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Introduction:

To some, Graham Greene is an anomaly in criticsmnavel journalist, four month
Communist, film critic, playwright, and Catholicfion author with a knack for deception,
Greene fills his literature with ambiguities andtthctions, rarely portraying anything as black
and white. This characteristic can especially @nse his Catholic novels. Tension between sin
and grace characterizes these works, as the chevaetem even more uncertain of their own
salvation at the end of the novel than in its bemig. The Power and the Gloi1939), Greene’s
most well-known Catholic novel, is no exceptione@re fills this fictional landscape with
seediness and disaster—common characteristichdlatearned the label “Greeneland”—and
contradiction pervades its plot, with a well-intened lieutenant as the antagonist and an
alcoholic, adulterous priest for a protagonisttleiseems within the bounds of redemption, and
yet grace leaks through the pages. Current Grad@rasm, however, disagrees. Robert
Pendleton argues that Greene’s novels exemplify&bs influence on Greene, as they mirror
his skeptical portrayal of religion and thus ilkase a loss of religious meanihituating this
sense of religious loss the Power and the Gloy{ates Baldridge contests the redemption of
the whiskey priest at the end of the novel, coms$itng him as a broken man who dies the same
as he has begun—wavering in his faith and not fidpentant of his sirfsHowever, though
these critics do indeed provide fresh insights theoworld of Greeneland, their discussions
ultimately fall short as they do not situate threlmdings within the context of suffering, one of

the main themes dthe Power and the Glory

! Pendleton, RoberGraham Greene’s Conradian Masterplds.

2 Mark Bosco, inGraham Greene’s Catholic Imaginatipsummarizes Baldridge’s analysis of Greene’sditii
“Baldridge concludes that Greene, like William Bdakreated his own peculiar and powerful religisystem that,
seen over the span of his novels, divested it$elhy orthodox form of Catholicism; rather, he agihat Greene’s
deity is imagined as one in the midst of cosmicant, emphasizing a God who is only worthy of tlitg pf

failure, never a God who might triumph in the worauch less in the human person.” 20.



Very few characters imhe Power and the Gloryo untouched by suffering. Religious
war devastates the landscape and its people asa sedecay and death paints the dilapidated
villages and empty gazes of their inhabitants. &rewhiskey priest, fleeing from the
Lieutenant’s persecution, escapes to many villagigseriencing spiritual despair as his presence
not only places his people’s lives at risk, bubalemonstrates the hypocrisy of the Chuildie
Power and the Glorgoes not simply demonstrate this pain in one sipglssage. Rather, the
existence of suffering permeates its pages, wanguttis suffering as one of the major themes
in the novef An investigation into the impact of suffering omrhan psychology then is
necessary for readers in order to understand thel mas a whole, an impact that, when paired
with Freudian ideology and the theological thougihfAquinas and Maritain, bears significant
theological implications that surface particulatiyough one often overlooked character: Luis.

As Luis is in only five chapters dfhe Power and the Glorye has not been extensively
analyzed in Greene criticism. However, Luis’s plaeat in the novel clearly merits his
significance, as he is one of the primary charadateboth the novel’s opening and closing
divisions. Though constantly bored with religiontla beginning o he Power and the Glory
Luis ends the novel enamored by the new priesicatitcig a critical change in his behavior that
demands our attention and critique. When vieweoutin Greene’s own Freudian philosophy
regarding childhood and the shaping of ideritityjis’s youth as well indicates that his role in

the novel is deceptively significant as he is thiy @hild character to be clearly transitioning

% The beginning and ending divisionsTdfe Power and the Gloiijfustrate this prevalence of suffering as theeJef
in both divisions suffers from a toothache from ethhe, at multiple occasions, exclaims, “The p@imé pain!” 12.
* Freud extensively investigated human psychologg, ks written countless frameworks through whitehttuman
mind can be viewed and analyzed. Thoroughly expipFireudian concepts in Greene’s fiction, whilamegly
merited, is therefore beyond the scope of thisishés Luis is our primary character of interesgtdian
psychology will then be used for this reading ofdanly in reference to Freudian concepts of chituthand its
impact on adult life.



into adulthood, a transition often placed in jeopardy by the sirffg surrounding him. In light
of these qualities, Luis then must play an impdctile in The Power and the Gloyyhereby
meriting a deeper investigation of his character.

As both Freud and Greene attest to the irrevodableence of childhood on adulthood,
we must read Luis in light of the characters wheawt his transition into his adult life. But
these characters reflect yet another thread inr@teg@erspective of personhood; studying
Catholicism at least four years before writing @édithfiction, Greene was also greatly
influenced by the theological thought of Aquinas &taritain, and this influence as well
surfaces inmrhe Power and the GloryAs a result, these disparate philosophies—tbelae
ideology of Freud and the theological ideology gfuinas and Maritain—must be paired in an
analysis of Luis and triangulated with the novéieme of suffering. When closely analyzed
through these disparate ideologies, Luis and tiyeckaracters who influence him—his own
parents and the Lieutenant—reveal that an expexiehsuffering, particularly in childhood, can
lead to a cycle of suffering as the sufferer, drear from love of God, establishes destructive
perceptions and patterns of behavior, and as # pEpetuates suffering both in his own life
and in others’. However, an analogical demonstnadioGod’s love amidst this suffering can
break this cycle at least minimally, as it can jevhe needed context for the sufferer to either
return to or cultivate love of God amidst his stiffg. Ultimately then, as depicted in the
whiskey priest and his impact on Luis, this dem@i&in enables the sufferer to develop

connatural knowledge, thereby paradoxically prawydnim with a more unitive existence.

® The main child characters The Power and the Glomgre Coral, the Fellows’ daughter; Brigitta, theept's
bastard child, and Luis and his siblings. As heepts are more immature than herself, thereby hegler with
responsibilities and an independent mind, Corainset® have already passed from childhood into hdaH.
Brigitta as well, though childishly malevolent,described as having great maturity, and Luis’sgssare too
engrossed in pleasing their mother to think inddpetly. Luis then is the only child who is constamteveloping
his own philosophical paradigm throughout the npaslthe other children have either yet to beginawe finished
this process.



Historical Background: Justification of This Study

Along with its presence in the novel, the prevaéeatsuffering in the contexts of
Greene’s childhood and the interwar period furtherit an investigation of this subjectTine
Power and the GloryThroughout his childhood, Greene experienced nsudfering while
attending Berkhamsted, his father’s boarding schami-athletic, awkward, and plagued by
heightened sensitiviti€sGreene easily became the subject of abuse atdhel. This bullying
primarily came from a boy named Carter, whose “plieable cruelties, his nihilism, his ability
to feign innocencé”relentlessly tortured Greene. Compounding thificity, Greene’s father,
the headmaster of Berkhamsted, and his faculty taiaied rigid regulation over the boys.
Greene’s father, Charles Greene, went to suchherigtensure the morality of the boys that he
forbade any child to be alone and required thedodil to participate in rigid physical activity in
hopes of inhibiting sexual impropriety among th&harles’ faculty naturally followed suit in
this severity, being “ruthless in maintaining theral tone of the schoof'® Greene'’s life at this
boarding school then was one of turmoil and unease he as a result frames his description of
Berkhamsted as a prison and the epitome of‘h&notionally tormented by Carter and
constantly under the scrutiny and rigidity of hashfer and the schools’ masters, Greene found

little to no rest at Berkhamsted.

® Not much is known regarding Greene’s life. Thoaggny biographies have been written about Greene-+-mos
notably Norman Sherry’s extensive three volumeemtibn—exaggeration generally characterizes many of
Greene’s accounts, thereby casting these biograjphie questionable light. And accounts of Greenkiklhood
are no exception to this, as the only details miggrhis childhood are those Greene himself hakemri However,
consistency largely determines the validity of adfic account, and consistent across all of Grasesecounts
regarding his childhood is a life riddled and cletesized by suffering.

" Phillip Stratford, inCreative Processes in Graham Greene and Mayigiims that Greene as a child had “an
intense private life,” often indulging many nonseakfears. 51. This heightened sensitivity was ohénhe
symptoms used to later diagnose Greene with bitidsase.

& Sherry, 81.

% In A Sort of Life Greene claims that his father's severity evenertis affection unbearable to him: “To be
praised by him was agony—I would crawl immediatefyler the nearest table.” 47.

19 sherry, 40.

' Greene, GraharThe Lawless Road.



At the core of Greene’s life at Berkhamsted, thqugds a sense of disjointedness in his
suffering, a sense that Luis also experienc@hamPower and the Gloryrhroughout his life at
Berkhamsted, Greene’s home took on a fragmentelitygaa it represented both heaven and hell
for him. Greene viewed the green baize door thaarseed Berkhamsted from his home as a
portal from hell, Berkhamsted, to heaven, hdfdowever, the nature of this dichotomy too
strongly associated heaven with hell, thereby Gmeene’s home visits with apprehension and
unease: “One was an inhabitant of both countriesSaturday and Sunday afternoons of one
side of the baize door, the rest of the week ofother. How can life on a border be other than
restless? You are pulled by different ties of lzatd love.>® Greene’s experience of home then
was laden with internal conflict; hell undermineshlien, and Greene struggled with reconciling
their co-existence in one building. What relatesslso strongly to Greene’s own childhood
experience with suffering is the ensuing interealksion Greene experienced on account of this
suffering. This tension was primarily between taghf professed by his parents and the difficult
reality he encountered at BerkhamstEkiis tension between faith and the reality, theg@ax he
perceived in the masters’ actions and his own paaXperience brought about by them, resulted
in his denial of Anglicanism at a young age, a dethat Luis as well makes with his parents’
Catholic faith: “The tepid Anglicanism of his boyduab...could not supply potent enough
symbols either to describe or counteract realitieabad begun to know it*’Consequently,
disjunction was inherent in Greene’s childhood erfig, a disjunction reflected in the child

character of Luis.

21n The Pursuit of Salvation: A Critical Guide to thewls of Graham Green&eorg Gaston references this
dichotomy between home and hell, claiming that tduiis dichotomy in his childhood, “Greene develd@an
anxiety about dislocation which is often expredselis fiction.” 6.

13 Greene, Graharithe Lawless Road.

14 Stratford, PhilipFaith and Fiction: Creative Process in Greene anduvlac. 55. Stratford later suggests that
Greene infiltrated his fiction with his childhoosperience.



Along with Greene’s childhood, the interwar perfadher justifies this examination of
suffering inThe Power and the Glorgreene wrote and publish&tle Power and the Gloin
the interwar period, the years between World Wand World War Il during which Europe in
particular attempted to deal with the devastatiiteranath of World War I. This period’s
definition as a society in cristsclearly stems from the immense amount of physical,
psychological, and emotional suffering the Britesid the whole of Europe experienced from the
war. One of the ways in which Britain suffered phg#ly was in the millions of its soldiers
massacred in the trenches. Situating this physicaloil in Britain, Kent Kingsley, in his
Aftershocks: Politics and Trauma in Britain, 191831 details the immense loss the British
experienced throughout the war, claiming that Britast 750,000 soldiers and1266 civilians
due to combat, air raids, and bombardments. Andaltige influenza epidemic at the end of the
war, an additional 250,000 Britons di¥dDirectly after the war, this physical suffering
continued to characterize European society asadjgoldiers and civilians grappled with the
new way of life their pain demanded of théhiThis suffering then dominated interwar British
society.

Disjunction characterized many Britons’ experientéhis suffering; their confidence in
progress and the innate goodness of man starklyasted with their now gruesome reality,
leading to an internal sense of division and confKingsley details this mental anguish
pervading interwar Britain as he claims that th@ant images and experiences of the war

disrupted Britons’ paradigms. Their previous belief progress and the moral propensity of man

15 Sjtuating this period within Britain, Richard Oydn The Morbid Age: Britain between the Walefines this
period as a time in which Britons believed civitina to be in peril. Consequently, “a strong pregeent of
impending disaster.... anxiety, doubt, and fear” ah#arized the Britons’ social and private thougling this
time. 2.

% Kingsley, 14.

7 |bid. As a result, Audoin-Rouzeau and Becker tighonclude that during World War | in Europe, “bes had
never previously suffered so much and on suchle.8&.



now seemed to be paradoxes when juxtaposed witkctieme of destruction and death
surrounding them. As a result, these conflictinggsiophies naturally put into question Britain’s
identity as a wholé® traumatized and changed by their circumstancesBttions could no
longer fit within the framework in which they onlreed, making them essentially strangers
within their own land. A sense of disrupted valuwlisplacement, loss, and disorder thus
characterized interwar Britaifi,a sense popularly labeled as “disenchantment” or
“disillusionment” by C.E. Montague in 1922This disillusionment held sway over Britain
throughout the interwar period.
Suffering: an Inherent Sense of Disjointedness

It is no coincidence then that suffering findslitse be one ofThe Power and the
Glory's primary themes. And yet the suffering in the @lag primarily situated in a highly
religious context. Drawing from the inspirationto$ journalist excursion to Mexico, Greene
setsThe Power and the Glotin the religious turmoil of the Cristero War, athais the problem

1! surfaces frequently throughout the novel. As altesince Luis is our primary focus for

of evi
this study, an experience of suffering must bergefiand then examined in relation to childhood
and adulthood in order to fully understand the kbgical implications prevalent ihe Power

and the Glory

Generally, the term “suffering” is referenced acliog to its traditional dictionary

*®Ipid, 11.

19 Keith Robbins irEngland, Ireland, Scotland, Wales: The Christiaru@ih 1900-200@liscusses many Britons’
turn from faith as a result of this fragmentatiolaiming, “The church, it is sometimes asserteden&ecovered’
from this massive exposure of the impotence offfieidince of the God in whom men and women had pléoeir
trust.” 155. Greene even briefly references thidide of religious faith iffThe Lawless Road$So many years have
passed in England since the war began betweendfaittanarchy: we live in an ugly indifference.” 29.

%0 Samuel Lynn Haynes, in his War Imagined: The First World War and English Qte, discusses
disillusionment: “Post-war was the world after thiaff had been called; a world in which all the donting
assumptions had been disproved. Montague charzaterihat had replaced them as a condition of mamdposed
of apathy, callousness, and lassitude.” 309

2 This problem of evil questions the goodness amd &if God as the existence of suffering appeacsttradict
these divine characteristics.
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definition: suffering is “the bearing or undergoiafpain, distress, or tribulation”; “a painful
condition.” Pain and suffering though cannot be used synonghpotKupperman distinguishes
pain from suffering, claiming that people do nopksitly experience pain as a bad thing;
women who train for natural childbirth experienceah pain, yet view this pain as necessary
and needed, thereby rarely undergoing internal dilmagarding this paif® Pain does extend,
however, beyond just the physical. Pain can besfalbtionally, spiritually, and mentally as well.
Yet this experience of pain is not as penetratim) @evastating as suffering, for suffering is felt
and experienced as something deeply wrong. As, suéfering can be jointly tied to an
experience of pain, yet is differentiated from pairthat this experience goes to the very psyche
and soul of the sufferer, disrupting paradigms potgntially emotional and spiritual health.

As seen in Luis’s parents, the Lieutenant, the kdygriest, and even Luis,
fragmentation is inherent in an experience of surftg felt as an internal turmoil centered on
paradox. Psychologically, suffering operates int@iction. Rarely any other experience of
human life juxtaposes expectation against realiyenseverely than suffering. Kupperman links
this notion of shattered expectation to his disicusef suffering: “One is distressed, typically,
by something that seems not quite right, thaténses violating the moral order or the normal
order of one’s expectation$? In his study of suffering and transcendence, Lalsg references
this disjunction, claiming, “the experience of uffig persons comes up against the limits of
what can be accounted for in ordinary terf?s&nd situating this discussion in the literature of
Greene, Camus, and Kazantzakis, Coroneou everealtodhis clash between reality and

expectation inherent in an experience of sufferal@gming that these authors’ characters “suffer

225y ffering” 2.a and 3.a0xford English Dictionary. pag.
% Kupperman, Joel. “Suffering, Joy, and Social Chgi6e.

24 Kupperman, 52.

% Long, Eugene Thomas. “Suffering and Transcend&nt29.



11

to see innocent men die, their cause thwarted, tltemdom and dignity taken away by a knavish
and ignoble power, their god disappear, their ethialues fall into disus€?® Suffering then can
be experienced as a deeply felt sense of disjanetexiwithin daily, routinized perceptions and
practices. Unlike distress, anguish, and pain, lvewean experience of suffering is more holistic
in nature. A person in distress experiences thmseef disjointedness, yet still perceives aspects
of life as good; a sufferer, however, sees disjonan all venues of life: “life in general is seen
as having gone wrond* The sufferer then generalizes the implicationkisfsuffering, viewing
the whole world as implicated in this fragmentationa kind of calamity and disrepair.

The quality of suffering experienced, however, oftepends on the severity of the
external provocation that instigated the sufferiDptress, frustration, and the like depend on an
external stimulus, or what Kupperman labels asuside object or “something that one is
distressed by*® However, though suffering is generally objectlessit primarily centers on
abstract, philosophical notions regarding life @ngral, it can be stimulated by a specific event
that becomes “the dominant element in someone’sreéxce, looming so large that the sufferer
can feel that things in general have gone wrdidhis is typically the common root of
suffering; a victim of depression concludes thhb#life is futile, only to trace this ideology to
the sudden, early loss of his parents. Long ladedsts such as this as gratuitous suffering, or
suffering that “seems to have no purpose in telrasdan be meaningfully appropriated in
human terms Again, extreme internal disjunction characterizeng’s analysis of suffering.

But though Long places this definition in the contef catastrophic occurrences, there can be no

% Coroneou, MarianthSuffering as Part of the Human Condition in thetiBic of Graham Greene, Albert Camus,
and Nikos KazantzakisA.

2" Kupperman, 54.

%8 Kupperman, 52.

29 Kupperman, 54

% Long, 141.
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rigid formula for determining what does or doesrdtise suffering, since this often depends on
the sensitivity of the sufferer. If without a s@ecsource, or rather objectless, this internal
disjunction is regardless experienced as deephfylan and of itself, as “a person’s sense of
what her or his life is like is (typically) deeplyolved in, and taken over by, suffering}.”
Suffering then, whether it is caused by an objecs$ objectless, pervades the sufferer’s life.

In the context of Catholic theolod§ suffering is never an isolated event and is inktea
intrinsic in the human condition. Catholicism linkee human condition to suffering, because
man is inherently in a state of division; his flesid spirit cannot be satisfactorily reconciled and
thus are in constant conflict. As creatures create¢lde image of God, man not only has the
capacity for friendship with God—to know and loverH—but also the desire to do so: “The
desire for God is written in the human heart, beeanan is created by God and for GdtlYet
due to original sin, man became infused with anotla¢ure—flesh—that internally divides him
in his search for God. Sin separates man from Guiddespite his innate spiritual longing for
God, man also possesses an innate proclivity tasia that persists throughout his earthlyffe.
Intrinsically then, man is divided between these tatures, implicated in spiritual battle
throughout the course of his life. And this spiitdivision is not only the direct link to suffegn
itself,* but is also experienced as particularly distregsand can at times, as seen in the

whiskey priest’s extreme guilt, be even emotionaty spiritually excruciating. This human

31 Kuppmerman, 55.

32 As Greene was a devout Catholic during the periaghich he wrotéThe Power and the Glorit,is necessary to
frame a definition of suffering within the contetthis beliefs.

33 Catholic Catechispmn. pag.

3 |bid. This original sin “is a deprivation of origal holiness and justice, but human nature habewn totally
corrupted: it is wounded in the natural powers prap it, subject to ignorance, suffering and tbendhion of death,
and inclined to sin - an inclination to evil thatdalled concupiscence". Baptism, by impartinglifieeof Christ's
grace, erases original sin and turns a man bac&rtsaGod, but the consequences for nature, wealkeked
inclined to evil, persist in man and summon hinspaitual battle.” N. pag.

% Ibid. “Yet no one can escape the experience désnf) or the evils in nature which seem to bedihko the
limitations proper to creatures: and above alh®duestion of moral evil.” N. Pag.
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condition is holistic. Being both an image of Godlancestor of Adam, no person is exempt
from this internal disjunction, from the sufferibgought about by the inherent tension between
flesh and spirit. Suffering in the context of Cditiem then is not simply caused by an external
stimulus; it is the core of human spiritual expece.

