concepts occur in the New Testament
and it is possible that the apostles’ writings wiestructions on how to live out the faith in exile
since the majority of believers lived outside af tand.

Jonathan Draper comes to a different conclusioweming thebidache.He argues that
Paul’s teachings are opposed to the Old Testanmehthat Yeshua’s teachings have surpassed
and replaced them. Since thalachedraws heavily on the Old Testament it is a non-adtx
document, or at least aberrant to the beliefs @&tlthor of most of the New Testament. Draper
sees a conflict between Pauline Christian comnesiind those who read thielache *° He
argues that the Jewish believers were holding watbtion that would eventually be replaced by
what Draper believes is the proper Pauline undedstg of the faith.

However, there does not seem to be such a distmbgtween Paul and tledache
Both used temple imagery to bolster belief and lsguvorship. In fact, these similarities match

with the teachings of the Gospels and Revelatianifasting continuity in view of the temple.

" Daniel 9:21 cf. Acts 3:1. After the temple wastd@ged in AD 70 both Jews and Christians had td &in
substitute for temple worship. It appears that lgptiups useditzvot,characterized as spiritual sacrifices in the
New Testament as a substitute. . James H Charl#swidhe Temple and Jesus’ Followersdésus and Temple:
Textual and Archaeological Exploratioridinneapolis: Fortress Press, 2014. 182-212. 187.

8 Draper, 263.
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An early date for composition of tlidachewould mean that the temple was still standing, but
Gentile Christians were no longer allowed theren fiact it was written towards the end of the
first century then it is a witness of temple thersesviving in Christian worship even after the
destruction of the temple. Whether or not Bhdacheis authoritative in its teaching, it was a
widely read book and it gives a glimpse of whatehdy Christians thought of the temple. The
message it seems to give is that there was roothéalemple and the concept of sacrifice in the

Christian faith.

Epistle of Barnabas

TheEpistle of Barnabass thought to have been written in the last decddbe first
century by an Alexandrian Christian that was infieed by Hellenistic thought, perhaps Pfiflo.
The views portrayed in the document are quiterisfirom the New Testament, although there
are hints that the author knew of Paul’s writing$ias also been included in some canons as it
was included in the New Testament of the Codexittina. Barnabasdraws heavily on the Old
Testament but in a way quite different from the NiB¥gtament and other Christian writings like
theDidache The Egyptians believers who were this letter'smaadience held the paschal feast
on Sunday, so it is on the other side of the qdadinan debat¥ Indeed the Alexandrian
flavor of Judaism and then Christianity seems tonoee at one end of the spectrum that what
we see in the New Testament and even in later gest(lhey were the first to celebrate

Christmas along with Rome which was not somethmgedn the other churches). So it is no

81 James Paget. "The Epistle of Barnabd$é Expository Time¥/ol. 117, no 11, 2006. 441-446. P. 441.
There is debate on the dating of the work, cf. Gézianes “From Jewish to Gentile: How the Jesus NMomet
became Christianity.” BAR Vol. 38 No. 6 Novemberfidenber 2012. Vermes claims the book to have begtemr
in the 120s.

82 LW Barnard “Epistle of Barnabas—A Paschal Homily2giliae christianae 15 no 1 Mr 1961, p 8-22.
March 1, 1961. 14-15.
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surprise thaBarnabashas a different view of the temple than otherye@hristian works as it
seems to be more of a Hellenistic compositionlaMis from the Old Testament are interpreted
to be spiritual and the literal view of them iss@agly negative. In fact, one scholar goes as far
to say, “TheEpistle of Barnabass one of the earliest expressions of gentile iamity, filled
with anti-Jewish stricture€® Barnabasspeaks of the temple and many other Old Testament
themes in an interesting way that has been thesaimuch controversy, but all do agree that
the main thrust oBarnabasis biblical interpretation. The writer is thougbtbe a converted Jew
but he also seems to be hostile to Judaism aneftiierwrites of the Old Testament stories as
allegory. The writer also thinks the Israelites il covenant because of the golden calf and
that it was given to Christians. This is the firstances that we see of replacement thectbgy.