In light of this, suffering can not only be exp&ed as a sense of disjunction, but can
also aggravate the already fragmented state aftingual man, causing him to question both his
own love of God and the validity of God’s love agabdness in the midst of such pain and
seeming disrepair. The battle between flesh anit sgiies on love of God for success, and yet
this very love is often put in jeopardy througheaperience of suffering. As love of God, charity
demands devotion to God through whatever circunesgrdemands that one must lay aside the
focus on self in not simply his own perspectivet, &go in his actions towards others. However,
an experience of suffering operates against theswdds as it causes the sufferer to turn inward
and commands his attention. As seen in Luis’s fathd the Lieutenant, suffering essentially
prompts the sufferer to isolate himself both fromd@nd from other® Since man is already
conflicted between flesh and spirit, this geneacahpulsion to turn inward only amplifies this
disjunction as loving God can increasingly appeard irrelevant and even unjustifiable. Amidst
this difficulty surfaces the stark juxtapositionexperience of suffering brings to the conception
of a loving God. Suffering seemingly contradicts foodness of God, and begs the question
whether this god who allows suffering to occur ddayen be loved in the first place. Even a

separate school of theological thought, calleddi®g®’ has been created to reconcile God’s

% Bernard Steinzor references this idea in “On Faitbubt, and Suffering,” claiming that those wha@@mter
suffering are “intensely preoccupied with the fiegt they describe.” 119.

37 In “Reasons for Having No Reason to Defend GodtKidierkegaard, Levinas, and Their Alternatives to
Theodicy,” Claudia Weltz defines theodicy as “tmegess in which God, the creator of the world hiarged with
the imperfection of the world, defended and justifbefore the tribunal of human reason.” 167. Wtety, the
focus of theodicy centers on reconciling the cotioepof a good God with the existence of evil anffering, a
reconciliation that Kant, Kierkegaard, and Leviteer claimed as irrelevant and unnecessary.
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goodness with suffering, thereby illustrating tmerpinence of this questioning brought about by
suffering. Regardless, as suffering is likely toit@ heightened emotion, the ability to wed
theodicy and other rational explanations with thiéeser’s intensified feelings is highly difficult,
often leaving the belief in God’s love and goodressruggle to sustain. Consequently, the
sufferer’s own love of God is put in jeopardy; m&lly conflicted regarding belief in God, the
sufferer, as seen in Luis and the Lieutenantkeylito abandon, at least temporarily, affection
for God as his own experience of suffering bothhgwts him to focus on himself and to question
the validity of his devotion to God.
Suffering in Childhood: Greene’s Freudian Ideologyand Ramifications for Adulthood

Luis is situated within the context of the suffgyim The Power and the Glorand is the
only main child character in novel to be transiti@ninto adulthood. In light of this problem of
evil and Greene’s own concern regarding this poésransition, a discussion of suffering’s
influence on childhood, and how this influence gsapdulthood, is especially warranted.
Theories about childhood are countless. Howevetth® purposes of this project, an
understanding of childhood will naturally be frameithin Greene’s philosophy regarding
childhood, which critics claim has achieved “thatss of a theory® in and of itself, and through
Freudian psychology, as Greene was greatly infleemy Freud and frequently laces Freudian
ideology in his fictior®® Through these frameworks, it is clear that if emttered in childhood,
suffering not only can unnaturally accelerate thegition into adulthood, but also can
significantly mar adult life.

Within the context of Greene’s theory, childhoodkeugh not immune to suffering—

3 Ramma Rao, V.V. B. “Graham Greene and the Burd&hddhood.” 51.

% Greene was undoubtedly aware of Freudian psychaedie himself underwent psychoanalysis as a.child
Though Greene does not explicitly reference Frauus theory of childhood, Freud's influence redesd is
evident in Greene’s essay’s on childhood and bisofial representations of children.
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can be thought of as a pre-state of felt sufferirigs is due primarily to children’s innate,
increased sensitivity to life. Childhood sensigvid Greene is the youthful experience of life

most characterized by extreme, and often naivetiemsuch as deeply felt excitement and
surprise: “the sense of taste was finer, the sehpkeasure keener, the sense of terror deeper and
purer.”® Because of their youth and little life exposunelyachildren experience the world with
fresh eyes, yet to be dulled and tainted by theatwny and routinization of adult life; as

children, everything is new to them, and thus dguedciting. Luis’s siblings exemplify this
concept as they eagerly and excitedly relish theyrdom tales told by their mother. At the core
of this sensitivity then is not just emotion, milirantemotion, responding to the newness of life
itself. As an innate characteristic of childhotids sensitivity cannot be carried into adulthood.
With this “virgin sensibility,” “we only hear a tee once, only see a colour once, see hear, touch,
taste, and smell everything but once, the firsetift Consequently, this increased sensitivity
makes childhood essentially a pre-state of felesufg as a naive, yet blissfully idealistic view
generally colors all of life: “In childhood we livender the brightness of immortality—heaven is
as near and actual as the seasfd€hildhood, however, is not immune to sufferingdaese of

this sentiment. Rather, this increased sensitimigyely deadens the immediate psychological
impact an experience of pain could have on a chidthis sensitivity makes children persistent

in ravishing life, most conflict experienced in yous then subverted; their very nature renders
the conflict they experience as generally unconsgiand consequently suffering is not as
powerfully realized and experienced until adulthood

As a result, this sensitivity is what primarily tiigyuishes childhood from adulthood.

0 Greene, Grahardourney Without Map£78.

* Stratford uses Greene’s citing of this passage ferbert Read as an illustration of his theoryarding
childhood sensitivity. 51.

*2 Greene, GrahanThe Lawless Road 3.
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The source of this distinction is found in Freuttisory of psychoanalysis. Though those in a
Victorian context would claim that innocence isstprimary distinction, the developments of
Freud in the modern period quickly dispelled thesidf. Through his theory of psychoanalysis,
Freud unveiled “the beast in the baby at the mtgheeast,*® detailing how personality
develops from the conflict experienced betweendhe/hich houses instinctual drives such as
sex, and the superego, an internalized contrdiefd imposed both by the child himself and his
surrounding external, even cultural influené&$hrough this theory, childhood was not a state
of innocence, but was rather filled with the samsi@ful” instincts latent and suppressed in
adulthood. Psychoanalysis thus not only tied tagrethildhood and adulthood, disallowing an
investigation of the human mind to separate thesespheres, but also implicated the nature of
man as fundamentally fragmented. What was lefhifdbood that distinguished it from
adulthood then was its quality of sensitivity. Wées vibrant emotion and sensitivity envelopes
childhood, those in adulthood cannot experienesitifthe same fashion; exposure has marred
their senses and left them with nothing new lefxperience in life!® The increased sensitivity
and depth of emotion lost in adult life seems taH@emost valuable asset of childhood to
Greene, and its absence haunts adult life: “[aplcdis’t remember how happiness felt or the
quality of the misery; we watch our children’s eyeshints: knowledge has altered the taste of

every emotion.* This sensitivity is thus what separates childhfsoth adulthood as the

*3 Ramma Rao, 61.

** Though he references the id and superedgeiond the Pleasure PrinciplEreud explains them in more depth in
“Ego and the Id.” Freud believed that the confiistolved in the clash between the id and the suygemevolved the
process of identification, of the super-ego “refiaig] the character of the father, while the moosvprful the
Oedipus complex was and the more rapidly it sucadb repression (under the influence of authorélgious
teaching, schooling and reading).” 24. Through doltision of external forces and internal compaihs, a person
forms a sense of self that he later projects tonthid in his adult life.

%5 Stratford situates this idea in the context ofeBiss theory of childhood: “For Greene it is theifyuof
sensitivity that dulls, but the child’s world iB@ady a miniature replica of the adult one, peregiwith an
immediacy and a poetic clarity which he seeks ttis@ver in his own creation.” 61.

6 Greene, Graham. “The Turn of the Screw.” Qtd. tiratord, 60.
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extensive exposure to life that is characteristiadulthood dulls these senses, emptying emotion
of its pure, unaltered state children experienddénimpressionability of their childhoods.
However, as exemplified in both Greene’s childhaad Luis’, when experienced
extensively at a young age, the internal disjumctibaracteristic of an experience of suffering
speeds up the transition from childhood to adulthas it strips the child from this innate
sensitivity. In the midst of gratuitous sufferirsgifferers often feel empty and numb: “It is what
might be called an experience of emptiness, oftguflerhaps one might say of the absence of
the gods, whether secular or religious. Whatevensvfollow, Ground Zero remains a voi.”
Dulled sensitivity is then can be a result of exteesuffering. Though children’s sensitivity
generally enables them to deaden and suppressigiaet of minor encounters with pain and
distress, it has a critically negative result weacountering this gratuitous suffering. Just as
children can deeply feel positive events, so atsesdheir increased sensitivity render them
susceptible to feeling suffering in heightened eamtConsequently, children who experience
this quality of suffering are often likely to lotfeeir childhood sensitivity, the main charactedsti
that differentiates them from adults, thereby am@ing them into adulthood. Luis The Power
and the Gloryas well as Greene’s own transition into adulthqgodfoundly illustrates this idea.
A child with unmarked sensitivities, Greene powdyftelt his suffering at Berkhamsted, whose
unavoidability led Greene to an overwhelming sesfsmprisonment that permeated both his
life inside and outside of Berkhamsted. Though susvn suffering is not as clearly detailed in
the text, he shares the same dulled emotion tlaacterized young Greene’s reaction to his

suffering, a decrease of sensitivity that Greerelans both express through bored8.

47

Long, 142.
“8 In referencing his dulled sensitivity, Greene Thé Revolver in the Corner Cupboard,” states, “i&aqn
conditions its inhabitants. | never wanted to nettar it, but yet | was so conditioned that freedooned me
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Confronted with their experiences of suffering,lbGreene and Luis illustrate their ensuing
transition into adulthood through this dulling dfildhood sensitivity; Greene could not
experience life with the same vibrancy he did bet®derkahmsted, and Luis lives his life with a
lackadaisical quality. Suffering then, if experiedan childhood, can unnaturally propel children
into adulthood.

This experience of suffering in childhood also ofteads to the sufferer establishing
destructive patterns of behavior both in childhaod in adulthood. In childhood, those children
desiring to keep this sensitivity intact are likébyinflict pain on themselves to temporarily
reawaken these deadened senses. As child lifesmplicated in emptiness, in dulled emotion,

“external stimulus is needed to throw the drama istief.”°

Ordinary circumstances are not
strong enough to qualify for this external stimulsiace dulled sensitivity can only be
reawakened by those things that would cause extesnodion, such as pain and adrenaline.
Consequently, many trauma patients, especiallyetiroshildhood, resort to damaging methods
such as cutting, alcohol abuse, and suicide atteagpimeans of feeling again, these methods of
course merely functioning as coping mechanismsei@eeplicates these methods in his own
life, illustrating the impact of his childhood seffng. According to Stratford, “Fixed in his
boredom, his prison, his hell, what [Greene] soughside it was excitement or pleasure fierce
or sharp enough to counteractT.As a result, Greene made several attempts atsuici
throughout his childhood, even playing several dsuof Russian roulette, all as a means of

reawakening his dulled sensitivity. However, thelrbbrought about by these attempts was only

temporarily satisfactory, leading Greene to a desitre cycle of seeking adrenaline through

unutterably.” 174. Luis as well exhibits this booedas he frequently yawns during his mother’'s megduan’s
martyrdom tale.

*9 Stratford, 54.

*%1pid, 54.
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danger that carried into the majority of his adifét>* And Luis mirrors this same behavior,

being drawn to the danger and excitement epitomizéde Lieutenant, the well-meaning
antagonist of the novel. Consequently, sufferingesienced in childhood is not experienced as a
one-time event; instead, it can often lead to ardetsve cycle of suffering as sufferers inflict

pain on themselves in a desire to revive theidtlabd sensitivity.

This childhood experience of suffering ultimatehapes the sufferer’s adult life. It is no
unknown fact that childhood greatly influences atité. Freud’s psychoanalysis, however, was
perhaps the first theory of psychology that arated the link between childhood and adulthood,
a link most prominently illustrated in his theorfyr®urosis. As development occurs in three
stages— the oral stage, the anal stage, and thiecgtage—Freud proposed that neurosis
“occurs when a person becomes arrested in onesétimmature stages” during childhood, and
consequently does not resolve this conflict, ultehacarrying it into his adulthood: “vulnerable
to continual conflict and anxiety, as well as desemechanisms that distort the real situation,

®2 Freud then proposed the irrevocable

neurotics suffer further complications in theirdss
influence of childhood on adult life, a tenet laieibe researched and explored in depth by other
psychologists. And even Greene, a patient of psyhilysis himself, demonstrates an

understanding of childhood suffering’s impact oml#ftbod in his critical essays, discussing how

certain authors’ childhood experiences of suffeiingriably shaped their writint.For Greene,

“the impressions of childhood are ineffaceabedhd he links the inexorable influence of

*1 Stratford links Greene’s desire to renew his dfolold sensitivity not only to his excursion to Litzembut also his
four month stint as a Communist. 61.

2 DeWolfe. N. pag. Freud iA General Introduction to Psychoanalysiso references hysteria as one of the
symptoms of neurosis, claiming that some formseafrasis can stem from an inability to develop the &illy due
to extreme repression of the id. This repressien thads to a certain fixation on the object belegied, only to
result in a person regressing to the earlier stafjdevelopment, even in his adulthood.

%3 Stratford claims that Greene suggests “that eathem developed a style and an attitude answetaliteat
unhappiness” caused by their childhood sufferity. 6

>4 Greene. Qtd. in Stratford, 48.
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childhood suffering on adulthood to children’s iregsionability: “Life...turns its cruel side to
most of us when we have begun to learn the aggléprotection...during the defencelessness
of early childhood.®™ Though Greene references this Freudian concegtilshood’s impact on
adulthood primarily in his discussions of creataghors, he gives these statements in such
phrasing that implies its believed universalitylyomsing authors to illustrate its veracity and
collective implications for man. It is no surpriden that frequently throughout Greene'’s fiction,
a primary consequence of childhood suffering i$ ith@ermanently mars adult life.

Suffering does not simply determine adult perceystiand potentially destructive patterns
of behavior, however; to Greene, childhood sufigmras the foundation for the cruelties and
atrocities committed in adult life. Greene assuthas children are blank slates, and that any
suffering they experience at the hands of othelikasy to be replicated in their adult lives.
Ramma Rao explores this concept in depth, refemgrtbie cyclical nature of childhood suffering
in adulthood. As “the cruelties and betrayals aflatives are born in childhood® so these
same cruelties impact other children within theda@ta’ sphere of influence, thereby causing
these children to perpetuate these patterns okagigin and cruelty in their own adulthoods. For
“[i]n ancient shadows and twilights/ where childlddead strayed/ the world’s great sorrows
were born/ And its heroes were made/ in the loghbod of Judas/ Christ was betray8dTo
Greene, all brutality in the world is inevitablypked to this childhood suffering; the “point

where we had gone astrayis ultimately found in our childhood. The Lieuteman The Power

**|pid. “The Burden of Childhood.” 23.

6 Ramma Rao, 55.

*"In The Lawless Road&reene references this poem, “Germinal,” comfrise AE to describe his experiences in
Mexico.

%8 In Journey Without MapsGreene states the following: “Today our worldrasgpeculiarly susceptible to
brutality. There is a touch of nostalgia in thegslere we take in gangster novels, in charactersave so agreeably
simplified their emotions that they have begunmlgagain at a level below the cerebral...It is nbtaurse, that
one wishes to stay forever at that level, but wies sees to what unhappiness, to what peril ofietidin centuries
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and the Gloryprominently illustrates this concept. His childdasuffering at the hands of
hypocritical priests founds his ambition to desttlog Catholic Church in Mexico and massacre
the priests. Though benevolence provides partsikldar the Lieutenant’s agenda, this affection
is ultimately a perversion as he only perpetudiesstiffering in Mexico, and indirectly
encourages Luis towards emulating this same aggres€onsequently, whatever suffering a
child encounters is not limited to his childhoaastead, children invariably replicate these
cruelties in their adulthood, ultimately leadingat@ycle of aggression and perpetuated suffering.
A More Unitive Existence: Connaturality in Suffering

Suffering, however, is not solely destructive.tRatarly during the French Catholic
Literary Revival’® a movement that had great influence on Greertelsaty output and Catholic
philosophy, Catholic authors explored the redengptiature of suffering more than ever before.
However, the theories from this movement regardnegredemptive nature of suffering
generally emphasized a mystical experience in soffeather than a true philosophical and
intellectual redemptiofi’ Raissa Maritain, wife of renowned French philosapracques
Maritain, sought to reconcile this gap, weddingetthgr mysticism with intellectualism in her
view of redemptive suffering through Aquinas’s theof connaturality. Jacques and Raissa
Maritain made many advances in this theory, andhielogical thought invoked through these

advancements naturally conflicts with the secudaplogue Freud. Freud believed that man is

of cerebration have brought us, one sometimes bas@sity to discover if one can from what we haeene, to
recall at what point we went astray.” 39. Latere@re references this point as childhood.

*In tracing this movement's significant impact oreéne’s fiction, Mark Bosco defines the French 6lith
Revival as a “literary revival [that] emerged ireth870s and 1880s as a reaction to the politidadlaricalism and
the intellectual positivism prevalent in Frenchisbc” 40. Catholic literary revival expert RicliaGriffiths
explains this particular revival ifhe Pen and the Cross: Catholicism and Englishraitee, 1985-2000Griffiths
states that the revivalists in this period, in gffdo buck against the intellectualism prevalarftiance, “stressed all
those things in Catholic doctrine that flew in fhee of the reign of science and of human ideasason and
progress.” 9.

0 vVicarious suffering, a belief that holds that adividual can expiate the sins of another througtshffering, is a
primary example of this.
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fundamentally conflicted and internally disjointe@hd often projected little to no hope in this
ever changing. And yet the theological thought glithas and Maritain says otherwise. And it
is through Jacques and Raissa Maritain’s advancesnrethis theory of connaturality—along
with the mirroring of these advancements in thesksy priest and his impact on Luis— that
suffering, though intrinsically experienced as r@teinal disjointedness, can be seen as
paradoxically leading to a more integrated existeas it provides the context for the intellectual
passivity needed in the development of connaturaiedge.

Connaturality is a type of knowing characterizedriyition rather than discourse and
reason. The term “connaturality” originated withuhggs in hiSSumma Theologicaquinas
situates his brief discussion of connaturality witthe framework of wisdom, suggesting that
connaturality is a second path to wisdom apart fpaniect use of reason, and is characterized
by an intuitive knowledge of Divine things. HoweyAquinas is vague regarding this term, only
illustrating connatural knowledge through an exampther than an explicit definitiéh As
such, many scholars have debated over its meamiosf, notably Jacques Maritain. In “On
Knowledge Through Connaturality,” Maritain expouraasAquinas’s vague reference of
connatural knowledge, claiming, “It is not ratiokalowledge, knowledge through the
conceptual, logical and discursive exercise of BeaBut it is really and genuinely knowledge,
though obscure and perhaps incapable of givinguatanf itself, or of being translated into
words.” For Maritain then, connatural knowledge appeatseta type of mystical

intellectualism, an instinctual knowledge for whitie one possessing it cannot give account.

®1 According to Aquinas, a man can study virtue himle life and rationally know everything aboutaind yet still
not be virtuous. Rather, the virtuous man is tha mho instinctually is virtuous in action, yet waitlt a conscious
knowledge of virtue. Though this man may not beabldefine virtue, though he may not rationallgerstand the
concept of virtue, Aquinas claims that this manwsadt through intuition, and knows it better th&e tman who
studies its facets constantly.

%2 Maritain, 474.
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Connatural knowledge is thus a natural knowingnenenbered by logistics and the disjointed
process of reasoning, and known only through it

What primarily distinguishes connatural knowledgmnt discursive rationality, however,
is its unitive function. Connatural knowledge, krlidiscursive rationality, does not rest simply
in the intellect, but extends to the rest of manieer life, uniting his affection to his intelleahd
will, a union which ultimately manifests itself integrated action. Maritain references this
unitive act involved in connatural knowledge: “mg knowledge through union or inclination,
connaturality or congeniality, the intellect ispddty not alone, but together with affective
inclinations and the dispositions of the will, dadjuided and directed by therff Whereas
discursive rationality involves primarily the infett, connaturality then is “an act of the whole
man* as it bonds man'’s affections with his intellectddis intellect with his will. Since this
unitive quality of connaturality is intuitive antifd, it cannot easily be described. And yet,
Thomas Ryan in “Revisiting Affective Knowledge a@dnnaturality in Aquinas” provides a fair
delineation of this process: “Feeling, thinkingJliwg resonate with each other that this
particular response is ‘right.” Intellect, will, demotions seem here to have a relationship that is
certainly not one of control and is more collabiwethan directive.® As a result, integrated
action—a response motivated by the intellect afecabn that spurs the will to act fluidly and
intuitively— is a natural product of connatural kriedge®® As the will is joined to affection and
intellect, it becomes prompted not by a disjoinpeacess of reasoning, where one analyzes a

situation and then acts, but instirfétThrough connatural knowledge then, man becomes mor

%3 bid. 474.

® Ibid.

% Ryan, 59.

% |bid: “[Connaturality] is not simply affective ‘lawledge’ but of connaturality that implies actio62
®7R. J. Snell states, “Connaturality is a habit, asdhabit makes unnecessary the deliberation ayirjnof
reason.” N. pag.
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whole; his emotion is no longer divided from hiagen, which results in instinctual action from
the will.

Whereas connaturality provides a more fluid unibaftection, intellect, and will, it
primarily is indicative of a closer union with Gadd thus a more holistic return to original
design. Connatural knowledge occurs when the adfecs ordered to its appropriate object, who
is ultimately God. As a person’s affections becardered to Him, his desire, intellect, and will
gradually align with those of God, thereby cultimgta greater union with Him. Ryan describes
this unifying aspect of connaturality as God’s draya person into deeper intimacy with Him:
“It points to a capacity for co-feeling, of feelimgth, able to be affected as God feels and is
affected... The spotlight is now on the divine ag¢yi\drawing a person into the divine life, so
that that person has an attunement, a gravitatmribtoward knowing, feeling, appreciating,
willing, and loving as God doe§*Consequently, “[t]hinking, feeling, willing, anadng have a
symbiotic and mutually conditioning relationshipwiich the image of God is established and
gradually realized® It is through connatural knowledge then that mam come closer to his
original design; as his affections become moreadod God’s, his reason and action in turn
gradually become more attuned with God, therebwithghim into a closer union with Him.

The development of connatural knowledge is a psot®esugh, and no one can arrive at a
fully realized state of connaturality; rather, plsopan have varying degrees of connatural
knowledge cultivated throughout their lives.3omma Theologi¢aquinas reiterates that the
development of virtue into a habit is always expeced as gradu&l.Being a closer union with

God demonstrated through an instinctual, habitwptesssion of moral action, connatural

68
Ryan, 64.
%9 |bid. 68. Snell references this idea as well,ralag that “overcomes finitude radically...by attuning to the

infinite and enabling a loving ascent to a modeaihg co-natural with the divine.” N. pag.
°ST1-2,9.5,a. 1.
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knowledge must naturally be viewed in the same liBlyan affirms this idea, referencing
connaturality as “a process in which one grows togty and affectively and one comes to see
‘that virtuous acts are good and is pleased ingltiem.””* And Raissa Maritain even suggests
that this process can never be completed ifdifer such a completion would suggest that
people are capable of perfect morality. Regardeg®rson, though never able to have complete
connatural knowledge, can cultivate connatural Kedge throughout his lifetime, and this
cultivation comes about in varying levels: “It seeta follow that the transition from one form
of fittingness to the othermeans that one can have greater or lesser dedreesrmturality.”*
Consequently, as connaturality is inherently a @ssca person’s development of connatural
knowledge is not about completion or arrival. Ratleennaturality is experienced as gradual, as
a process of unification of man’s inner being withd, thereby allowing a person to develop
increasing levels of connatural knowledge througllo& course of his life.

As one causes an internal disjunction in man wthiéeother unifies him, suffering and
connaturality consecutively seem to oppose eaddroplaradoxically however, suffering can
play a primary role in the development of conndtkn@wledge as it provides the potential for
intellectual passivity. Intellectual passivity inig context does not mean inactivifySince
connaturality involves the intellect, it cannotueg the intellect to be dormant. Instead, a
passive intellect is one that is receptive, empbigpreconceived, erroneous reasoning and open

to existence. Maritain describes this process offyiag the intellect as a willful act to empty

" Ryan, 58.
2 Brenna Moore, in her study of Raissa Maritainsaty of suffering, states, “As Maritain came to ersfand it,
the process of learning truth is grounded in tliectibns, in the desire to know more and morepairaw ever
g:gl)oser to infinite Truth, Goodness, Love, and Bgaatprocess that can never be fully complete.” 83.

Ryan, 59.
" Moore details this concept in the context of siriig: “[R]endering the intellect passive does netam
abandoning it. Instead, this faculty is “supernalined” when God infuses it with grace to strengttiee intellect
qua intellect, “implanting” a deeper knowledge ofith. The soul knows God connaturally, throughittiesion of
divine Wisdom.” 84.
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the intellect of limited, flawed reason in ordergzeive spiritual reality:
The reality to be experienced is the very Existettoe very Esse of the Self in its
pure metaphysical actuality, Athman, and as praogddom the One Self: and it
is by means of a supreme effort of intellectual @oldintary concentration,
sweeping away any possible image, recollectiomea, any passing phenomenon
and any distinct consciousness, in other words,tiirough the void that the
intellect is co-natured to the unconceptualizaplatsal reality of the thing
known.
A passive intellect then is a blank sl4t&his process of passivity is necessary in conafityr
as it allows the intellect to receive freely Truplerfecting reason in order to guide the emotions
and will accordingly’® For those especially hardened to spiritual reaRigissa Maritain
believed that suffering then provides the oppotiufar the intellect to become passive. As finite
beings, people cannot know the Infinite, and aeeahy in need of jarring to shatter their limited
human perceptions, thereby bringing them in toutth toue, transcendent reality. The very
disjointed nature inherent in an experience ofesuffy naturally brings about this shattering as it
challenges beliefs and invites questions; suffecarg awaken the sufferer into philosophical
inquiry, forcing him to confront and empty himseffbeliefs that are not are not truthful in their
depiction of reality.” The whiskey priest's own intellectual passivitpbght about by suffering
illustrates this concept. Confronted with imagesuiffering and death, the whiskey priest comes

to see God even in the most dilapidated buildimgsdepraved individuals. It is important to

5 In this way, intellectual passivity mirrors chiloiid, a pre-state to suffering.

% |bid. “As Maritain explains it ifDe la vie d’oraisonaccording to Aquinas, spiritual and intellectpedgress
requires that the natural, human faculty of theliatt be passive because the object of mystieal®od, entirely
exceeds the capacities of human knowing.” 83.

" Moore: “Crucially, Maritain wants to insist thétet process of passivity, transformation, and exparis
experienced as deeply painful. But because Aqudeasribes this process ‘purely in a formal wayg¢ading to
Maritain, he does not communicate the psychologiadl experiential suffering that one must endusa.”
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note, however, that suffering in and of itself daesresult in this intellectual passivity.
Intellectual passivity still requires the will dig sufferer to make his intellect passive. Suffgrin
only highlights the need for intellectual passiyjyovides the context in which the sufferer
realizes that things have gone wrong, and thatir nationally reconcile this disjunction.
Suffering as a result then paves the way for thedlect to become passive, and thus can lead to
the development of connatural knowledge.

If the sufferer then willingly decides to rendes mtellect passive, suffering, though
characterized by an internal disjunction, can edtead to a more integrated existence. As
suffering jars the sufferer into intellectual pagyi the sufferer can become open to existence
and receptive to Truth. His intellect being a blatdte, the sufferer’s affections can more easily
be reordered to the right object, God, and thuptbeess of connaturality, of joining the
affections, intellect, and will in union with Godan begin. Consequently, though suffering is
generally is experienced as an internal disjunctiois experience is ultimately in the hands of
the sufferer, who can willfully choose to empty imtellect and remedy his disjointedness.
From Disjunction to Union: the Need for an Analogi@l Demonstration of Love

Though suffering has the potential to lead to aemunitive existence through intellectual
passivity, this occurrence generally is rare whextgposed against the seeming lack of hope and
despair that sufferers usually have. This readigves us to beg the question of how exactly this
potential for internal unity can be brought abousuch seemingly despairing circumstances;
how can this destructive cycle truly be broken?udiovirtue, most specifically charity, can be
seen as the key to this issue, this charity—lovead and man—is easily challenged by an
experience of suffering, making it difficult to $am and thereby marring the development of

connatural knowledge and thus a unitive existeAdee shock of suffering appears to be too
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powerful to draw the sufferer away from himselfrémedy the confliction brought about by the
problem of evil. Naturally then, the sufferer negagxperience an external shock of greater to
equal measure to counteract the shock of suffebagthis shock must be of a different quality
from suffering; it must be a shock with theologigakdemptive implications that can draw the
sufferer out of himself and into the arms of Chridtrough Aquinas’s theory of analogical
predication, a detailed analysis of the whiskeggirand his impact on Luis reveals that an
analogical demonstration of God’s love is neededisnsuffering in order to shock the sufferer
out of his suffering and evoke the cultivation bhaty, thereby allowing the possibility for the
destructive patterns formed in suffering to be leroks this charity harvests connatural
knowledge and thus a more unitive existence.

It is an established theory in Christian thougatt tGod, though infinite and
transcendent, can be known through viewing theipalgorld. Paul in Romans 1:20 states that
"[t]he invisible things of God are clearly seenrgeiinderstood by the things that are mdée,"
and the writers o€atechism of the Catholic Churtlave also explored this concept of knowing
God through the material, establishing that thespta world contains various proofs of God
that direct men towards belief in His existeAtBetailing Hans Urs von Balthasar's Theological
Aesthetics, Mark Bosco states “that the human pepsoceives Being only in finite sensible
forms—that a unique, historical, changing form égaunce) is grasped by the universal,
unchanging, necessary form (essené®phd Aquinas even postulates that the physicalavorl
along with those in it, as creatures of God, camiifly God through reference to themsel¥es.

The external world then can clearly provide a légmeugh which to know and understand God,

8 New International Version.

9 Catechismn. pag.

8 Bosco, Mark. “Seeing the Glory: Graham Greene’s Power and the Glory through the Lens of Hansvidrs
Balthasar's Theological Aesthetics.”4.

8 Summa Theologica. 5.
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despite His transcendence.

However, the physical and material, as finitudeyhod perfectly reflect the Infinite; yet,
as creations of God, the world and those in itlmaan analogical demonstration of God, thereby
providing a medium through which to understand Higuinas references this concept of
knowing God through analogy through&@umma Theologi¢and terms it analogical
predication. Seating his discussion of analogicatication primarily in language and the
written word, Aquinas describes analogical predoraas “a means for explaining how concepts
can properly and meaningfully signify Gotf. A linguistic association of God with the material
cannot be univocal—a term Aquinas implies that sstga mirror image of the two—as God’s
nature completely transcends the bounds and limntsiof the physical world, and thereby
cannot be fully described by it. And yet, this asation cannot be equivocal either, since
viewing associations as equivocal predications di@liminate the possibility of ever being able
to know God through the physical world. There nmhesthen some medium between the two, a
medium which Aquinas claims is analogical predmatior rather a demonstration or statement
that provides an analogy of God to others. Thidagieal predication is determined by the
degree of similarity shared between God and thatiwHe is being compared to:

Thus whatever is said of God and creatures, isaaidrding to the relation of a
creature to God as its principle and cause, wheléperfections of things pre-
exist excellently. Now this mode of community oé&is a mean between pure
equivocation and simple univocation. For in anasghe idea is not, as it is in
univocals, one and the same, yet it is not totdilgrse as in equivocals; but a

term which is thus used in a multiple sense sigsifiarious proportions to some

82 Masson, Robert. “The Force of Analogy.” 472.
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one thing®.
In this analogical predication, the two analoguee-two items being compared—are not
directly related, yet share a similarity that cannbagnified through their association. The more
radical the association, the more powerful and ttfpathe analogy? It is important to note
though that God cannot be fully known and undegtboough this analogy. In predicating God
to the material, an analogy is always inherendy#d in its association. However, meaningful
affirmations about God can still be made througtséhdemonstrations as they shed light—
though minimal—on His character, thereby providmgedium through which one can more
fully understand and know God.

These analogies, however, do not have to be lihsit@ply to language; human action, if
aligned with virtue, can also provide an analoggof, and it is through this human capacity of
being an analogue to God in suffering that therdesve patterns generally formed in suffering
can be broken, as this analogical demonstratiolezahsufferers not simply to a deeper love
and awareness of God through connaturality, batt@als more integrated existence. Aquinas
places virtue at the heart of connaturality; howese connatural knowledge is grounded in the
affections, the virtue of charity—love of God andm— is most essential in this process. Since

connaturality involves the whole man, it developstee emotions, guided by right reasoriing,

8 Summa Theologicpl., a.5

84 Robert Masson, in “The Force of Analogy,” explotieis concept extensively. According to Massonutito
analogy can only minimally reveal God, it doesrsa ipowerful way primarily through its stretchinglioguistic
and conceptual boundaries, as this stretching opews conceptual space for theological meaningserptessible
in more ordinary ways.” 477.

8 Reason for Aquinas is not to be considered egemtatith the intellect; rather, reason is the pssaaf inquiry
and reasoning while the intellect contains the cip#&o understand information. Reason then isvéitgicle in
connaturality through which emotions become weddeate intellect. As connaturality joins the persorGod, this
reason, however, must be right; it must be in ataoce with moral truthSumma Theologich g. 21, a.1.). This
does not mean that flawed reasoning is inherentiyigral or evil. The distinction between right armbpreason is
not as simple as that. As people are naturallyriadltowards pursuing good, right reason occurswgeaple
identify good as good; wrong reasoning occurs whew incorrectly label something as good. Ultimatélen,
people can only arrive at right reason throughaetbgstance of virtue, most specifically charityyagie aligns them
with Sovereign GoodJumma Theologica,lfy. 26, a. 1.).



31

directs the will to the appropriate moral actiowl dnus conformity with God. However, the right
reasoning involved in this process depends solelhe influence of virtué€® According to
Catechism of the Catholic Churchjrtue is a habitual and firm disposition to doagb It allows
the person not only to perform good acts, but t@ ge best of himself? In connaturality,

virtue guides reasoning, allowing the emotionsaiidto conform accordingly. All of this is a
natural process, done without the person’s awasenemitentionality.

However, though Aquinas lists temperance and tatéitas the virtues that primarily
cultivate connatural knowledge, connaturality ulitely is fueled by charity. Charity is a
theological virtu&® “by which we love God above all things for his osake, and our neighbor
as ourselves for the love of Go#.Charity in its fullest sense then is faithful déwa to God
with affection that flows into love of others, aisdthus the antithesis of religious indifference
and dulled emotion. Charity, however, is not simgplgeparate virtue; it is the cornerstone of all
virtues and therefore of moral Iif& Charity, as love of God, motivates all other véguand
consequently is essential in the development ofiaamality?® This role of charity in the
development of connatural knowledge is importaec#gally in the context of intellectual
passivity. Since intellectual passivity primarilgroes about through the will of the sufferer,

charity prompts this desire and motivation for imalting intellectual passivity. As connaturality

8 Ryan, 55.

87 Catechismn. pag.

8 |bid. Theological virtues “adapt man's faculties participation in the divine nature: for the thagical virtues
relate directly to God. They dispose Christianbv® in a relationship with the Holy Trinity. Théhave the One and
Triune God for their origin, motive, and object.” pag.

8 |bid, n. pag.

% bid. “The practice of all the virtues is animateuld inspired by charity, which ‘binds everythingéther in
perfect harmony’; it is théorm of the virtuesit articulates and orders them among themselvésthe source and
the goal of their Christian practice.” N. pag.

%1 Snell argues that charity is necessary in conalityias it is primarily seated in the affectionslawill, where
connaturality first develops. N. pag.
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is a knowledge that conforms one to God tfferharity naturally must be in play; only those
who love God can be molded to Him and thereby becormare whole.
Because suffering seemingly undermines the existeha loving God, seeing an
analogical demonstration of this love amidst sufigis vital in order to evoke or renew the
sufferer’s charity, and thus enable him to breakdéstructive cycle of suffering through the
cultivation of connatural knowledge. Internallytiadrawn, the sufferer needs an external
experience of equal to greater shock than his saffen order to bring him back outside of
himself, and a meaningful, human act that refl@ns’s lové® can provide such a shock and
thus repair the visual link between the finite #mel Infinite that suffering has temporarily
compromised. Bosco, in summarizing Balthasar'sltbgical aesthetics, references Christ’'s
sacrificial act as operating as this restoratiothtd visual link:
Jesus’ mission is to proclaim the love of God, éxjierience of finite life gives
the appearance that there is no God of love bytamlempty universe filled with
suffering; how then does God reconcile love with éxperience of suffering? He
sacrifices himself as a manifestation of preseatepmpassion, and
companionship. By surrendering his life Christ daalthe human person see
again a horizon of Absolute Love.

Christ’s sacrificial act then reconciles the prablef evil specifically through the analogy this

act provides of divine love and affection: “Thishiew we know what love is: Jesus Christ laid

%2 bid. Snell, in speaking of AquinaSumma Theologicatates, “Connaturality, then, is an attunementtds the
Divine, a tendency towards, a resonance with, gsyhy or conformity to the Divine. In short, conmality is a
co-nature, i.e., is a shared nature or familiawiith the Divine.” N. pag.

Sa meaningful human act is so beyond the rangéeftufferer's daily experience that it demandsspoase;
ordinary acts of kindness and consideration, thaogtortant, will not be enough to demand the sefféo turn his
attention away from his suffering, to concede thaiving God can and does exist. This analogicalatestration of
charity must be potent enough then to provide alager of disjunction to the sufferer’s alreadyjdiisted state,
shocking his attention away from his suffering aednanding him to reconcile this new, unexpecteafitve
with the bleak perspective brought about by higesirfg.

% Bosco, 9.
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down his life for us.* The power of analogies in understanding God thtmsnels to real human
action as well as Christians are called to be ayiedoof Christ’ to others, thereby suggesting
their capability to do so through ChriétAs the sufferer, inclined to see only his suffgrin
rarely has an explicit visual for this love andghikely questions its existence, a human act of
charity—whether a meaningful act of sacrifice, nyear the like—can thus provide this stark
enough contrast to awaken the affection of theeseff both towards the individual
demonstrating this love and towards the One heogicallly reflects.

As illustrated through both the whiskey priest &nd, it is this demonstration of love
that can break the destructive patterns formedutiiran experience of suffering as it prompts
the development of connatural knowledge. Throughpttrallel to God’s love in his affection for
his illegitimate child Brigitta, the whiskey prieseécomes intellectually passive and cultivates a
greater degree of charity, seeing even the mosadeg as images of God and feeling profound
affection for them. This cultivation of intelleciyaassivity and affection soon moves his will,
leading to his sacrificial act at the end of the@eloJust as witnessing an act of charity can cause
the sufferer to doubt his doubts and even embraaetg himself, this whiskey priest’s
sacrificial act causes Luis to question his regetctf a theistic faith and potentially develop
affection for God. As a result, Luis’s future beaswedirected; rejecting the Lieutenant in light
of seeing true martyrdom in the whiskey priest,sLavoids the destructive patterns he began to

replicate from the Lieutenafit.This cultivation of charity through an analogidaimonstration

%1 John 3:16a.

% Ephesians 5:1

" However, though images of God, people do not Elgaepresent Him, as their instincts are depravisiGod is
wholly perfect, it is therefore only through virttleat people can bear resemblance to Him and ttavéde an
analogical demonstration of His character to othéituous human action can then clearly provideaalogy of
God, thereby indirectly communicating knowledge=afd to others.

% As Greene’s Freudian ideology believes that chitithirrevocably shapes adulthood, Luis’s rejectibthe
Lieutenant illustrates that the Lieutenant’s dettwe influence on him likely not be felt in Luisalult life. As a
result of the whiskey priest’s sacrificial act dnds’s ensuing cultivated intellectual passivityi& then breaks the
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of God’s love then provides the context for conrality, as the sufferer more readily allows his
intellect to become passive, prompting him to viéed in unconventional ways and harmonize,
at least minimally, the theological inconsistendlest once challenged his belief and act
accordingly.

And the whiskey priest and Luis also reveal thadulgh this demonstration of God’s
love, the sufferer, though internally in confliatedto his suffering, paradoxically becomes more
unified. Just as the whiskey priest, though a parad name and action at the beginning of the
novel, becomes a saint at the end of the noveligirdis integrated action, so can the sufferer
have a more unified existence as his affectior|lgxtt, and will become wedded to the pursuit
of God, which is his innate, original purpose. Niowellectually passive to a degree as a result
of the whiskey priest’s sacrificial act, Luis, irslacceptance of the new priest, can as well
develop an integrated existence in his adulthoambasaturality, rather than the Lieutenant,
appears to direct his affection, intellect, and.WilConsequently, as seen through Luis and the
whiskey priest, an analogical demonstration of Gda\e in suffering is pivotal in breaking the
destructive patterns brought about by sufferingt ean renew the sufferer’s affection for God,
leading to his cultivation of connatural knowledgel ensuing rejection of his destructive
patterns, and thereby providing the sufferer withae unitive existence even in the midst of his
suffering.