Chapter fifteen of Barnabas seems to indicaterttzatkind is unable to keep the Sabbath
and the Sabbath is pointing towards the end omiliennial reign. The mention of an eighth day
“in which Jesus rose from the dead” is kept fooie@ng. But this is in distinction from the
commands reproduced from the Torah in the beginoirtige chapter. James Paget takes it to
mean that the Torah is not to be interpreted litefa Thus the book departs from the New
Testament but is still insightful as to attitudew/&rds the temple and the Old Testament in some
early Christian communities even though it seendidagree with the Old and New Testaments
in many places. As one author put it,

It is a hybrid work, in which moral instructionsgBiabas 18—-21) based on a Jewish
tractate on the way of light and the way of darknestested to also in the Didache 1-5, and
ultimately in the first-century B.C.E. Community Biamong the Dead Sea Scrolls, is preceded

by a lengthy anti-Jewish diatribe (Barnabas 1-Tig author depicts two quarreling parties
designated simply as “we” and “they,” the first regenting the Christians and the second the

8 Geza Vermes “From Jewish to Gentile: How the J&msement became Christianity.” BAR Vol. 38
No. 6 November/December 2012.

8 Lw Barnard “Epistle of Barnabas—A Paschal Homily2giliae christianae 15 no 1 Mr 1961, p 8-22.
March 1, 1961. 15.

8 paget “The Epistle of Barnabas.” 442.
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Jews, and the dispute is founded on the Greek &dtiment (Septuagint), which both factions
consider their own property.

Chapter two of Barnabas seems to confirm this outldhe second chapter concerns
sacrifices. The author argues that God did not waatifices and uses the prophets as proof.
What the prophets say concerning spiritual saesfis very similar to the New Testament.
Barnabas seems to have a more negative view a@ictiial sacrificial system than the New
Testament or the prophets do. Barnabas claimsghbdaw is annulled so the new law of Christ
can make offerings without hands. But in other ptaBarnabas speaks about the lawless age he
is living in and that the faithful should flee frdawlessness and seek and rejoice in the
ordinances of the Lord. He also states that weldtgitive to be a temple for the Lord, which is
reminiscent of Paul. It seems there is tensiohénititerpretations barnabas. Barnabadoes
claim that the covenant was lost to the Israeltdglount Sinai because of the golden calf
incident. So the author &arnabasmay have a higher view of the Old Testament laan tis
argued by some. Indeed it would be strange thaauitteor would argue for the legitimacy of
some parts of a book but not others, in which hetegithe Torah as authoritative, but then
seemingly discourages his readers to heed the lmmpksands. It seems tHBarnabasis
drawing on the Old Testament heavily but uses Baubrds to interpret it in different ways. The
book has the concept of spiritual sacrifice anenagle but not in the literal fashion. It also must
be remembered that the book was written after ésérdction of the temple which is mentioned
in chapter sixteen. So it could be argued that 8aas was interpreting the Torah in light of the
destruction of the temple and the new reality bratight.

Chapter nine also mentions that circumcision idiabed showing that there were

differing opinions in the first Christian commueisi. The epistle was thought to have been

8 Geza Vermes “From Jewish to Gentile: How the J&migement became Christianity.” BAR Vol. 38
No. 6 November/December 2012.
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written in Egypt and the true author is unknownt Bwen with its unorthodox views on the law
it still shows that the law still had enormous urghce on the thought of Christians and how they
perceived their faith. James Paget in his arti@dees thaBarnabasencourages his listeners to
keep the law but that following the commands litgra discouraged. So, in a way, the law was
not abolished in the view @arnabas but every command in it was to be kept in a sfi
mannef’ Paget notes that the author strays from the tegaifithe New Testament
considerably in some places,