The pairing of Freudian ideology and the theolabjthought of Aquinas and Maritain
then can redeermhe Power and the Glofyom any criticism which attempts to dispel the

redemption and grace that deceptively permeatés ian achievement of such a delightfully

destructive patterns he began to establish threugliating the Lieutenant, patterns that would halgeed his
adult life in the same unintegrated existence ad.tbutenant’s.

% Here is where Greene’s pairing of Freudian ideplagd the theological thought of Aquinas and Manitakes
full form.
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elusive authorThe Power and the Glorg and will undoubtedly remain an ambiguous novel;
however, this characteristic gives all the moreso@anot only to pair any criticism of it with the
ideologies of those who have majorly influencededie but also to filter these ideologies

through an investigation of the characteristicolagd in an experience of suffering, as this is

the novel’s primary theme.
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Chapter 2: Luis’s Parents
“You must make allowances. For us, you know, eligrgtseems over. That book—it is like our
own childhood.*®
While suffering brings about an enhanced senget@fal disjunction, this very
suffering, when viewed through the theological tjatuof Aquinas and Maritain, can
paradoxically lead to a more unitive existehtelThe sufferer needs to possess charity—love of
God and others— in order to develop connaturahty hus become a more integrated person,
and yet this charity is often difficult for the $erfer to sustain in the shock of his own
suffering® The sufferer then needs a light to penetrateritésrial darkness, and this light can
be supplied by an impactful, unexpected human {4saa analogical demonstration of God’s
love— amidst suffering. In light of this theory odnnaturality in suffering and Greene’s
Freudian leanings, we must guide our reading of lagcordingly, beginning with an
examination of his parents and their impact on suigvelopment:®® Though they are
minimally present in the text, Luis’s parents ithage the first sphere of influence on Luis’s faith
and his transition into adulthoaahd yet are implicated in the gratuitous suffehlexico.
As a result, we must read them in light of our tiyeaf suffering and connaturality, tracing at

best we can the resulting impact their suffering bia Luis’s development.

Not much is indicated about Luis’s parents asidenftheir residence in the Capitol, the

10pgG, 51.

101 As discussed in the introduction, suffering preidhe context for intellectual passivity, the ey of
erroneous reasoning and consequent state of opetmnesistence. Through this intellectual passjiitg sufferer
then is more likely to receive Truth, thereby iiithg the process of connatural knowledge as bédléct, affection
and will become reordered to their right objectdGas a result, this connaturality leads to a margive existence
of the sufferer, whose increasing union with Goiddps him closer to his original design—to know dovke Him.
192 The process in getting to connaturality can beeigfly difficult for the sufferer, who likely seesly his own
pain and the seeming contradiction this pain offerthe existence of a loving God, and thus gehedales not
sustain the charity needed for connatural knowledgievelop.

103 As shown in the introduction, Freudian psycholgggatly influenced Greene’s philosophy of childhpas he
believed that childhood experiences determinedcantented a person'’s future.
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city in which the Lieutenant and his soldiers alsside and govern. However, it is clear that
these parents’ individual experiences of suffermpact Luis’s development, and not in a
favorable fashion. Though they have in part thenétation needed for connatural knowledge,
they cannot develop connaturality as they are witlagpotent visual parallel to God’s love in
their suffering, imbuing their lives with a quality distortion and disjunction. And this
disjunction, when viewed through Greene’s Freudti@ology, greatly impacts Luis’s
development; attempting to muddle through the casap@d and confusing world before him,
Luis cannot find a sufficient model in his parethitst gives him guidance in his suffering reality.
Luis then himself becomes internally conflicted aodn replicates his father’s lack of chaffty,
likely carrying this destructive disposition intsladulthood if his affection is not redirected in
his childhood.
Without an Potent Analogy: Luis’s Parents and TheirExperience of Suffering

In comparison to the Mexican villagers and theskby priest, these parents’ suffering is
minimal; however, they experience a degree of saffeas the State destroys the Church. In
speaking of the Church as it occurred in the passg’s father states that “it meant—well, music,
lights, a place where you could sit out of thistheand for your mother, well, there was always
something for her to do"* Here, Luis’s father equates the Church with cotrdiad physical
sanctuary, as it provided entertainment and proteétom the weather. For Luis’s mother,
however, the Church seemed to act more as a vdbrob®nstant activity rather than a
sanctuary, slightly indicating the potential distran these activities allotted her. No longer

provided with the stability of the Church, theseguas’ lives lack definition and even

194 This aspect of Luis’s development connects to ffisuideology. For Freud, most young boys’ ideaéifion
processes involve them shaping their behavior @&spubdition in reflection of their fathers, an duat Luis also
commits. These patterns of behavior then inevitahlyy over into their adult lives.

1%°pgG, 51.
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identification; they are unable to reconcile th@evious lives before the war with the reality
before them, revealing the sense of disjunctiah titetheir suffering. As these parents’ activity
centered on the Church, the Church’s destructiemsehen to result in the destruction of their
own lives: “You must make allowances. For us, yoow, everything seems ovef’®
Consequently, these parents exhibit a despair spthdement familiar to those experiencing
gratuitous suffering as the Church they belongabttonger exists in Mexico: “we have been
deserted 7 Luis’s parents share their experience with suffgas an internal disjunction;
because of the war, the world they have once knmagmnow changed, leaving them essentially
strangers within their own dilapidated land andhala their attempts at reconciling this
difference.

The lack of a potent, visual parallel to God’s lavi¢hin their suffering only adds another
layer of difficulty for these parents’ lives asdhack aggravates their already minimal devotion
to God. In keeping with the characteristic quaditié what critics have dubbed “Greenelan¥,”
Greene paints this war-torn Mexico with a sensienglending disaster and desolation, qualities
directly tied to the Mexican environment. Thougha#lMexico seems to be deteriorating, the
Capitol, the city in which Luis’s parents residehibits significant reminisces of Greeneland. A

109

“shabby city,” " the Capitol maintains an atmosphere of death pathg. Beetles and vultures

populate the terrain, permeating the land with @iguof infestation. “Mud slowly revert[s] to

»l110

mud, sour smells stilt the air. Windows are even baraed a river encircles the whole

1% pid, 51.

97 bid, 51.

198 phjlip Stratford in hig=aith and Fiction: Creative Process in Greene anduvlac compares Mauriac'’s
incorporation of atmosphere in his novels with Geeeand details the characteristics of Greenetaradure inert or
decomposing, yet still impressive enough in itgglsh way to show up the forces of civilizationdegenerate,
makeshift and ugly; and in this lethargic struggddween insufficient man and indifferent nature, omly active
life, that of the insects, small predators andalse’ 7.

1% pid, 20.

1%1pid, 20.
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Capitol, adding to the environment a sense of iagmment and suffocation. Pearson describes
this dominant atmosphere, stating that “desertejivegancy, emptiness, abandonment,
nothingness, and damnatidh*characterize the land. Through its deterioratibis, landscape
then carries overwhelming, visual connotationgmbending death, thereby permeating the
Capitol with a sense of hopelessness.

Surrounded by this desolated terrain, these paegatas a result visually bombarded by
reminders of their suffering, by indications of Godeeming absence in their difficulty. Clearly,
these parents are in need of a stronger extersiahio shock them out of the pervading sense of
hopelessness they experience; they are in neegaikat visual parallel to God'’s love.
However, there is no indication in the text thasth parents have seen a demonstration of this
guality. Though the fictional martyrdom of little@@n could be considered a parallel to God’s
love as it recasts their suffering reality in mbogeful tones, the power of this parallel is lirdite
as it rests in fiction, and as a result is discated, at least minimally, from reality. The
idealistic presentation of Juan’s suffering onlgadurther distance from this reality as the
contrast it presents to the clear difficulty offseuing surrounding these parents undermines the
story’s believability, primarily for Luis’s fathetn light of the gratuitous suffering surrounding
these parents, the quality of this fictional dem@isn then is not potent enough to counteract
the extreme visual reminders of the suffering adbtinem. The deteriorating environment only
affirms their feelings of abandonment, only encgesaLuis’s father to insinuate that a God does
not exist and Luis’s mother to retreat into the tatnand safety of delineated, pietistic
perceptions, regardless of their irrelevancy tdityeaFurther problematizing these parents’

situation is their seemingly minimal devotion tod3wefore the war as they associate the Church

1 pearson, Sheryl.“Is There Anybody There?” Grahaee6e in Mexico,” 228.
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with comfort and activity rather than affection dode of God!*?As a result, this lack of a
potent parallel to Christ in their suffering putsa question this minimal devotidn® visually,
God appears to have abandoned them, and thesdglaaee little to no visual incentive to
believe otherwise.
Lack of True Charity and Intellectual Passivity

Without a powerful parallel to God’s love in thsirffering, any rekindling or deepening
of their affection for God is problematic, inhilnigj their development of connaturality. Before
illustrating these parents’ resulting inabilitydevelop connatural knowledge, we must first
establish that they do possess in part the foumdaeded for connaturality. Both parents
frequently place themselves and their own familgsiskt through housing runaway priests, one of
which is the whiskey priest. As a result, both dastmte not only a degree of charity, but also
their minimal openness to existence, their williags to empty the intellect of limited, flawed
reason in order to receive spiritual reality. Thexiperience of suffering then should naturally
provide the catalyst for these parents’ developménbnnaturality, as they already possess a
partial foundation for its cultivation. And yet, tieese parents are largely without an explicit,
visual parallel to God’s love in their sufferinggir development of connatural knowledge is
inhibited as they cannot revitalize their affection God in the midst of their suffering, and thus
their intellectual passivity is either limited antgely lacking.

It's imperative that we recognize that these parenésent us with a complex example
regarding the development of connaturality in surfiig and that we must alter our reading of

these characters accordingly. These parents angiletely without charity and intellectual

12pgG, 51. Luis’s parents associate the Church with eon#ind activity but not affection, thereby indicattheir
minimal charity.

3 This is seen primarily through Luis’s father asdigplays a largely apathetic disposition towaedigion in the
wake of the war.
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passivity, and yet they do not demonstrate a cleargasing cultivation of these qualities either.
As a result, we can safely conclude that thoughkelpmarents possess at least a partial foundation
for the development of connatural knowledge, thegk of true charity and intellectual passivity
indicates that they do not actively engage in tloegss of connaturality. Yet further
complications arise in that these parents exhilstgrivation in different ways and degrees.
Luis’s father appears to be much more intellecyyadissive than his wife, and his emotionally
distanced disposition indicates a lack of chalityis’s mother on the other hand, though she is
clearly without intellectual passivity, reveals eguthentic charity ironically through the very
devotion she has to religion. A lack of charityriteharacterizes Luis’s father, while a hardened
intellect more prominently characterizes Luis’s hest In light of these differences, we must
then analyze each character separately, drawitepeec delineation of their individual
experiences of suffering in order to understanly fille impact each of these parents has on
Luis’s development.

Luis’s father’s experience of suffering has not&ithout benefit; seeing the pain
around him, this father can recognize people’ggsfiing humanity and as a result avoids an
oversimplification of their faults, indicating hpartial cultivation of intellectual passivity.
Bothered by Luis’s frustration with her martyrdoatets, Luis’s mother expresses her concern
about her son to her husband, regretting theirsttatito house the whiskey priest as he has
provided a poor example of the Church to Luis. Katy frustrated regarding her son potentially
being led away from the faith by the whiskey priéstis’s mother faults the whiskey priest for
his actions and even states that he can nevesaata However, Luis’s father, instead of

condoning his wife’s perception of the whiskey pti@ctually defends him: “Well after all....he
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carries on. | don't believe all they write in théssoks. We are all human* Unlike his wife,
Luis’s father can see through the idealistic pgdtaf martyrs in these tales, recognizing that
their presentation as morally perfected people doesnd cannot adhere to the reality
surrounding them. He is, at least to a degree, tp&anscendent reality then; instead of
limiting his perception to the discursive ratiotalprojected in the martyrdom tales, Luis’s
father acknowledges the whole of humanity, and thasgnizes the error in the martyrs’
fictional presentations and avoids a reductionisiwof others.

Yet this intellectual passivity is largely discoeted from this father’s affection, as he
maintains an apathetic disposition towards Godathdrs. Although his protection of the priests
both from the authorities and his wife’s verbalaagts is indeed charitable, Luis’s father
expresses a clear ambivalence towards God throtiginovel. Though Luis’s father does not
explicitly state his lack of desire to know Goddhgh his suffering, we do not see any attempts
made at contemplating the nature of God in lighthefpain around him; instead, Luis’s father
seems to conclude that religion is no longer reie¥’a This religious indifference subtly
surfaces when Luis approaches his father regardsxmother’s holy book. Unable to follow his
son’s dialogue, the father asks Luis what boolntagher reads to him, and sadly responds, “Oh
that™*® when Luis references the holy book. This fathenthroceeds to compare the holy book
to infancy: “That book—it is like our own childhodd*’ Though subtle, this comparison of the

holy book to childhood reveals this father’s striggg believing that a theistic faith is relevant i

1bid, 28.

15\We must pause here and recognize that we canmotfzs’s father for this perception. Without axpéicit
parallel to God's love and frequently witnessing tiesolation of the Catholic Church through theutéeant’s
massacre of the priests, Luis’s father must beteotly reminded that his attempts at saving the®sis are
seemingly hopeless, that he has little to no imfteein rectifying the suffering around him. As auk, he has no
incentive, no explicit reason to believe that Gad hot abandoned Mexico and that a theistic faiiill relevant to
his suffering reality.

1% 1bid, 51.

" bid, 51.
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his reality, in reconciling his current world wigast religious tradition. In light of the suffering
around him, Luis’s father as a result sees religiand thus love of God—as a nostalgic glance
into the past; just as childhood eventually passescannot be recovered in adulthood, so has
religion and charity faded in relevancy and tru@amance in this father’s life. It is important to
note here, however, that Luis’s father does notiey reject Catholicism and religion
altogether. He recognizes, whether consciouslynoonsciously, that the traditional Church and
its tenets no longer fit in the world before himif does not actively reject them. Consequently,
the father is largely indifferent concerning retigj neither taking an explicit stand for or against
it. Seemingly straddling the line between Cathslitiand atheism, Luis’s father then possesses a
greater degree of apathy than true charity, ingigahe dissonance in his action and affection.
And this inhibited charity even extends to his iatgions with his family. Responding to
his wife’'s worry regarding Luis, Luis’s father tteaher concern with little importance: “Why not
about the girls? There is worry everywhet¥ Luis’s father does not give this statement in a
despairing nature; rather, his tone instead appiedss unattachett? not only demonstrating his
emotional distance from the devastation causethéydligious war, but also in part his distance
from his wife’s own internal confliction. This emonal detachment even characterizes his
interactions with the rest of his family. Whene@reene references him, Luis’s father is
generally in a different location of the house ssfamily, seemingly isolating himself and
disengaging from participating in their lives imeaningful fashion. And when Luis attempts to
dialogue with him about the “silly” unrealism ofetfictional Juan, Luis’s father remains largely

absent, looking out the window at the Capitol, vehgrobody passed in the street, nothing

118 ||

Ibid, 28.
19 Though his response could be read as a sardeaitrtent of his wife, is wife does not retaliate aimdply
answers his question, indicating the lack of earotised in his response.
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happened?® and not lifting this stare when addressing Luis.aesult, Luis’s father,
undoubtedly unintentionally, communicates a sefisedifference towards even his own son.
Withdrawing from his family and maintaining a lahgenemotional disposition towards God
and others, Luis’s father then indicates his degion of true charity, despite his charitable
actions towards the priests.

As a result, though Luis’s father maintains a degrkintellectual passivity towards the
priests, he does not do so with his perceptionad,@emonstrating that his intellectual passivity
is minimal at best. This deprivation surfaces is father’'s seemingly unyielding beliefs
regarding the current state of Mexico: “This iswal town...And there is no use pretending.
We have been abandoned here. We must get aloresbw/é can. As for the Church—the
Church is Padre Jose and the whiskey priest—I don@tv of any other. If we don’t like the
Church, well, we must leave it** This declarative statement regarding abandonaymears in
each conversation Luis’s father has in the nowelicating his fixed perception of the state of
Mexico. And yet this feeling of desertion is tieidedtly to this father’'s perception of God, as the
implication in these declarative statements is @ad, not the Church, is the one who has
abandoned them. Hestenes, though not directlyamdéarg Luis’s father, explains this concept
well, tying this sense of abandonment to the detated Mexican terrain: “The sense of spiritual
decay is very pervasive... There is a perceptiongbdtaps even God has abandoned this part of
his kingdom [as] God's desertion of the world iafamned by the ugliness and decay of the
physical world.*??> The suffering around Luis’s father then minimaicifies his intellect and

affection towards those whose suffering is as euids the deterioration of the land, as these

120 ||
Ibid, 51.
121 And even when his wife declares that she woulderadiie than leave the Church, Luis’s father simipponds,
“[O]f course. That goes without saying. But we hawgo on living.”51
122 Hestenes, Mark. “To See the Kingdom: A Study cdl@m Greene and Alan Paton,” 314.
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two images share similarities that warrant his agdedgement and sympathy. But as no potent
visual is provided to this father to counteractduffering reality and help him see love of God
within this seemingly abandoned world, he cannetpsest the external to the transcendent
reality unveiled behind it. His feelings of aband@nt have so strongly clouded his intellect that
he cannot see beyond them, and instead decidethdsat feelings indicate God’s ambivalence.
For Luis’s father then, there can be no need dfiegeany other truth in light of the physical and
emotional evidence that speaks of his abandonrbeected regarding the religious war and his
own ensuing feelings of desertion, Luis’s fathénilaits his cultivation of a spiritual vision as he
closes himself from seeing transcendent realityugh his suffering.

The response of Luis’s mother to suffering alsacatés her indifference to God, and yet
this indifference is primarily seated in her evasid intellectual passivity. Though Luis’s
mother appears to remain devoted to God, she duedtar her perception of truth in light of
her suffering, and thus reveals not only her lackillectual passivity, but also her lapse iretru
charity. Luis’s mother cannot see accurately tHeegng around her as she instead sanctions the
safe, traditionalist perception of religion sheelikheld before the waf® Luis’s mother
periodically reads martyrdom tales to her childremjoubtedly trying to reframe their suffering
through these fictional accounts. Though thesemgite are likely motivated by her affection and
concern for her children, they also reveal thishds confidence in the veracity of these tales;
as her constant reading of these stories inditegedesire for her children to embrace them as
meaningful to their lives, she must then beliewa the stories are at least minimally relevant to
her life as well. And yet, these tales paint areafhstic portrait of suffering to her children &gt

young martyr Juan, whom Wichert labels as the “lném sentimentalized martyr's lifé

123 uyse traditionalist here to refer to the ortho@atholicism prevalent in Mexico before the religsowar.
124\Wichert, Robert. “The Quality of Graham Greene’srivy.” 100.
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triumphantly embraces his execution “with a smile@mplete adoration and happinesS. This
portrait, however, does not adhere to the realityhich this family is implicated. Most priests

in the Capitol complicate this presentation, prguirnto be idealistic as they struggle to embrace
their persecution and at times attempt to evadevén if that evasion requires the rejection of
their priestly office. In promulgating these starte her children then, Luis’s mother
demonstrates her detachment from her reality; tedpe examples set before her, she does not
seem to question that true martyrs can and shailllddhere to these fictional presentations as
she continues to promote them to her childf&if. Luis’s mother does possess a degree of
intellectual passivity, this degree then must beimal as she cannot see past the idealism in her
martyrdom tales despite the suffering reality atbbar that contradicts it.

As a result, the suffering Luis’s mother experiencannot penetrate her intellect to the
degree needed for connaturality, as she sustairisdaiionalist perception and thus is unable to
see the complications involved in suffering humani¥ithout a passive intellect, Luis’s mother
commits a form of reductionism as she places guelgiment on those priests who fail to mirror
the oversimplified, moral perfection of the martyrsher fiction. Not acknowledging these
priests’ gratuitous suffering, Luis’s mother condenfrather Jose for submitting to the
government and giving up his priestly duties, ardjfiently expresses disgust regarding the
whiskey priest. This judgment is characteristidef piety, and to a degree is warranted. These

flawed priests have indeed provided a contradiditomer safe, traditionalist paradigm and have

»pgG, 218.