Radically, and in contrast to Paul and other Newtdment and early Christian writers,

Barnabas asserts that this non-literal interpi@tativhich he appears quite consciously to

contrast with Jewish interpretation, although reitthe term Jew nor Jewish ever appear

in the epistle, comports with the original meanafighe scriptural text. Such a view

might be said to reach its most extraordinary esgion in the assertion that the

commandment literally to circumcise oneself waegiby an evil angel (9.45.
So it seems that Barnabas might have been resgptalirewish arguments and could be
considered the firsidversus Judaed§ What is obvious is that the book departs conshilgra
from the New Testament interpretation of the Heb8aniptures but still manages to keep many
of the themes contained therein. It seems thagpistle shows the parting of the ways between
the Christianity of the New Testament that is oftafied “Jewish” and what would become
Gentile Christianity as practiced in Barnabas ares@mably in Alexandri&’

Chapter sixteen is of special concern for theplemrhe author of the document is quick
to use the concept of the temple as the formahifaith, but at the same time speaks of those

who worshiped at the temple as being led astrgyutiyng their hope in a building and not God.

So the author of the document, who is almost gdytaiot the Barnabas of the New Testament,

87 James Paget. "The Epistle of Barnaba$é Expository Time¥/ol. 117, no 11, 2006. 441-446. P. 443.
88
Paget, 444.
8 paget, 441.
% Geza Vermes “From Jewish to Gentile: How the J&migement became Christianity.” BAR Vol. 38
No. 6 November/December 2012.
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uses the theme of temple worship in a spiritualmeanSpiritual worship and spiritual sacrifices
are mentioned in Paul’s letters and alluded tinéldook of Daniel, but a close reading of the
New Testament anBarnabasshow that there is a very different interpretaonwhat this

means in practice. The New Testament, like the 8t has a place for the actual physical
temple in Jerusalem whigarnabasonly allows for its spiritual nature. This docurhemght be

a polemic against Jews that wanted to rebuildehgpte, or a Christian reaction to its destruction
and a groping for an explanation of it. James Ppgtst forth the argument that the author of
Barnabasis interpreting Paul as anti-Jewish and that ainehas been abolisheBarnabas
mentions the annulment of the Law in many placasfdvors spiritual interpretations of those
same commandments. However, it seems that thistinegbxactly what Peter warns against in 2
Peter 3:16 concerning misunderstanding Paul, siaage have seen from numerous examples in
the New Testament that Paul favored the terffplemust also be noted that Paul was
misinterpreted by heretics such as Marcion to Havor of abolishing all Old Testament
practices. It is evident from what records we hiaem the first century that there were several
interpretations of what Christianity teaches. Therhe New Testament, but there are also the
Judaizers and on the opposite end of the spectrawtiter and readers of tigistle of

Barnabas Although the work does not show the high viewhs temple found in the New
Testament, it still draws heavily on its themes gapéaks of the body of believers as a temple.
And without the physical temple to use as juxtajasj this view would have been impossible.
So the author still owed an enormous debt to thpke, even if he did not accept the orthodox

position on it.

%1 James Carleton PagéPaul and the Epistle of Barnabasdvum TestamentupVol. 38, Fasc. 4 (Oct.,
1996) , pp. 359-381, 370,71.
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Clement of Rome

TheEpistle of Clemertb the Corinthianss a lengthy letter dated to the late first ceytur
perhaps 95 A.D. The book is thought to be the estriChristian document extant that is not in
the New Testament, although it was included in soam®ns”? The letter alludes to the deaths of
Peter and Paul (1 Clement 5) and so is considepaditaf the second generation of Christians.
The work contains many references to the New TemténBooks such as Hebrews, the letters of
Paul and James and Acts are alludédighowing that the author was familiar with manytef
New Testament writings and considered them Scepfline author also shows a good
understanding of the Old Testament as well. Thenoétg chapters are an exhortation to be
patient and faithful and are reminiscent of thest#pito the Hebrews. The temple is only
mentioned in one place in the work. The mentiotheftemple is in context of God’s
punishment and patience. Clement is warning hidamsanot to be complacent concerning God'’s
judgment,

Therefore let us not be double-minded, neitheolgtsoul indulge in idle humors

respecting His exceeding and glorious gifts. Let feripture be far from us where He

saith Wretched are the double-minded, which doulheir soul and say, these things we

did hear in the days of our fathers also, and lwehv& have grown old, and none of these

things hath befallen us... Of a truth quickly andderly shall His will be accomplished,

the scripture also bearing witness to it, sayingshi@l come quickly and shall not tarry;

and the Lord shall come suddenly into His templenethe Holy One, whom ye expect

(1 Clement 23:5).
The author does not explain himself further conicgythe temple and considers it sufficient
only to say that the Scriptures bear witness tddbe The passage referred to is Malachi 3:1.

The book of the prophet Malachi is a message tptiests and people concerning the temple

and their defilement of it by bringing unfit offags. The context of the passage that Clement

%2 Clement is included in the New Testament of Cofllexandrinus (% century) and in Canon 85 of the
Apostles. A digital copy of Codex Alexandrinus dafound at the British library
http://www.bl.uk/manuscripts/FullDisplay.aspx?refyl_MS 1 d_viii.

% Bruce M. MetzgerCanon of the New Testamé@txford University Press) 1987. 42—43.
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guotes states that the Lord they are seeking pjlkar at the temple suddenly and refine and
judge them and afterwards they will “bring offerenigp righteousness, and the offerings of Judah
and Jerusalem will be acceptable to the LORD, a&ys gone by, as in former years” (Malachi
3:4). Clement was using this passage as future t@sssomething yet to happéiit is unclear

from the letter what Clement’'s complete understagdif the temple is, but it would seem that
guoting this passage would indicate that he undedsthere would be a future temple. This view
would be in keeping with the rest of the Old andWNIleestaments concerning the temple and as
was demonstrated above, was a part of the eschatal@iew of the apostles, specifically found
in 2 Thessalonians and Revelation. Therefore, tld/aot be difficult to conceive of Clement
having the same view, especially since it was amitiround the same time as Revelation.

What is interesting, is that the letter is datethe last decade of the first century, at least
twenty years after the destruction of the templéhgyRomans. This short reference in Clement
could be a demonstration of a temple theologyithsatill present in the Christian community.
Also, the passage is not speaking of the tempéenagative light. If the context of the quote
Clement is using is employed, then it may be aligdd the restoration of proper temple
worship. Therefore, Clement, using this line ofse@ng, could have possibly been referring to a
future temple and ideal state at the second confing.minimum that can be proved from this
passage is that Clement believed that a futureleempuld exist in which the messiah would
suddenly appear. The tone of the passage addreksimgmplacency of worshipers is in
keeping with the book of Malachi that Clement gsotaferring from this information, we can
see that there was a living tradition of templeotbgy in the Christian community that survived

the destruction of the temple.