126\(/e must recognize that Luis’s mother’s responghitosuffering undoubtedly is her own misguide®mipt at
muddling through the chaotic world around her. Twk of intellectual passivity that Luis’s motrethibits could
be motivated by her fear as a result. Brock andsWallude to this idea, claiming that Greene, tgtopious
characters such as Luis’s mother, critiques thditteamal Church as “resting on a foundation of icartce,
superstition, and fear.” 39. While she is cleamaware of the struggle involved in true sufferitigs awareness is
likely intentional in light of this fear. For if ghwere to grapple with the suffering around hee, whuld have to
acknowledge it, an acknowledgement that likely wiquiit into question her traditionalist views ofigain and true
martyrs.
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as a result placed disgrace on the Catholic faghvegilantly holds to. And yet the tone in which
this mother references these priests reflects #8imcining oversimplification of their flaws:
“Don’t mention him...How dare you? That despicablenma traitor of God.**” Unlike her
husband, Luis’s mother does not seek to undershendontradictions these priests offer to her
idealistic martyrs and her traditionalist percepted morality, to explore the reasons why these
priests have deterred from the tenets and demdritisinoffice and to acknowledge the flawed
humanity she undoubtedly shares with these priEstn when her husband attempts to point
out the narrowness of her judgment, she quicklgrdiages from the conversation and reverts
back to discussing the sins of the whiskey pri&sthough both the priests’ example and her
husband invite her to contemplate the reality sébie her and reevaluate her traditionalist
perception, Luis mother still does not appear taertzerself receptive to spiritual reality; she
does not approach the priests’ moral imperfectioitis a willingness to empty her intellect and
acknowledge that her perception may not be as ateas she believé$ As a result, Luis’s
mother exhibits a clear unwillingness to alter tielineated view of others, illustrating her
hardened intellect.

Keeping her traditionalist perception intact, Leighother even evades the challenges
people present to her narrowed vision, avoiding#figious inquiry of her children and her
husband'’s ploys for philosophical discussion. Fesdly throughout her reading of the
martyrdom stories, her children, most notably Laisk questions pertaining to Catholicism and

religious doctrine. Luis’s mother rarely answernssih questions, and when she does, she gives

27peG, 27.

128 |pid, 28.

129 Again, her avoidance of the priest's sufferingthadir painful reality and the larger implicatioiir suffering
has for both her faith and for the future of Mexicould also indicate her fear of intellectual jp&ss For if she
truly recognizes the priest’s predicament, she didalve to leave the comfort of her traditionalgieln,
acknowledge the challenges it presents to her, faitt attempt to reconcile these challenges.
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only a few words to justify her perspective, neseemingly desiring to give further explanation.
This avoidance of her children’s questions could/weell be prompted by her desire to finish
narrating the martyrdom stories to her childrerd get Luis’s mother exhibits this same attitude
even with her husband. Responding to his wife’stfation with the flawed priests, Luis’s father
challenges her perception: “I don’t believe alltttieey write in these books. We are all
human.™*° Luis’s mother, however, avoids this ploy for dission regarding the veracity of her
martyrdom stories, of her unconscious expectatompfiests to be morally perfect. Instead, she
continues to elaborate on her critique of the wéysfriest: “You know what | heard today?
About a poor woman who took to him her son to hatirad. She wanted him called Pedro—but
he was drunk that he took not notice at all andibeg the boy Brigitta. Brigitta®** And when
her husband persists in challenging her beliefgg’unother once again shifts away from the
discussion, only remarking that “[t|here are timg®en | lose all patience with yod* Luis’s
mother does not wish to be receptive to spiritaality, to view the world around her with
willingness to consider other possible framewotksiigh which to explain her theological
tenets and the actions of others. Luis’s mothean thaids the opportunity to render her intellect
passive offered to her by her suffering, avoidingagement with reality and the ideological
tension it presents to her beliefs.

Despite her admirable devotion to her religion,dsimother consequently is without
meaningful affection and devotion to God, as hedéaed intellect indirectly inhibits her from
knowing God deeper through her pain and thus atitamg her minimal degree of charity. As
earlier illustrated, Luis’s father vaguely refereathis mother’s devotion to religion before the

war as primarily self-involved, implying that Lussmother engaged in the Church primarily as a
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means for activity rather than authentic affecienGod. Though we cannot know the true state
of this mother’s spirituality, her reaction to Iseiffering qualifies, at least to a degree, this
implication. In looking away from the suffering arad her, this mother’s devotion to her faith
appears to be driven more so by the comfort arulisyethis paradigm offers her than by a truly
authentic affection for Gotf> The allure of her traditional religion and the sty it supplies is
enough to supplant any incentive she may havedathke her intellect passive, to question the
contradictions presented to her through her suiferinstead, she explains these contradictions
according to the reductionist, discursive ratiagdtier religion provides. Her affection for God
then is as limited as her perception, meant prignaiprovide a comfortable paradigm through
which to view her chaotic, confusing world rathearnn a Being with which to engage.
Unintegrated Existence: Inhibited Development of Conaturality

This lack of charity and intellectual passivity aistithese parents’ suffering has grave
implications for their lives. As connatural knowtgdlleads to a more unitive existence,
increasingly wedding man to his primary purpos&raiwing God, a disruption of this process or
a refusal to engage in it naturally leads to thegosjte result: a more disjointed existence, a
concept that can also be referred to as distotfibim the context of suffering then, a reaction
without true charity and only minimal intellectyzsssivity magnifies the disjunction inherent in
an experience of suffering. As Luis’s parents argely without this true charity and intellectual
passivity, their lives take on an unnatural, digjed quality, illustrating their inability to deog

connaturality.

133 1n her few appearances in the text, Luis’s mottuas not verbally express a love for God. Throughflequent
reading of Juan’s martyrdom and her insistenceauiniry a relic of the whiskey priest at the endhaf hovel, her
pursuit of God can then be interpreted as morésalistic than relational, and is consequently enmdicative of a
love of religion and the stability it provides hban an authentic love of God.

134 Merriam-Webster Dictionarglefines distortion as “the quality or state ofrigedlistorted” (“distortion” 1), and
“distorted” as'to twist out of a natural, normal, or original skagr condition” (“distorted” 2). Distortion used in
the context of this project then refers to an uaratexistence that once was natural, normal, ahésive.
Distortion then carries a fragmented, paradoxicaillity
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For Luis’s father, his apathy amidst his suffermgkes him appear devoid of life,
illustrating his unnatural existence—the distortieibrought about by his inability to develop
connatural knowledge. Because the text does netatemuch regarding Luis’s father, the
unnatural quality to his existence can be brouglight through analyzing characters who share
his similar lack of affection, most notably Mr. T&n Throughout his introductory chapter, Mr.
Tench, a dentist in the port, repeatedly postuldtesneaninglessness of life in the State in an
unemotional and detached tone. Like Luis’s fatMatr, Tench then discusses the suffering
around him in strictly factual, conclusive langualye. Tench even shares the same ambivalence
to religion, claiming to the priest, “I don’t belie in anything like [Catholicism]**° and that a
theistic faith “doesn’t seem to me, of course, &tter much.**° Mr. Tench frequently reiterates
this lack of significance in life, a reiteratiorreiitly tied to his feelings of abandonment, a
guality that once again links him to Luis’s fathétdidn’t matter so much after all: a little
additional pain was hardly noticeable in the huganalonment*®’ Even in this passage Mr.
Tench demonstrates the same deprivation of a virallel to God’s love amidst his suffering;
visually, his surroundings are characterized byndbament, and he can see nothing else that
suggests the contrary. Consequently, because oetertion and ensuing hopelessness they
experience in Mexico, both Mr. Tench and Luis’$h&atapathetically acknowledge their
environment, revealing their lack of true charibyantellectual passivity as they cannot see
beyond the suffering around them.

Both without true charity and meaningful intellegk passivity, Mr. Tench and Luis’s
father cannot develop connaturality, and as a réseir lives possess an unintegrated quality as

death more than life characterizes their existeDce. to his hopelessness and ensuing apathy,
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Mr. Tench seems more focused on simply existing thathriving, thereby emptying his life of
actual life: “That was the whole world to Mr. Tenthe heat and the forgetting, the putting off
till tomorrow, if possible cash down—for what?®*Mr. Tench’s description even matches this
lifeless existence as he frequently and involultgoes into trances and lapses of memory, his
mouth falling open and a “look of vacan&y?dominating his disposition, making him seem
more like a corpse than an actual, living humamdpeAnd this distortion is only magnified by
the vultures that constantly surround Mr. Tenchtingfor his impending death. Luis’s father
exhibits a similar lack of life, though to a mucloma minimal extent, as he seems to spend the
majority of his time staring at the empty stredtthe Capitol, and shows more interest in
tolerating life than in embracing it. This life death, however, is ultimately brought about by
their inability to develop connatural knowledge. thsir environment indicates only
abandonment and provides nothing visually that sstggthe contrary, Luis’s father and Mr.
Tench have no visual incentive to love God and ntakg intellects passive. Consequently,
though Luis’s father displays this distortion mimilhy in his life, his association with Mr. Tench
implicates the complete unnatural existence—ad#ellife—in which his apathy and ensuing
inability to develop connaturality results.

Due to her association with the pious women innibneel, Luis’s mother reveals a similar
disjunction that has serious implications for teettf; in sanctioning her traditionalist perception
to provide a sense of stability in war-torn Mexitajs’'s mother is without the vibrant affection
of true charity, subtly indicating the lifeless ¢jtyaof her faith. The pious woman the whiskey
priest meets while in prison illustrates this idBatailing the story of one of her fellow

prisoners, this woman explains to the whiskey ptiest the priests had taken away this

138 hid, 8.
1391pid, 13.
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prisoner’s daughter, as he had her out of wedlimckcating a moralistic quality to her faith, this
woman justifies these priests’ punishment of tlteroan’s immorality: “They were doing what
was right, of course. It was a mortal sfi®Though it is not necessarily uncharitable for this
woman to defend these priests, she does so witldaumemotional tone absent of any
sympathy and compassion for this man, and as # redicates that she views his situation
solely through the lens of her discursive ratidgall his woman then is largely without charity,
and her suffering does little to alter this deptima as she labels the prisoners as “brutes” and

“animals,*!

revealing the same reductionism inherent in Luistther’s earlier perception of
the morally flawed priests in Mexico. Unwilling apérhaps fearful of reconstructing their
traditionalist perceptions, these women as a resalboth without connaturality; this absence of
true charity, of vibrant affection and emotion od and others, characterizes their faith,
illustrating the distortion in their spiritualitysdheir beliefs do not possess breath of life. &ndr
Gotia as well recognizes this spiritual distortiolaiming that the teeth of the imprisoned pious
woman “bespeak spiritual death to the prié$tas he compares them to tonfBeated primarily

in her intellect, this woman'’s belief is largelytivut the vibrancy of emotion and affection that
characterizes true charity, implicating her faishseemingly indicative of death more than of
life. The unintegrated, distorted quality of Luisi®ther’s spiritual existence then parallels her

husband’s; since Luis’s mother maintains a sintdak of charity and intellectual passivity as

this pious woman, she also can be considered mpaitually dead than alive.

“OpgG, 125.

“!bid, 127.

142 Andrei Gotia, in “God’s Image: The Betrayer and Betrayed in Graham Greend@se Power and the Gloty.
109. Though subtle, this description cannot be idemnsd insignificant. Greene is known for the sahsal
revisions he would make to his novels, meticuloasiglyzing the phrases and details within thema Assult,
Greene does not provide details haphazardly orowttepecific purpose, and we must then adjust @adings of
his novels accordingly.
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Destructive Patterns Replicated: Luis’s Initial Dewelopment

Though they appear to possess a partial foundédraconnaturality, Luis’s parents
remain primarily unintegrated people as they amgelly without true charity and a spiritual
vision that can penetrate their suffering and unvanscendent reality. In keeping with Freudian
ideology, these parents attempt to establish thieese their confusing world, and do so
unsuccessfully as dissonance characterizes threar end external lives. And this inhibited
cultivation of connaturality deeply impacts Luisievelopment as Greene places him within
these parents’ ideological tension. Perceivingthethentic presentation of his mother’s
fictional martyrdom tales, Luis cannot accept thesra constructive paradigm through which to
view his world. And yet, subsumed in his apathyislaufather as well cannot provide adequate
explanation of these tales to Luis, resulting imslsiown lack of charity as he replicates his
father’s apathy. In light of Greene’s Freudian legs, Luis’'s development as a result is put in
jeopardy as he could very well carry this destugctisposition with him in his adulthood if his
affection is not soon redirected.

Luis’s mother’s perpetuation of traditional religionly drives Luis away from true
charity as these stories cannot adhere to hidye#lnlike his sisters who are eager to please
their mother, Luis constantly expresses boredomflaustiation during his mother’s narrations.
As his sisters “drink in the sweet piet{®of their mother’s tales, Luis yawns, fidgets irsasly
against the whitewash, and interposes the stotitiscandescending questions regarding their
veracity. Luis, however, exhibits precise familigrvith these stories, often interrupting his
mother by telling the children what happens nexiuan. This familiarity juxtaposed with his
boredom portrays not only the frequency with whioh mother reiterates these stories, but also

their resulting emptiness to Luis. His mother cartalh him something about Juan and the other

143pgG, 26.
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martyrs that he hasn't already heard; nothing s tehim** The insistent push from his
mother towards traditional religion naturally aggres Luis as he recognizes the inauthenticity
in these martyrdom stories, in the romantic chahitsin expresses to God. Luis sees these tales
only as fiction, tales that have little to do witls actual life: “I don’t believe a word of it...nat
word of it...Nobody could be such a fodlf® Placing these tales in the context of the suféerin
reality before him, Luis cannot see any legitimézyuan as “[h]e sounds so sil?® Clearly,
Luis recognizes the idealism of these stories dinthately the disingenuous charity they
perpetuate, an idealism that cannot possibly masbwn reality. His mother, in her
sanctioning of traditional religion, therefore defe her own agenda; Luis cannot accept her
religious idealism and the inauthenticity underoit, and as a result rejects religion altogether.
Luis’s father, inhibited by his own suffering, doétle to assist his son in this frustration
though; feeling abandoned by God and largely ieddfit to Him as a result, Luis’s father can
only explain his wife’s actions rather than supiply son with the answers he clearly seeks.
When Luis proclaims to his father that he no longgieves in the book his mother reads to him,
Luis’s father only remarks, “You must make allowascFor us, you know, everything seems
over,”™" never truly dialoguing with his son regarding ttegacity of the Catholic faith. And
even when Luis persists in his own objections rdiggrJuan, Luis’s father continues to stare out
into the street, simply stating, to Luis’s surpriget he is not angry because “[w]hat’s the good?
It's not your fault. We have been desertét Being apathetic to religion and life in generahas

result of the pain around him, Luis’s father seesi@ed to interact with his son’s denial of

144 This characteristic as well illustrates how Lisigransitioning into adulthood. Unlike his sistexio still remain
excited about their mother’s tales, Luis has ligéasitivity towards these tales, illustrating plossible numbing of
his childhood sensitivity.

“pgG, 50.

“®|bid, 51.

“7bid, 51.

“Ibid, 51.



55

Catholicism. As a result, he gives Luis little t direction or help in figuring out his own
beliefs, ultimately leading to Luis’s internal sersf disjunction. Caught between the faith of his
mother and the religious indifference of his fatheris is left floundering in philosophical
inquiry, frustrated with his mother’s insistentfgi@nd yet without an alternative paradigm to
which to turn. Though Luis as a child may not bey\awvare of the suffering surrounding him or
even of the philosophical tension he experiencegpdrents’ suffering clearly impact him as
they cannot supply adequate direction in his dgraknt.

However, as he refuses to accept the sentimeadatiartyrdom tales dissonant with his
reality, Luis initially has only his father to lodk for direction, and as a result adopts his same
apathy towards life. Frequently throughout his negthreadings, Luis internally dialogues to
himself, “after all everything had an end—somedwaytwould reach the last chapter and young
Juan would die against a wall shouting, ‘Viva eti€io Rey.”*° Though Luis here seems only
to recognize the monotony of these stories, thisgeetive ultimately extends to life in general.
On orders from his dying mother, Luis visits Mr.nt@, knowing that the whiskey priest, who
his mother claims to be a doctor, resides therd.uAs waits for the whiskey priest to comply,
the narrator details Luis’s apathetic disposititte said his mother was dying. The brown eyes
expressed no emotion: it was a fact. You were bygoar parents died, you grew old, you died
yourself.**°Here, Luis exhibits the same inhibited charithissfather as Luis’s affection is not
simply detached from reality, but absent altogetiibe emphasis on death in this passage even
connects back to his frequent internal reiteratiat “everything has an end.” Though Luis’s
father does not express a similar recognition efehd of life, he does display the same

emotional apathy as Luis, the same disengagemémiifei and its events.

149pgG, 15.
1501hid, 43.



56

Consequently, Luis reveals the impact his parentffering has on his childhood as he
forms a destructive disposition towards religioattbould very well carry over into his adult life
if his affection is not redirected in his childhodgloldenberg rightly suggests then that Luis
“helps to stress the sense of futility, the premasiexistence, and the desperate spiritual plight o
a Catholic family in Mexico*** Because of his mother’s evasion of intellectuaispaty, she
frequently promulgates unrealistic, traditionalilgws of martyrdom to Luis, who sees through
their idealistic presentations and thus rejecttradigm they present to him entirely. Without
guidance from his father to explain the dissondete/een this fiction and reality, Luis as a
result replicates his father’s dispirited dispasittowards life. As childhood shapes adulthood,
the patterns and habits Luis forms in his childhoatlurally will be carried over into his
adulthood. However, the behavior he exhibits assalt of his parents’ experience of suffering is
not favorable; mirroring his parents’ lack of ctyamnd intellectual passivity, Luis could very
well be just as disjointed as they are in his dohdt, and thus be unable to develop connatural
knowledge, to embark on the process of being weddédGod and thus closer to fulfilling his
original design. Luis then falls into Hollindalesitique of Greene’s fictional children as
demonstrating “the effect of adult world on childido the effect of experience on innocent®.”
Consequently, if Luis’s affection is not redirectedhe appropriate Object, his own future, his
impending adulthood, will be shaped by this destveqerception, distancing him from his true
purpose: love of God.

Despite their degree of charity and intellectuagnaty then, these parents, without an
analogical demonstration of charity in their sufigr do not actively engage in the process of

connaturality, and as a result become unintegragegle, misdirecting Luis’s development as he

151 Goldenberg, Dolly. “Graham Greene’s Child World7.
152 Hollindale, Peter. “Innocence and Experience: Toadition of Childhood in Graham Greene’s Fiction.”
Dangerous Edges of Graham GregefB.
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rejects his mother’s traditionalist perception &muhs to his father’'s apathetic disposition for his
initial alternative to his mother’s religion. Atighstage in Luis’s development then, he has
already begun to cultivate destructive patternsdisgance him from charity, likely inhibiting
him from being wedded to Christ in his future abdatid if his affection is not soon redirected to
its appropriate Object. And yet before this prowia reordering occurs through the whiskey
priest’s martyrdom, Luis becomes once again mistBeby the Lieutenant, who presents even
graver implications for Luis’s development as Laismulation of this lieutenant only distances

him further from true charity.
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Chapter 3: The Lieutenant
“He would eliminate from their childhood everytgiwhich had made him miserable, all that
was poor, superstitious, and corrupt. They desenating less than the truth—a vacant
universe and a cooling world, the right to be happgny way they chose. He was quite
prepared to make a massacre for their sake¥3.”

Though Luis’s parents’ experience of sufferingwhdittle to no connection to their
childhood, the Lieutenant’s painful childhood, bgbtiabout by financial extortion from
Catholic priests, motivates his actions and res@¥eeped in a benevolent, yet embittered
resolution to eliminate Catholicism in Mexico, theutenant then provides a portrait of
Greene’s Freudian belief in the irrevocable inflcenf one’s childhood on his adult lifé?

While the Lieutenant demonstrates this idea, thpbghprogression throughout the novel not
only exemplifies the Freudian concept of the inhergrevocable fragmentation of man, but also
carries much weightier implications for the theabad thought of Maritain and Aquinas.

Aquinas references the role of cardinal virfdgm the development of connatural knowledge,
yet the Lieutenant subtly undermines this emphasisinstead places focus on the need for the
virtue of charity and its demonstration in sufferifVithout a potent enough analogical
demonstration of charity, the Lieutenant, despisechrdinal virtues, cannot develop connatural
knowledge within his suffering as his childhoodfetihg hardens his affection—his charity—
and ultimately leads to his lack of intellectuaspaity. Consequently, not only does his

existence become characterized by disintegratiagtnh® also places Luis’s transition into

133 The Power and the Glorgs.

154 stratford, PhilipFaith and Fiction: Creative Processes of Graham &re and Francois Mauria&7. Stratford
alludes to this childhood sensitivity as an incesaemotional awareness and felt vitality for tfiat can only be
known among children, as they are experiencingtients of life for the first time. ldourney without Maps
Greene references this childhood sensitivity, lialgel as “the finer taste, the finer pleasure,’wsmainted
awareness for life, with its various appeals todbeses. 262.

1% These cardinal virtues are temperance, fortitjidtice, and prudence, the definitions of which W provided
in my discussion regarding their presence in tleitanant’s character.
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adulthood in jeopardy.
A Destructive Cycle: The Lieutenant’s Childhood Suflering

The Lieutenant’s experience of suffering occummprily in his childhood. Due to what
he labels as Catholicism’s “trickery® the priests of the Lieutenant’s past coerced te&ib&n
people into financial charity that the priests ugetlund their own extravagant living,
undoubtedly leaving the Lieutenant and the peasariis village impoverished during his
childhood. Though these priests perpetuated thegeits’ poverty, the Lieutenant primarily
experienced a form of psychological suffering asghests’ ridicule regarding the sins of others
and these priests’ expressed superiority undouptenthmunicated the perceived worthlessness
and inadequacy of those they served: “[H]e remegtbdre smell of incense in the Catholic
Churches of his boyhood, the candles and the Issiard the self-esteem, the immense demands
made from the alter®” Pearson confirms this psychological sufferingtistpthat the
Lieutenant “grew up unhappy in Villahermosa, filéh a particular horror at the reminders of
religion.”*® The Lieutenant then, in his childhood, was intielaacquainted with suffering,
both in its physical and psychological forms.

Implicit in the Lieutenant’s experience of suffegithen is contradiction and
disjointedness, an internal tension between reafty belief that carries over into his adulthood.
Though some villagers still vigilantly hold to thé&atholic faith, the young lieutenant sees the
discrepancy between the priests’ “immense demaawid’their actions: “And the priest came
round with the collecting-bag, taking their centayvabusing them for their small comforting

sins, and sacrificing nothing at all in retuf?” Even the pristine exterior of the priests—their

156pgG, 193.

157 bid, 22.

158 pearson, 289.
19pgG, 22.



60

lacy, white muslin gowns— starkly contrasts witkgh villagers’ willing mortification and
demanded penance for their sins, further highlighthe irony of the peasants’ suffering against
the priests’ external purity and cruelty. As a teefithis juxtaposition, cruelty is tied to
spirituality for the young lieutenant, who cannatassociate the priests’ actions from the faith
they supposedly possess and preach. The Lieutsra@mitihood suffering then causes him to
guestion the validity of Catholicism, with him latejecting a theistic faith in his adulthood; a

“loving and merciful God*®°

could not possibly exist if His representatives eppressive and
cruel!®* For the Lieutenant, God cannot remedy the childhmain he has carried over into his
adulthood. Instead, God is the cause of this gaffeand thus must be removed from society.

Inherent in this influence of the Lieutenant’sldhood on his adult life, however, is a
destructive cycle; his childhood suffering forme thasis of his attempts at social reform in
Mexico, and it is through these attempts that tieeitenant only inflicts more suffering. Haunted
by his childhood suffering at the hands of the giggthe Lieutenant resolves to eradicate
Catholicism from Mexico, persuading priests to ddwir priestly duties and killing them if they
refuse® This social reform for the Lieutenant is an irgeada. Regardless of the cost, the
Lieutenant is “quite prepared to make a massacriéir sakes—first Catholicism and then the
foreigner and then the politician—even his own thieuld one day have to gd®® The

Lieutenant, however, finds primary inspiration s agenda not in the residents of the Capitol,

the villagers, or even in his own men, but ratherc¢hildren of Mexico: “It was for these he was

180 |bid: “It infuriated him to think that there westill people in the state who believed in a lovimgl merciful
God.” 24.

'811n this very conclusion, the Lieutenant then extfiep Greene’s Freudian ideology that one’s childt shapes
and forms adult life.

%2 Here as well, the Lieutenant represents the Faguctincept of attempting to establish a senselfihse chaotic,
confusing world. As Freud viewed these attemptgeaerally unsuccessful, the Lieutenant’s fragmented
disillusioned state at the end of the novel, broadpout by his very attempts at establishing hifregprotector of
Mexico, only further unveils Greene’s Freudian idey.

1% |pid, 58.
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fighting. He would eliminate from their childhooderything which had made him miserable, all
that poor, superstitious, and corrupt™” These children undoubtedly remind him of his own
youth, undamaged yet by Catholic priests. It igyanlthese encounters that the Lieutenant
fervently repeats his vow to destroy the CatholhuCh. As a result, the Lieutenant’s own
childhood underlies his allure to these childremiaschildhood suffering founds his social
reform; he does not want these children to expeeg¢he deadening pain of his youth, and
consequently endeavors to eliminate the sourcki®ptin altogether, increasing the existence
of suffering in Mexico as a result.

The Lieutenant’s alarming adamancy in accompigthis social reform only heightens
the degree to which his childhood has altered dhidtdife, further indicating his perpetuation of
the destructive cycle that can be brought abowusfering. In reference to the capital of
Mexico, the Lieutenant claims, “this was his owndaand he would have walled it in if he
could with steel until he had eradicated from gmthing which reminded him of how it had
once appeared to a miserable chiftf. The emphasis of possession indicated by the wisls
own” reveals the depth of investment in the Lieat#ts resolve, one solely centered on
establishing Mexico according to his own standafdagl these standards are clear: “He wanted
to begin the world again with [the children], inlesert.**® The Lieutenant undoubtedly desires
to protect these children’s childhoods throughasoh. Being in a desert, these children could
never come in contact with the priests who brodmmt suffering. The utopic imagery is even

implicit in this passage; the Lieutenant, thoughexplicitly determining to bring about this
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world, clearly views it as an ide#l’ In interacting with these children and sanctiortimgjr
childhoods then, the Lieutenant seems to belieaett can recover his owff Through
destroying any reminisces of his childhood suffgr@md sanctioning the Mexican children from
the same demise, the Lieutenant can create a neld tsaedeem the old: “The new children
would have new memories: nothing would ever be ass$. There was something of a priest in
his intent observant walk—a theologian going baeoérdhe errors of the past to destroy them
again.™®® The Lieutenant does not simply want to recreatéesp He wants to eliminate the
past, not only to prevent the suffering he expe&eenin childhood from occurring again, but also
to erase all memory of it. The Lieutenant’s plamsdocial reform then are intricately tied to his
childhood suffering and his desire to redeem iplioating him in the destructive cycle of
suffering as he perpetuates the pain in Mexico lezaf these plans.
A Compromised Analogy: Lack of Charity and Intellecdual Passivity

Through Greene’s Freudian ideology, the Lieutepaesents a distressing example of
suffering. As the impact of childhood on adulthagdtrevocable, the Lieutenant is seemingly
without control and fault in his situation. And hiesire for social reform, though misguided, is
indeed benevolent and well-intentioned, regardbéske cyclical suffering it causes. The
Lieutenant genuinely believes that his action igrapriate, that his social agenda is for the
benefit of the people he is impassioned to protedurther complication added to the
Lieutenant’s development is the compromised anatdgharity he experiences in his

childhood; the Catholic priests, the people purddsebe an analogue of God’s love to others,

7 David Pryce-Jones iBraham Greenalso refers to the Lieutenant’s social reform @pic, ultimately
concluding that Greene believed such ends to beaietipal. 52. The description of these ends asicifpstrates
the nostalgia for childhood attached to the Lieat#is social reform.

188 This desire aligns with Greene’s belief that asluif losing their childhood, frequently attemprégover their
childhood sensitivity.
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are instead representative of cruelty and decepdidymm. The alignment of Greene’s theological
thought with Maritain and Aquinas then reveals thatLieutenant’'s development of
connaturality, and thus a more unitive existere@nilikely. As the Catholic priests are not an
appropriate analogy for God'’s love to the Lieutdn#re Lieutenant carries a negative
association into his view of God, dismissing Hisseence and consequently lacking charity and
intellectual passivity.

Because of his hatred of Catholic priests, theitelrant becomes characterized by his

¥70«contempt,"* and

own hatred not only of Catholicism, but also of Gtitter distaste,
“venom™"?frequently describe the Lieutenant’s demeanor,diretly tied to his childhood
suffering and the Lieutenant’s resulting lack o&ity. Constantly confronted in his childhood
with contradictions between his suffering realingaCatholicism, the Lieutenant uses this
material in his adulthood to deny Catholicism, mancing it as “superstitious and corrupt®

This faith as a result is completely irrelevanhis life and in his suffering. Its representatives
cannot be sufficient analogies of God’s love toltleutenant, who, in the face of Catholicism’s
hypocrisy and resulting poverty he experiencedifdbood, views the concept of “a loving and
merciful God” as unimaginable, even “infuriatin”Deeply ingrained in his hatred of
Catholicism then is the Lieutenant’s personal elgpee with suffering; hate, for the Lieutenant,
can be the only expected reception of that whicghdaased such turmoil and pain. Greene even

fashions the Lieutenant’s disdain for Catholicismd &od in animalistic imagery, highlighting

the degree of his hatred. Upon the Lieutenant gaéim picture of the whiskey priest, “a natural
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hatred as between dog and dog stirred in the Liemits bowels.*”® The Lieutenant's
detestation of Catholic priests is so deep in bis@nality that he maintains a savagery towards
Catholicism so severe that it is inhuman. The sidgsen, meant to be the primary analogy of
God’s love, not only bring much suffering to theeutenant in his childhood, but also prompt
him to dismiss the notion of God'’s love altogettmsequently resulting in his impassioned
hatred of God.

This lack of charity taints every aspect of theutemant’s life. Though a man of duty, the
Lieutenant cannot feel affection for his own pasitiexperiencing a sense of purposeless in the
occupation to which he has devoted his entire Dkespite his clear identification with his
political position, the Lieutenant seems to firttldito no substance in his occupation— “The
duty drew to a close: there was nothing of imparedt>—and thus his position holds little
stimulation for his affection. Even the Lieuteriardiedroom reveals how his life lacks content,
as it is described as a “monastic cell,” havingyanbed, “a picture of the President on the wall,
a calendar, and on the tiled floor a table andirggkhair.’’” And this emptiness naturally
pervades his spirituality. A rigid atheist, the wienant recounts his attempts at mysticism,
claiming that all “he had experienced was vacari€There is nothing new and fresh in life for
the Lieutenant; life is only a journey waiting toce a journey that “has no purpose at &if.”
Consequently, purposelessness, the vacuousnefes @rielquently characterizes the Lieutenant’'s
philosophy and disposition, thereby revealing thgeace of affection and charity in his life.

And though the Lieutenant clearly has affectiontf@ Mexican children, he cannot

properly express this affection, implicating eves lbve for them in his aggression. The

175 bid, 22.
178 1bid, 21.
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Lieutenant is not completely without affection.réferencing Mexican villagers, he claims, “I
wanl(t] to give them the whole world® But he primarily reveals this affection towards th
Mexican children, frequently experiencing “a sad ansatisfiable lové® towards them.
Affection, though, is unnatural to the Lieutendng childhood suffering and his ensuing hatred
for Catholicism imbues any physical act of loveatempts to make. Trying to console Luis, the
Lieutenant awkwardly pinches the boy’s ear, tryimgonvey his compassion and affection for
him. The Lieutenant commits this act of affectibowever, in air of awkward uncertainty: “a
touch—he didn’t know what to do with it® And even this attempt at affection inflicts pain.
Upon his touch, the Lieutenant sees the boy “fliaalay with pain; they [the children] scattered
from him like birds and he was alone across thegta the police station, a little dapper figure
of hate carrying his secret lov&® Though the Lieutenant is capable of care, his tdatharity
makes even his affection painful to those arouna ldonsequently, despite his affection, his
hatred is too dominant, and his interactions whitste he loves as a result are tainted by this
bitterness.

Without this charity, the Lieutenant then haddithcentive of making his intellect
passive amidst his suffering. Though the Lieutectadrly experiences enough suffering to aid
in the process of intellectual passivity, the Lenant, without charity, is resolute in his own
beliefs and rationality, concluding that a lovingdsdoes not exist despite any circumstance that
could possibly contradict this belief. The Lieutehs said to have “a complete certainty in the

existence of a dying, cooling world, of human bsimgho had evolved from animals for no
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purpose at all*** Mirroring Darwinian philosophy, the Lieutenantctsds any element of
religious faith in his life, as his childhood suffeg so strongly seems to contradict it. The
Lieutenant is unwilling to view the world in anyhetr light. His rejection of Catholicism is not
simply a reaction to his childhood suffering; iinsdirect rebellion against it. And as a resuilg t
Lieutenant is resolute in this rejection, therdhystrating his lack of intellectual passivity as h
closes himself to existence. His “complete cengifit only heightens the extent in which the
Lieutenant has come to rely on his own reasoniag,thnd he even asserts man in a position of
ultimate authority: “They [Mexican children] desed nothing less than the truth—a vacant
universe and a cooling world, the right to be hajppgny way they chosé® The Lieutenant
concludes that man’s only purpose is whatever kalds to make it, that man— not God—
should determine the course of his life. As a tesuthout charity, the Lieutenant does not
render his intellect passive and instead exhibiéval of unshaken confidence in his own
perception of truth, in his own discernment of tighd wrong.

Even in the challenge the whiskey priest presentise Lieutenant’s ideology, the
Lieutenant does not veer from his agenda, furthestrating his hardened intellect. During their
journey back to the Capitol, the Lieutenant defedmdsdeology to the whiskey priest, claiming
“| want to let my heart speak® The Lieutenant here places his own emotion asf@isat
measure for determining appropriate action takeratds the impoverished, revealing the
confidence he has in his own perception and feglimgough the whiskey priest highlights the
error in this thinking, claiming that the “heartia untrustworthy beast,” the Lieutenant avoids

this challenge and shifts the conversation to apention of the whiskey priest’s character,
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guestioning the whiskey priest’s intentions andlymg that the whiskey priest is intentionally
deceiving and manipulating him. The Lieutenant appéo contemplate the whiskey priest’'s
perspective periodically throughout their discusgtiwough, and even relinquishes—at least
minimally— his narrowed perception of the whiskeiept as he shows him compassion,
allowing him the opportunity for Padre Jose to Haarconfession and even illegally bringing
him brandy the night before his execution. Yet deghis broadening of perspective, the
Lieutenant’s intellect remains hardened as he bring agenda to rid Mexico of its last priest to
completion. The Lieutenant himself administerswiigskey priest’s execution at the end of the
novel, flatly stating the completion of his agentidnave done what | have don&® And the
Lieutenant shows no indication of abandoning hasplfor social reform, repeating to himself
the new world he will create now that he has elated Catholicism from Mexico. Despite the
whiskey priest being humanized to the Lieutenaanthhis seeming step towards intellectual
passivity is insufficient as the Lieutenant, traehts lack of charity and intellectual passivity,
remains consistent in his agenda.
Disjointed Existence: Inability to Develop Connatual Knowledge

This hardening of affection and intellect that theutenant maintains has negative
repercussions for his life, and his demise at titead the novel indicates as much. The
Lieutenant’s childhood clearly leads him to estbkan identity as protector of Mexico, and the
Lieutenant even props this identity up againschsotic world, attempting to use this sense of
self as a means of reordering his tarnished sadiyfailure in doing so then aligns with
Freudian ideology, but the reason for this failisréound primarily in the theological thought of
Maritain and Aquinas. The Lieutenant’s disjunctismot due to an irrevocable sense of

fragmentation; rather, it is due to his lack of rityaand intellectual passivity, deprivations that

188hid, 220.
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inhibit his cultivation of connaturality and thusreore unitive existence.

Though not adhering to a theistic faith, the Lieatet clearly has cultivated many
virtues, most of which are those virtues neededHerdevelopment of connaturali}’. The
Catechism labels these specific virtues—cardinalies— as temperance, fortitude, prudence,
and justicé® which are subsets of human virtue or rather tlag@ides, behaviors, and habitual
actions and perceptions that govern human actidrdesire** Despite his clear rejection of
Catholicism, the Lieutenant ironically provides #teongest depiction of these virtues out of all
the characters ilmhe Power and the Gloryrhe Lieutenant’s outrage against the disjunatibn
the wealthy priests and his impoverished peopleaksvhis strong sense of justice, and he clearly
believes his agenda to kill all Catholic priestdaxico is right, revealing a form of prudence.
Temperance and fortitude even characterize thaédmant's disposition. With his polished
gaiters and pistol-holster, his disciplined intentin keeping his garments untarnished, and his
claimed lack of need for sexual indulgence, thaiteaant indicates that he “ensures [his] will’s
mastery over instincts and keeps desires withirithiés of what [he believes] to be
honorable.**? Fortitude is perhaps the most prominent cardiitale that imbues the
Lieutenant’s demeanor, though. Greene frequenté§reaces the Lieutenant as having an
“inordinate ambition,*** and the Lieutenant never reverts from this amiititis agenda to rid
Mexico of Catholicism— throughout the novel, resely determining to see it to completion

and adjusting his actions accordingly. The imagdisgipline and rigidity, the Lieutenant is

189 Though Aquinas’s discussion of connaturality fisited, he references temperance and fortitudeeagrtmary
cardinal virtues that can aid in the developmertarfnaturality.

19 According to theCatholic Catechismt‘Prudence is the virtue that disposes practieason to discern our true
good in every circumstance and to choose the nigfeins of achieving it... Justice is the moral vitheg consists
in the constant and firm will to give their dueGod and neighbor.Fortitude is the moral virtue that ensures
firmness in difficulties and constancy in the putrsdithe good,” and “Temperance is the moral \@rtbat
moderates the attraction of pleasures and providksice in the use of created goods.” N. pag.

¥%4pid, n. pag.

92 bid, n. pag.
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characterized then throughout the novel by whatidbhodge states is an “austere devotion to
duty.”*** Though these virtues then are disconnected fritm the Lieutenant certainly
cultivates an intimate familiarity and practice lvihem all, indicating the immense potential he
could have to develop connaturality.

However, these virtues are ultimately insufficienassisting the Lieutenant’s
development of connaturality as they are not méédiand guided by the primary virtue of
charity, and as a result the Lieutenant’s existéram®mes characterized by disjunction at the
close of the novel. Without charity and thus irgetlal passivity, the Lieutenant’s social
reformist agenda ultimately become guided by iorsl reasoning; as a result, an implicit
disjunction surfaces between the Lieutenant’s &ffador his people and his action. As the
Lieutenant does not possess charity, his emotios-affiection for his people—cannot be guided
by this right reason as love of God is the onlyuérthat can sufficiently direct i> The
Lieutenant then becomes guided by irrational reiagpinstead as he justifies killing the people
under his care for the sake of protecting themreggaatholicism. Wanting to dissuade the
villagers from protecting the whiskey priest, theutenant proclaims, “I will take hostages from
every village....and shoot as often it's necessal3The Lieutenant then endeavors to kill the
very ones his Catholic persecution is intendedddegt if they attempt to hide the whiskey
priest from the authorities. The Lieutenant’s remsg is contradictory to his affection and
concern for Mexico. And this irrational reasonirigroately stems from his lack of charity.
Motivated by bitterness against God and Catholi@sw a resulting form of benevolence, the

Lieutenant allows his hatred to determine his astid his hostility against Catholicism cannot

1% odge, 41.
19 Summa Theologich g. 21, a.1. Upon the intellect becoming passivenaturality then requires emotion to be
“guided by right reason under the influence ofuért ultimately resulting in moral action. As cotunality joins
the person to God, this reason, however, mustghe; it must be in accordance with moral truth.
196

P&G, 29.
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be co-natured with his care and concern for higpleeas the two naturally oppose each other,
and consequently leads to one dominating the oftret.though the Lieutenant frequently
expresses remorse over killing these people, maatkly shifts the blame onto the whiskey
priest'®’ only further illustrating the irrational quality his action. Brock and Welsh as well
notice this irrationality in the Lieutenant, labwjihis ideology as “beyond the limits of reason
and sanity.**® Without charity to reorder his affection to thghi Object and guide his action
according to good reason, the Lieutenant justhisdaulty reasoning, killing the citizens he
loves for the sake of arresting the whiskey prigsis affection then is unfitting with his
reasoning and resulting actions, illustrating hegainted existence.