% SeeThe Apostolic Fathershird edition, Michael Holmes, Baker, 2007.
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The Christian Flight to Pella and the Destructiointiee Temple
At the beginning of the Jewish revolt against Rom@&6 A.D. the Christians are said to
have left Jerusalem for the city of Pella. Pellbbcated on the eastern side of the Jordan and was
not a participant in the revolt. The fourth centbrgtorian Eusebius records the flight to Pella
and is the oldest known source for this traditiénsebius states that the Christians were warned
by an oracle from God® There have also been archaeological digs in Bekmpting to verify
this account, but very little has physical matesigbporting the Christian flight to Pella has been
forthcoming® However, there is ancient tradition claiming ai€tien presence,
Finally, a few bits of evidence seem to imply ardaly early Christian presence at Pella.
The Christian apologist Aristo (early to mid-secaaahtury A.D.) came from Pella,
implying a significant Christian presence in them®l century A.D., if not earlier. Later
Christian historians like Eusebius make it cleat ella was considered a wellspring of
early Jewish-Christian Ebionite thought, which water condemned as a heresy by
Byzantine authorities. If the early Christians ffeom Jerusalem to Pella, they may have
been the beginning of a major Christian presentiesssite’’
If there was a significant presence of Christianthe early second century then it is quite
possible that there were Christians there in tts¢ ¢entury and that at least some were escaping
from the war with Rome. If the early believers fak from Jerusalem, it is very possible that
their flight was interpreted as abandoning theatlbers, the Jews, in their time of need which
could have provided the impetus for the widening lpatween the two sects.
There are also theological considerations of tightl The Jews believed that they were

fighting righteously against the Romans while thei§tians were warned by prophecy to flee

Jerusalem. It could be argued that the propheaythieaChristians heeded was Luke 20:-22,

% EusebiusEcclesiastical HistoryTranslated by C.F. Cruse Peabody MA: Hendrick<a12 70.

% See Stephen Bourke. “Flight to Pella: True or Takiblical Archaeology Reviewol. 39 NO. 3
May/June 2013.

" Stephen Bourke. “Flight to Pella: True or TaleRb(page numbers available)
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“When you see Jerusalem being surrounded by aryoeswill know that its desolation

is near. Then let those who are in Judea fleegartbuntains, let those in the city get out,

and let those in the country not enter the city. thts is the time of punishment in

fulfillment of all that has been written.”
The Christians then were being faithful to theirdGay leaving Jerusalem. This is very similar to
the writings of Jeremiah in which the prophet emagead the inhabitants to cooperate with the
Babylonians. However, the majority of people inedaiah’s time refused to listen and the temple
was destroyed for the first time (Jeremiah 38:T8)s second destruction was upon Jerusalem
and the Christians were the only ones being fditioftyahweh. It is therefore likely that the
Christians were not only being faithful to the mak% prophecies, but also saw themselves as
the inheritors of the prophetic tradition foundJeremiah. Therefore, the Christian flight to Pella
is not because of a rejection of the Hebrew hegizfghe faith or a rejection of Jerusalem or the

temple, but in obedience to Yahweh and followsh prophetic tradition of the latter prophets

who were always persecuted for their views andasti

Summary and Conclusion

The view of the temple to the religion found ie @ld Testament and much of the
intertestamental literature is that of veneratibms high view of the temple and its services such
as the liturgy and sacrificial system was sharethbywriters of the New Testament and most of
the other first century Christian writings. Thesenot a disparaging word against the temple to
be found in the New Testament and its writers déagethe words of the messiah held the
temple in high esteem, believing it to be a paGotl’s divine design. The earthly temple is a
counterpart to the heavenly and this feature esstd in Revelation. Therefore, we see that the
temple is indeed not only a feature of the litematiut of creation and heaven itself. A popular

modern Christian view of the temple is that itasnething for the Old Testament believer and
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does not concern believers in the messiah. Howevéght of the evidence presented in this
research, that the messiah, apostles and othecémsury Christians held the temple and its
services in high esteem, then New Testament betesh®ould reevaluate how we think of the
temple. Indeed modern Christian theology shoulddsatinized and brought into line with what
the New Testament teaches concerning the templé@sapldce, not only in the lives of the Old
Testament saints and first century Christiansatad to what it means for Christians today. The
New Testament writers thought that the messiahretillrn one day and establish his kingdom
on earth, the temple will be rebuilt and be a @riature of the kingdom. Furthermore,
accurately portraying what the New Testament teachmtrinsically enriching and rewarding,

and will add depth to the ongoing task of undewditagn Christianity and its place in history.
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