As connatural knowledge weds man’s nature, fornailsgnse of unity in his existence,
the Lieutenant then reveals what a life looks Without this knowledge—fragmented, distorted,
and contradictory—as this disjunction permeates ¢lre occupation by which he once
identified himself. The Lieutenant once fulfilledchupheld the demands of his office—
protection of Mexico and insurance of its peopie&l-being—and thereby lived, on the surface,
a unitive existence. The Lieutenant’s name useslitfitout the novel indicates the extent of this
unity between occupation and identity; having ahly title of Lieutenant and not a personalized
name, the Lieutenant fully embodies the requiresiant ideals of his position, and therefore
has no identity outside of it? However, the Lieutenant’s lack of true charity aesiulting

irrational reasoning leads him to undermine thigyuof his identity with his occupation as his

iron agenda ultimately leads the Lieutenant to“kiltee hostage$® over the course of the

97 The Lieutenant states to the whiskey priest, “éhet three hostages because of you. Poor memdé me hate
you.” 198.

198 Brock and Welsh. “Graham Greene and the Structi8alvation.” 33.

199¢'s clear that the Lieutenant is very intentioirakstablishing this identity, an identity that keeping with
Greene’s Freudian ideology, the Lieutenant propagginst his chaotic world and even attempts tdaseorder
and reestablish this world according to his owmdsads.
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novel?®! As a result, the Lieutenant thus contradicts #my embodiment of his position he held
at the beginning of the novel, as the protectoobexs the persecutor. Brock and Welsh alludes
to this distortion of the Lieutenant’s occupatiordadentity: “[the Lieutenant’s]

humanitarianism has paradoxically led him to theicgl conclusion that the ends justifies the
means....As a result, the suffering of the peasantseraequence of the Lieutenant’s abstract
hatred of Catholicism—is compounded rather thagvidted.?°? Despite his intentions to unite
Mexico under one ideology, to bring about soci&bma and forever prevent the pain he
experienced in his childhood, the Lieutenant ehdsibvel a fragmented, disjointed man as he
contradicts the very ideology he so vehementlyyralsthe identity he once passionately
embodied.

Further fragmentation in the Lieutenant can b& $kmough the subtle disillusionment he
encounters following the fulfillment of his agendia.contrast to his expectations, his social
reform results only in the same lack of purposéettan the beginning of the novel. Now that
the priest is gone, the purpose for the Lieutesguain and resulting goal to destroy Catholicism
seems irrelevant: “He looked back on the weeksuotihg as a happy time which was over now
forever. He felt without a purpose, as if life tdradined out of the world®®® The very purpose
the Lieutenant crafted from his suffering—to rid Nt of its last priest and protect the
children— returns void. Implicit in this passagewever, is the same lack of affection that
rendered his duty dull in the beginning of the HoM®thing has changed as a result of his social

reform; his childhood is still lost. Consequenthlye Lieutenant aligns with Pearson’s allusion to

201 Again, this fragmentation is not due to Freudsaaf man’s inevitable failure to establish hisseeof self
amidst a fragmented, confusing world. Rather, tieeifenant’s disjunction comes about through hibilitg to
develop connaturality. This distinction here isegdil to recognize in order to see the complexigifnd of Greene
brought about by his many influences, both secahar Catholic.

292 Brock and Welsh, 33.
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his stagnant existence at the end of the novekeé@e draws him as staking his whole personal
philosophy on this principle of destruction, ordication, of any evidence of the ‘old corrupt,
God-ridden world.” And, inevitably, when the lieatnt tracks down and executes his long-time
adversary, the fugitive priest, existence for hintinues in a vacuunt™ The Lieutenant’s
emptiness then magnifies the failure of his ideBle irony here, though, is that the Lieutenant
has actually achieved his agenda. As far as hev&knloe has successfully killed the last priest in
Mexico, and thus laid the foundation for a godietsge. And yet despite his success, the
Lieutenant still feels the same emptiness, andfiohly with a weighty sense of weariness,
ironically lethargic from his triumph over the pté®® Consequently, Benz rightfully concludes

206 35 the Lieutenant at the

that “this purposelessness renders null the id#alse revolution,
end of the novel is a disillusioned man, one whmgmmises his affection for an agenda that
ultimately proves as void as the existence he éxpezd at the start of the novel.

And this disillusionment extends to his desiraderaption of his childhood suffering and
his affection for the children of Mexico. The chigth that once invigorated his dreams of social
reform not only fail to conjure the same inspiratfor the Lieutenant after his execution of the
priest, but also reject him. Upon seeing Luis,ltleitenant lethargically states to himself, “I
would do much more for him and them, much more;isfnever going to be again for them what
it was for me.?®’ The Lieutenant attempts to revitalize his deteation, once again drawing

from his childhood suffering for inspiration. Howezy this reassurance proves insufficient as

“the dynamic love which used to move his triggewgér felt flat and dead® Though the

2% pearson, 289.

25 pryce, 54. Pryce connects this to the Lieutenaiégjorical resemblance to Pilate.

208 stephen Benz, in “Taking Sides: Graham Green atith lAmerica,” speaks of the Lieutenant’s felt vacy
stating that “this purposelessness renders nuitiéas of the revolution.” 124.
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Lieutenant assures himself that this love will éaually come back, Luis’s rejection of him
indicates otherwise: “the boy crinkled up his facel spat through the window bars, accurately,
so that a little blob of spittle lay on the revahimitt.”?°° The Lieutenant then not only fails to
feel the passion for these children that stimul&iechgenda, but he also is rejected by them. The
fulfillment of his political ideology has not woheir affection, indicating the future failure of
the ideal child world he had imagined. Ironicatlyis agenda instead has driven these children
away from him, highlighting the disjunction in l@gpectations regarding the fulfillment of his
social reform and his own political ideology. Withi@onnatural knowledge, no redemption of
his childhood suffering can occur for the Lieutengpon the achievement of his agenda.
The Destructive Cycle Continued: Impact on Luis

Too hardened to love and make his intellect passineLieutenant ends the novel then a
disillusioned and fragmented man. But this sufigioes not remain tethered to the Lieutenant
alone; the Lieutenant greatly influences Luis tigtoaut the course of the novel, and it is this
very influence that implicates Luis’s future in th@&me destructive cycle of suffering as the
Lieutenant’s. Though the Lieutenant intends togebthe Mexican children from harm, his
aggressive social reform instead places Luis’s otilhood and future in jeopardy then.
Viewing Luis through Greene’s Freudian ideology #imeblogical alignment with Maritain and
Aquinas reveals that since childhood irrevocablpss adulthood, Luis’s emulation of the
Lieutenant suggests that he will replicate in loiglthood the same unintegrated patterns of this
lieutenant’s behavior, thus possibly even perpetgahe suffering brought about by the
Lieutenant.

As Luis constantly expresses boredom with thedial Juan, this boredom naturally

floods into his perception of Mexico’s nonfictioraiests, as he recognizes that most of them do
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not adhere to the idealistic, heroic presentatiofuan. Throughout their role playing games,
Luis and his friends reenact the Cristero War, itashg themselves after the soldiers and the
martyred priests, and replaying their deaths. Harethese priests are more characterized in
these games by their frailty and cowardice rathantheir bravery; the Lieutenant’'s army shoots

»210 and Huerta flees Vera Cruz to

Madero, Luis’s character, in the plaza due to tdwe of flight,
protect his own life. Luis and his friends’ roleping games then only highlight for Luis the
seemingly unheroic quality of these priests, whataokly contrast with the fictional Juan. This
weakness results in Luis’s boredom regarding tpegsts, and his consequent proclamation of
Luis as silly?** Luis clearly does not see the priests of Mexicheses and instead views them
only as irrelevant, boring figures.

As the priests in his reality do not adhere torthetional presentation, Luis then greatly
longs for a heroic alternative that does, leadiing to admire the Lieutenant’s armi}? Though
Luis’s mother most likely projects these soldiesseaemies, they are the only figures in her
martyrdom stories that are consistent with Luigality; the fictional soldiers successfully kill
Juan, and these nonfictional soldiers successfilllthe priests in Mexico. As a result, since
Luis becomes bored with the figures that do noeaglio his reality, he naturally expresses great
excitement in seeing these soldiers who do. Golelenalludes to this idea, claiming that Luis is

“bored by religion, and more concerned with thelsss’ guns and with catching gringos?>

Though he yawns with boredom in hearing Juan’s tales watches the Lieutenant’s army “with

20pgG, 51

21 Stratford, PhilipFaith and Fiction: Creative Process in Greene anduvac. Discussing Greene’s childhood,
Stratford comments that the Anglicanism of his yowhs “irrelevant in his search for excitementlimmate his
boredom, for a hero amidst his unfavorable redl§§. Clearly then, Luis mirrors Greene’s childhoexperience
with religion. Stratford even later suggests thege&be infiltrated his fiction with his childhoodperiences, thereby
substantiating this comparison.

%2 gstratford. Just as the “tepid Anglicanism” of hiuth “could not supply potent enough symbols eitbe
describe or counteract reality as he had begunawkt,” thereby leading to young Greene’s need tifieroic
alternative,” so it is with Luis. 55.

23 Goldenberg, 34.
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excited and hopeful eye$* And though these soldiers “look undernourished! grass
lethargically by in the dark street™® Luis thus does not recognize their frailty; sedimgerson
the conquerors in the games he so often playsdtual persecutors in his mother’'s martyrdom
stories, Luis can only respond in excitement asdHtgures so closely align with both his
mother’s tales and the child-like fantasies he igesi with his friend$!® As these soldiers
adhere to the fiction he hears and plays out oailg dasis, they become the embodiment of
excitement and action for Luis, enlivening his lolme and consequently leading him to fashion
these soldiers into his heroic alternative to faith

Already drawn to the Lieutenant then from his atigamt with fiction, Luis comes to
view this Lieutenant as the actual hero in thesgyrdom tales, as the Lieutenant’s power so
strongly contrasts with the seemingly weak prie$tsuis’s reality and thus represents a quality
of heroism to Luis. The Lieutenant’s aggressivecsasful action so starkly contrasts the
priests’ perceived cowardice that Luis, in his shdor action and reprieve from his boredom,
naturally views him as the actual hero in his tgaliodge expounds on this idea, claiming that
“[t]he sentimentality of the hagiographical accoahénates the little Mexican boy, and throws
him temporarily into allegiance to the atheistieliienant of Police?*’ Though Luis interacts
with the Lieutenant minimally throughout the noualjs bonds with the Lieutenant upon
meeting him, a bond formed primarily through Luiatsraction to the quality of power and
heroism the Lieutenant possesses. Upon Luis telied.ieutenant that he was trying to bomb

the gringo in his game, the Lieutenant, in attenptshow these children that they were on the

24 |bid, 52.

213 |pid.

218 As a result, Luis ironically mirrors the same iliestion of reality that his mother perpetuatetigh her praise
of Juan.
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same side?'® states, “I suppose the gringo was one of theYhkees.” Here, the Lieutenant

shows approval of Luis’s games, of his taking aggjkee action against a common enemy. This
simple interaction “surprised an expression of dievoin the boy’s face?° And the Lieutenant
further indulges this devotion as he, noticing [susyes fixed on his holster, shows Luis his
gun. The Lieutenant and Luis’s entire ensuing cosatéon centers on discussing ammunition,
and this conversation, unlike Juan, keeps Luibiedthless interest? This focus on

aggression and the power it embodies for Luis thefimes his interaction with the Lieutenant,
leading Luis to fashion the Lieutenant into higalative hero. Marginalized from the faith that
appears irrelevant to his reality and desiring léar@ative hero to this faith, Luis then fashions
the Lieutenant as his primary model, as this lieaite reflects the heroic quality that Luis cannot
see in the priests.

This admiration, however, ultimately places Luigisn childhood in jeopardy as his
valorization of the Lieutenant could influence Hiondevelop the same destructive patterns in
this adulthood as the Lieutenant. Though Luis’®raétion of the Lieutenant could seem like a
harmless, childish admiration, the Lieutenant’sraggion, one rooted in his hardened affection
and intellect, results in Luis’s desire to pursggrassion in his reality, as he aligns heroism with
power and aggression. After the Lieutenant imphes he will eventually kill someone, Luis
desperately remarks, “Oh, | wish....I wish..." as i§ lambition were too vast for definitioA?*
The connection here between the Lieutenant’s aggmresind Luis’s ambition reveals Luis’s
longing to participate in the Lieutenant’s powas implicit desire to achieve the same sense of

heroism he sees in the Lieutenant through the saeams by which he believes the Lieutenant
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achieves it. Luis’s rejection of his mother’s ptgeand his admiration for the Lieutenant then
have serious implications for his future; justlas Lieutenant’s lack of charity and intellectual
passivity leads to his irrational aggression antsegquent disintegrated existence, so could
Luis’s connection of heroism and power with aggesdf not altered immediately in his
childhood??? If his admiration of the Lieutenant remains cotesisthen, Luis could further
distance himself from true charity and even infpbein on others, including himself, in this
pursuit of heroism, thereby perpetuating the desitre cycle of suffering in his adulthood.

Even the Lieutenant’s most well-intentioned attésrgi eradicating suffering from
Mexico, and somehow preventing his own childhodfesung from occurring again, are shown
then to be futile if divorced from charity and catural knowledge. Insistent in hating
Catholicism, however, the Lieutenant cannot sex #nd misses the opportunity given to him by
his suffering to develop connaturality. Withoutstlsonnaturality, the Lieutenant ends the novel
as a disjointed and disillusioned man without timdion that initially distinguished him from
the rest of Mexico. As his childhood clearly inhibhis adulthood? the Lieutenant then
foreshadows the future of Luis as his idealizabbthe Lieutenant could very well lead to him
perpetuating suffering in both his life and theeBwof others. Clearly then, Luis needs a model
relevant to his reality who can help redirect life@ion and intellect to the right Object, a model

ultimately fulfilled in the whiskey priest and hasvn cultivation of connaturality in his suffering.

22 Though this conclusion might seem like a leapoimes, it would not to Greene. Greene was heavilyémced
by Freudian ideology, even undergoing Freudian lpslpgy in his youth. As a result, Greene often esped his
belief that experiences in childhood forever cenashtithood, and consequently this ideology oftenfeses in his
fiction. In light of this Freudian ideology, Luisatraction to aggression—his implicit belief thalence is
excitement—would inevitably carry into his adultldpohereby implicating himself and those around Hirthe
same demise as the Lieutenant’s

22 pryce-Jones, 54. And this inhibition from the ltenant’s childhood and the resulting fragmentaiiothe his
sense of self unveils the Freudian ideology infaieg Greene.
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Chapter 4: The Whiskey Priest
“If | had only one soul to offer, so that | couddy, ‘Look what I've done.?**

Luis’s parents and the Lieutenant then are sigaifiegnfluences in directing and shaping
the form of Luis’s adult life, a life that Luis iscreasingly transitioning into throughout the
novel. Luis’s parents unintentionally steer him gram charity, as both parents give little
assistance to Luis in explaining his reality. Ariy manifestation of Luis’s role-playing games,
the Lieutenant then easily gains Luis’s admiratisrhe is the embodiment of an excitement and
reality that Luis believes to be largely absenhlintthe fictional martyr Juan and in the faith of
his parents. As a result, Luis fashions this Lieatd into an alternative to the idealistic
martyrdom stories incongruent with his reality. Bieg Luis through Greene’s pairing of
Freudian ideology and the theological thought ofibdan and Aquinas, this influence on Luis’s
childhood indicates grave implications for his fgyust as the Lieutenant is without charity and
intellectual passivity—thereby lacking connatugaind thus an integrated existence— so will
Luis in his adulthood if his affection and intellese not reordered to their appropriate Object in
his childhood. Clearly, Luis is in need of a poterddel relevant to his reality—an external
stimulus— that can substantiate the value of retigind thus draw his attention away from the
Lieutenant and redirect his affection, intellectd avill.

At the beginning of the novel, the whiskey pridstcly cannot qualify as this model.
Without true charity, this whiskey priest is a phoa in name and deed as his ambition for
wealth and prestige result in drunkenness andeagulnlike the Lieutenant though, the
whiskey priest does not maintain this same degfréépnction in his existence at the end of the
novel. Seeing an analogical demonstration of charihis suffering, the whiskey priest develops

connatural knowledge and a more unitive existesd@sintellect, affection, and will become

29p &G, 208.
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more wedded to the pursuit of God. As a resulg tlevelopment leads to his integrated moral
action at the end of the novel and thus his moreverexistence. Because of his cultivation of
connaturality and this integrated moral action desti@ted in his martyrdom, the whiskey priest
then becomes the needed model for Luis, prompting to redirect his affection away from the
Lieutenant and thus break the destructive patteerferms through this admiration.
Fragmentation: the Whiskey Priest at the Beginningf The Power and the Glory

Before detailing the whiskey priest’s developmdntannaturality, it is essential that we
first recognize the degree of disjunction inherartiis identity at the start of the novel, because
this disjunction heightens the significance and @owf the whiskey priest’s later more unitive
existence. Greene once again reveals his Freudigatoigy as the whiskey priest epitomizes the
fragmented, unintegrated quality of the humanfeethed in childhood, and the often
unsuccessful attempts at projecting this senselbfsthe external world. Reflecting Greene’s
Freudian ideology, the whiskey priest, due to tifeience of his childhood, is an unintegrated
person in his adulthood as his affection and aatmmtradict his chosen occupation and
subsequent identity.

Greene barely details the whiskey priest’s childhdmut some textual clues indicate that
the whiskey priest grew up in poverty, significgrghaping his adult life and sense of self. As
his father was a storekeeper, the whiskey pries¢vikthe value of a balance of twenty-two
pesos and how to manage mortgadésThough this passage does not explicitly detailiih
the financial state of his parents, we can assuom it that the whiskey priest has indeed
experienced at least a degree of poverty in hislltbod. Through this experience, the whiskey

priest then cultivates a hatred of this povertiigyouth: “It had been a happy childhood, except

22%|bid, 95.
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that he had been afraid of too many things, anchaded poverty like a crimé® And this fear
even influences the whiskey priest’'s occupationndss youth he saw priesthood as a possible
escape from this financial distress: “he had beliethat when he was a priest he would be rich
and proud—that was called having a vocatitii.Consequently, the whiskey priest in his adult
life ambitiously pursues this material wealth, tire@superfluous projects and ministries for his
parish and asking his parishioners to fund th&h&learly, the whiskey priest’s childhood
directly impacts and shapes his adult life, asursyes priesthood as a means of material
security.

However, this ambition is not without the whiskeyept’s recognition of the spiritual
weight and significance of his priesthood, a weghstrong that it founds even his own identity.
The priesthood is not simply an office; it is aentity. Andrei Gotia explains this principle
prevalent inThe Power and the Gloyglaiming that “regardless of their actions, pisesre
throughout the novel identified by their officegthoffices identify them, and they identify the
Church.”?® The whiskey priest then, in his desire to avoitasty, does not simply choose an
occupation, but also a specific identity. The whigkriest is certainly not oblivious to this fact,
as he shows a clear awareness of this identityigfivaut the novel through his strong sense of
obligation to his priestly duty. He even abandoissopportunity to escape Mexico and thus the
religious war to hear the confession of Luis’s dymother, though he does so in a slightly

resentful and forlorn manner. Regardless, the kelyipriest clearly understands that he can “put

22 |bid, 67.

227 |bid, 67.

228t is important to realize here though that théskay priest cannot be fully blamed for these axtj@s the
Church became the embodiment of wealth to himsrnybuth because of its own extortion, the whiskeggp is
merely following actions deemed normal and judtifiy the more educated priests surrounding himaRiegss, he
does demonstrate a slight awareness of his actimesthat his development of connaturality latetéos in more
depth.

22 Gotia, Andrei. “God’s Image: The Betrayer and Betrayed in Graham Greend'se Power and the Glofy
108.
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God in the mouths of meri™ and frequently tries to direct his steps accongirifhough
material comfort was the whiskey priest’s primargantive for pursuing the priesthood, he still
understands and accepts the inescapable identtyeaponsibility this priesthood demands of
him.

Regardless, the whiskey priest's demeanor reveataie is largely without true charity
at the beginning of the novel, indicating his @liinability to develop connatural knowledge.
Despite the whiskey priest’s recognition and ac@eqe of this identity, his pursuit of
materialism soon undermines most, if not all, tharity he possesses towards the members of
his parish. It is expected of a priest that, psimary representative of the Church and thus
indirectly God, he will live life sacrificially inhe service of those in his parish. But this puepos
rarely connects with the whiskey priest beforer#iiggious war. Instead, materialism primarily
motivates his action as he “saw no reason why ayeéhd might not find himself in the state
capital, attached to the cathedral, leaving anatiear to pay off the debts in Concepcion. An
energetic priest was always known by his deBt5& quality of pride ultimately manifests itself
in this materialistic ambition. Financial securigynot enough for the priest; as “[h]e wasn’t
content to remain all his life the priest of a mety large parish?*? the whiskey priest must
have an impressive parish, one carrying connotsitodipower and superiority. As a result, the
whiskey priest engages in forms of deception t@aqgwish this purpose, practicing facial
expressions and gestures in the mirror in orderincthe allegiance of wealthy ladies in

1233

Concepcion, all the while “enjoying the sound of Woice™”” as he tells them of his next

project. The whiskey priest then indicates his latkue charity as he financially extorts the

20 hid, 60.
Z1bid, 93.
321pid, 95.
331bid, 94.
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people he is meant to lead and protect. And tholghvhiskey priest still attempts to fulfill his
priestly duty at the start of the novel, he oftenfprms this obligation without clearly feeling
affection for those he serves; as his office defimis identity, the whiskey priest feels that he ha
no choice but to fulfill the duties of his officand thus often hears the confession of others while
bearing a resentful spirit towards theéftAs a result, the whiskey priest is, at least maily
without true charity at the beginning of the nowid thus without the foundation needed to
cultivate connatural knowledge.

As a result, without the degree of charity needeckdirect his affection, intellect, and
will to their appropriate Object, the whiskey ptieecomes inherently conflicted. His affection
and action become unfitting for his office, leadimim to begin the novel as a fragmented man.
As “pride was at work all the time [not] love of 6% the whiskey priest initially decides to
stay in Mexico regardless of the religious wamkimg of himself “as a fine fellow to have
stayed when the others had gofi®.And yet this same pride leads to the external featstion
of his fragmented identity: “And then | thought &svso grand | could make my own rules. |
gave up fasting, daily Mass. | neglected my prayesd one day because | was drunk and
lonely—well, you know how it was, | got a child.vias all pride. Just pride because I'd
stayed.®” Even the whiskey priest's name demonstratesthimtissonance of action and

affection permeates his identity; without anothame to provide individuation, the whiskey

234 Referencing Luis, the whiskey priest “felt an utiwg hatred of the child ahead of him and the sicdkman,”
and even labels himself as “the slave of his pebp& And a villager housing the whiskey priestgses him to
hear the villagers’ confessions, the whiskey prsagts “Oh, Let them come. Let them all come” irsentful tone,
and bitterly reiterates that “I am your servan&: ¥e cannot fault the whiskey priest for this babg though. He
is literally serving these people at the risk of divn life, and experiences much physical paineadrhustion from
his attempts at fleeing from the Lieutenant dedpitedesire to be caught. Regardless of this joatibn and his
fulfillment of his duty despite his frustration,ehvhiskey priest still responds uncharitably, iadiicg at least the
minimal lack of true charity he possesses at tlggnméng of the novel.

25 pgG, 196.

2% |pid, 196.

%" Ibid, 196.



83

priest maintains an identity that is fundamentatinflicted and at odds with itself. Michael

Torre references the disjunction inherent in théskéy priest's existence before the war as he
claims that the whiskey priest is “divided withindaa scandal without® and Gaston even
heightens the magnitude of this disjunction, laizethe whiskey priest as “a grotesque parody of
his vocation because he has a terrible weaknab® afarious sins of the flesh and he appears to
be inept at performing his dutie¥*® The whiskey priest then, though his occupation ateds

him to be an exemplary model of the cardinal vitug instead their antithesi®,and is thus a
paradox in name and deed.

The whiskey priest recognizes this paradoxical reato his identity, and this recognition
leads to further disjunction as he experiencesnaniag tension between his experienced reality
and the discursive rationality largely comprising faith. Throughout the novel, Greene goes to
great pains to demonstrate the internal conflietihiskey priest experiences between the black
and white tenets of his faith and the ambiguitysuffering reality presents to them. The
whiskey priest reflects on this profound mystetg:damned man putting God into the mouths of
men...His mind was full of a simplified mytholog$** The whiskey priest cannot reconcile the
seeming dissociations of his identity, between vatia explains is his being “both an ordained
man of God and an adulterer and drufik.implicit in this tension though is discursive
rationality, as it is an intellectual knowledge litit connection to the affection and Vfff. The

whiskey priest acknowledges tenets of his faith,Hisiemotion is largely disconnected from

28 Torre, Michael D. “Greene’s Saints: The WhiskeieBt, Scobie, and Sarah.”69.

239 Gaston, 28.

240 This characteristic of the whiskey priest staméiytrasts with the Lieutenant, who despite hisiathenaintains
a rigid cultivation of each of these cardinal vasu

*1p&G, 60.

22 Gotia, 109.

23 Thjs discursive rationality even exemplifies theiskey priest’s lack of connatural knowledge athleginning
of the novel, as connaturality though an act ofitieellect, also includes the affection and wiltimately providing
an intuitive, fluid quality to the sufferer’s actiand beliefs.
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these simplistic ideas: “He thought: if | go, | Blmeet other priests: | shall go to confession: |
shall feel contrition and be forgiven: eternal k@l begin for me all over again...The simple
ideas of hell and heaven moved in his brain; lifdhaut books, without contact with educated
men, had peeled away from his memory everythinghmisimplest outline of the myster3/*
The whiskey priest’s ideas of truth are simplisthd amendable to categorization, but these
ideas do not connect with what feelsto be truth—that life in its very nature contaims a
unavoidable ambiguity and mystery that these tesietply cannot explain. Without the
dominant influence of books and the intellectualiemment of his life before the war, the
whiskey priest sees the reality he encounters datlye mystery of being simultaneously
damned and God’s chosen vehicle of forgiveness—andot reconcile the simplistic tenets
comprising his faith with this experience. Consetlye the whiskey priest’s faith is also
disjointed, torn between discursive rationality duglsuffering reality.

The religious war in Mexico and the suffering thieiskey priest experiences because of
it only further amplify this disjunction inherent his personhood. The religious war incites
much internal conflict in the whiskey priest, areldxperiences this mental anguish throughout
the novel. Now without a clear opportunity to caddis sins to a priest and receive absolution,
the whiskey priest frequently despairs regardirggfétte of his soul, mechanically reiterating
confessions but without the emotional releaseusf tontrition: “Literary phrases from what
seemed now to be another life altogether—the gitict life of the seminary—became confused
on his tongue: the names of precious stones: Jemshe Golden?*> And this absence of
priests brought about by the religious war addsrtoér layer of complexity to the whiskey

priest’s internal conflict. Though he undoubtediyaiflawed example of the Church and true

24pgG, 65.
2 bid, 69.
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priesthood, the whiskey priest believes he is &isé priest in Mexico, and therefore is the only
source of absolution left available to his people.ensuing tension between duty and survival
then characterizes the whiskey priest’s internaflad: “If he left them, they would be safe, and
they would be free from his example. He was thg pnkest the children could remember: it was
from him they would take their ideas of faith. Bisvas from him too they took God—in their
mouth....He was shaken with the enormity of the pob?*® As a result, the religious war and
the complexities it presents to the whiskey prgestivn salvation and that of others adds another
layer of disjunction to the whiskey priest’s alrgambnflicted existence.
Analogical Demonstration: Development of Charity aul Intellectual Passivity

The whiskey priest then is the epitome of paraddkebeginning of the novel, and like
the Lieutenant demonstrates Greene’s Freudiandadgdals this priest’s childhood irrevocably
influences his fragmented adult life. Propelledios hatred of poverty cultivated in his
childhood, the whiskey priest unsuccessfully prigéts desired identity as a superior priest,
instead becoming the opposite of this identity tigfo his very attempts at fashioning it. And yet
unlike the Lieutenant, the whiskey priest doesraatain, to the same degree, in this fragmented
existence at the end of the novel. Shifting awayfthe secular influence of Freud and
illustrating instead the influence of Maritain aAduinas on his theological thought, Greene
pairs these disparate ideologies as he shapestiigkey priest into a more integrated person at
the novel's end, a result due primarily to whiskesest's increasing cultivation of connaturality.

Before furthering this analysis though, it is imiaoit that we recognize the complexity of
the whiskey priest and endeavor to sustain it ynraading of his character. It would be a
disservice to both Greene and the whiskey priestrtiove the complications of this beautifully

complex character through a simplistic presentatidns development. And even connaturality

248 1bid, 65.
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cannot be discussed as following a fixed moldt &sinherently a complex, ambiguous process.
However, in the nature of this project, we mustratt at least to disentangle the complications
of the whiskey priest and hold them up to the lightonnaturality, charting the whiskey priest’s
clear spiritual development, one that begins with &ncountering an analogy of charity in his
suffering. Recognizing a demonstration of God’slav his affection for Brigitta, the whiskey
priest cultivates true charify! which in turn ultimately leads to his intellectymssivity in the
midst of his suffering.

Though a product of his sin, Brigitta, the whiskmiest’s bastard child, serves as a
bridge between the whiskey priest’s discursiveorsality and charity as his instinctual love for
her despite her apparent corruption parallelsnothie quality of God’s own love. On more than
one occasion, Greene dresses Brigitta in an uradatlisturbing maturity, one that ultimately
signifies her as one of the many portraits of depyan the novel. “Sharpened by hunger into an
appearance of devilry and malice beyond her agegitea is described as having “[a] young
woman stare out of [her] eye&*® But this maturity is far from being depicted asiéfcial and
positive; instead, it is indicative of her corrupti “The world was in her heart already, like the
small spot of decay in a fruit. She was withouttecion—she had no grace, no charm to plead
for her.”?*° Yet despite this corruption and her rejectionisfaffection, the whiskey priest
experiences an instinctual, indissoluble love fagi&a. In keeping with the shocking quality of

an external stimulus that wakes a sufferer ouirokkIf, Greene dresses this love in powerful,

%47 |n keeping with connaturality as a process, thiskdy priest’s cultivation of charity occurs spacadly, rather
than progressively, throughout the novel. Thougdh ¢harity does clearly stem from his affection Byigitta, the
whiskey priest still struggles with being chariwibbwards others on a consistent basis. Howevegragaturality is
a process, consistency is not needed to prove hiskey priest’s development of this charity. Whatttars is that
he has indeed cultivated charity to a greater detir@n he previously possessed, not that he hasdat a perfect,
charitable demeanor.

**% |bid, 63.

* |bid, 83.
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even violent imagery, as the whiskey priest “wagshher, feeling the shock of human lo7e®”
The whiskey priest then demonstrates his immedjad@ith in charity upon meeting Brigitta,
one that stimulates his paternal instincts: “[hd &pdesire to save her from—everything... He
was aware of an immense load of responsibilitwas indistinguishable from lové>! Despite
her rejection of him, Brigitta undoubtedly awakéins whiskey priest to an awareness of love,
provoking his affection and even his will in purtsoi protecting her.

This love that Brigitta provokes in the whiskeygsti provides him an internal
demonstration of God’s love, of the divine desoesave His children even at the cost of His
own life. In a desperate plea to God, the whiskagsp prays, “O God, give me any kind of
death—without contrition, in a state of sin—onlysahis child.**? This is not a weightless,
romantic request given in the throes of emotiomimMally mirroring the sacrificial attitude of
Christ, the whiskey priest legitimately requests shalvation of his daughter at the expense of his
own life, following through with this request thiglwout the rest of the novel as he avoids being
caught by the Lieutenant in hopes of saving heis plroclamation, through its association with
the sacrificial act of Christ, carries tainted, @geemingly blasphemous implications; the
whiskey priest, in his own personal and sustaireggtality, is far from similar to Christ, and yet
Greene here seems to be indicating otherwise. Henyvevs very difference serves to cast

greater light not on the whiskey priest’s love, thé analogy this love provides of God’s own

20 pid, 65. Mark Bosco, in his “Seeing the Glory:aBam Greene$he Power and the Glomprough the Lens
of Hans Urs von Balthasar’s Theological Aestheticennects this violence to theological aesthetitbere is the
notion, then of an almost violent, visceral expeci of God that leads to a revaluation of the fofBeauty, the
hiddenness of love. The text implies that God'sl@/dangerous, for it will shake up one’s life aledcenter one’s
ego, leading to a holy fear and trembling.” 51. Giflo Bosco gives this analysis in reference to ikeatenant and
the whiskey priest’s discussion regarding the matirGod'’s love, its content applies to the whisgegst’s
experience of it as well.

#1bid, 63. Hestenes explores the impact Brigitta twa the whiskey priest’s actions, claiming thajt§ joy and
pain of meeting his own daughter brings upon hinew consciousness of what it means to be an eantidy
priestly ‘father.' This experience of paternitydedim to a new insight into the kind of pastoradiidation really
required of him.” 317.

%2 |bid, 63.



88

affection. The whiskey priest’s radical associatrath Christ amplifies not the whiskey priest’s
sin, but the miniscule, yet clearly shared pardi&giveen the two, offering a powerful analogy of
God’s love through this very similarity in theirtesme dissimilarity">® If the whiskey priest, a
clearly imperfect being, unconditionally loves bdesughter and pursues her, then the love of a
perfect Being must greatly surpass even the grafesh. The whiskey priest’s love thus
parallels Christ, providing a tainted portrait efide affection.

Though the whiskey priest does not immediately gacze this love as an actual analogy
of God’s love, his cultivation of charity throughdbhe novel leads to his realization of the
parallel it provides of Christ. After saying goo@bip Brigitta, the whiskey priest contemplates
the implications of his love for Brigitta: “One nta¥ have human affections—or rather one
must love every soul as if it were one’s own chiltle passion to protect must extend itself over
a world.”®* The whiskey priest then recognizes the demanddtion this love must entail, for
the divine nature of a love that is not simply telivards a single individual, but to the entire
world. ?*° Any other love would be antithetical to divineadfion. Though the priest’s love
initially remains “tethered and aching like a hassblinimal®*® to Brigitta, this love begins to

extend to others throughout the novel, indicatirsgchltivation of charity. This development can

#3Bosco, in “Seeing the Glory: Graham Greeriig Power and the Glomprough the Lens of Hans Urs von
Balthasar's Theological Aesthetics,” explores Badtir's concept of similarity in dissimilarity, aykpremise in his
theological aesthetics. Discussing beauty, Balthasserts that fragmentation—a form of ugliness-¢-the
apparent contradiction this fragmentation supphéss association to God is what renders the bieguais truly
beautiful: “[i]t is only through being fragmenteltkt the beautiful really reveals the meaning ofebehatological
promise it contains...The basic form of ‘ever-greatissimilarity however great the similarity’ iséwocable...God
‘appears’ unreservedly and, therefore, even irehés-greater incomprehensibility really comes i@ foreground
and into the form that appears.” 7. Focusing orst@mingly erroneous association between the whiskiest and
Christ in this scene then detracts from its purpfyeen the theological depth and richness this éiation gives. We
are not to view the whiskey priest as Christ hareare to recognize the parallel, to see a minifaalfed portrait
gJ4Christ through the whiskey priest’s actions, émdgine how much greater this visual would bes#rsin full.
P&G, 82.
%5 |n speaking of this passage, Gaston acknowledgewhiskey priest’'s seeming realization that his dowe for
Brigitta parallels Christ’s, claiming that “[i]t iwhile he thinks of her in these sacrificial tertihat he approaches
the discovery of the nature of God’s love.” 31.
#°pgG, 82.
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be seen in the whiskey priest’s more charitabl®asttowards the mestizo, but more explicitly
in his interactions with prisoners. Though recogrgzhat the prison “was very like the world:
overcrowded with lust and crime,” the whiskey priegardless becomes “moved by an
irrational affection for the inhabitants of thisgum.”®®’ And when the pious woman in this
prison tells him that “the sooner you are deadottger,” whiskey priest admits that “[ijt was
more difficult to feel pity for her,” and yet stitlegins to feel “an overwhelming responsibility
for [her].” As this sense of responsibility to tmbiskey priest is “indistinguishable from love,”
then he has clearly developed affection towardoniyt the members of this prison, but
specifically of the individual most difficult forilm to love. As this affection begins to extend
towards others, the whiskey priest realizes, atleanimally, the analogy in his lov&®
Directly after the whiskey priest expresses hisfon for the prisoners, “[a] phrase came to
him: “God so loved the world..?*® The whiskey priest has come to realize the thécébg
implications of his love, seeing it as a tainteftiection of the love of Christ. It is important to
realize here that this affection is ultimately fded in his love for Brigitta. Gaston
acknowledges this, claiming that “[i]t is while tienks of [Brigitta] in these sacrificial terms
that he approaches the discovery of the natureodfsdove.”*® As Brigitta has provoked the
whiskey priest’s affection, this charity grows iovper as it extends to othéf8,even the

inhabitants of this prison. The whiskey priest'gddor Brigitta thus indirectly enables him to

7 pid, 125.

%8 |n discussing theological aesthetics, Bosco erplgiis process of actualizing the form of Chiisotigh the
finite: “[t]his supreme form of kenotic love is gnlenuously and analogically related to modern,awtic notions
of love, and therefore it takes time to proceedrieand ascend to ‘seeing the form.” 8. Recoggizn analogical
demonstration of charity then does not develop idiately, and therefore the whiskey priest’s stepuiycess in
actualizing the form of Christ in his love is natlr

29pgG, 127.

20 pid, 31.

%1 The whiskey priest also cultivates affection fue wvillagers, the very people he used to extortrfoney. Seeing
them risk their lives for his protection, the wtagkpriest prays, “Oh God, send them someone morthwhile to
suffer for. It seemed to him a damnable mockery ey should sacrifice themselves for a whiskgsgtriwith a
bastard child.”133. Clearly, the whiskey priest Webnot have prayed this prayer had he not carethtam.
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internally demonstrate to himself the quality ofd@oown love as he recognizes that the
affection he feels for others—an affection insteghby his love for Brigitta— mirrors the very
affection of Christ.

The whiskey priest even proceeds to use his lovBfigitta as a measure and standard
of true charity for God, illustrating his recogoiti of his affection as having rich theological
implications. After encountering his affection Brigitta, the whiskey priest uses this affection
as a means of defining love: “Our words are mad#eseribe what we know with our senses.
We say ‘light,’ but we are thinking only of the sulove’...That means perhaps a child?%®
The tentative quality of this relation as indicalsdthe ellipses unveils that this child he
mentions can be none other but his illegitimategtiéer Brigitta, who has now come to embody
love to him. The whiskey priest even uses his foveBrigitta as a reference for how others
should in turn love God: “Loving God isn’t any difent from loving a man—or a child. It's
wanting to be with Him, to be near Him... It's wargito protect Him from yoursel£®® Though
Brigitta is not mentioned in this passage, the seased in it directly relate to the whiskey
priest’s own paternal affection for Brigitta. Clgathen, Brigitta does not simply provoke the
whiskey priest’'s own charity, but this new loveéxeriences towards her also becomes the
embodiment of charity itself to him, as he uses lbve not simply in reference to others, but
specifically in reference to affection for God.

The whiskey priest then develops intellectual pagsirom this newfound affection as
he increasingly abandons a reductionist view oéland instead envisions them as images of

God. Along with Brigitta, the mestizo provides amat portrait of depravity for the whiskey

%2peG, 170.
23 bid, 173.
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priest, and his gross, sickly physical exteriorrelerizes the state of his spirituafi§f Bent on
turning in the whiskey priest to the Lieutenantfiaancial award, the mestizo tries to persuade
the whiskey priest to admit his true identity, speywout confessions and demanding absolution:
“The awful jumble of the gross, the trivial, ane throtesque shot up between the two yellow
fangs.”® In the face of this grotesque show, none can tildgne the whiskey priest for his
internal hostility towards this mestizo, and thaskly priest even justifies his uncharitable
demeanor upon viewing the mestizo as a Judas figune yet, the whiskey priest soon
contemplates the nature of God’s love in lightlo$ tmestizo, concluding, “It was for this world
that Christ had died...It was too easy to die for wwhas good or beautiful, for home or children
or a civilization—it needed a God to die for théftearted and the corrupt®® This

contemplation as a result leads to the whiskeyspsiéntellectual passivity. Being himself one of
the half-hearted and corrupt, the whiskey priealizes that he is no different from the mestizo:
“Christ had died for this man too: how could hetenel with his pride and lust and cowardice to
be any more worthy of that death than the halfe2&t’ The whiskey priest even likens the
mestizo to God’s image, clearly becoming open isterce as he recognizes that God'’s form
can surface in the unlikeliest of people. In ref@ing this scene with the mestizo, Bosco alludes
to the whiskey priest’s development of intellectpassivity as he claims that “[tjhe whiskey

268

priest undergoes@hange of visiofi“>" as he begins to “open himself up to the intereelaéss

%4 Greene’s description of the mestizo is the folluyvi“He had only two teeth left, canines which &tyellowy
out at either end of his mouth like the teeth yiod £nclosed in clay which have belonged to lontpekanimals.”
84.

% bid, 84.

% pbid, 97.

%7 |bid, 97.

268 Bosco. “FroniThe Power and the Glotp The Honorary ConsulThe Development of Graham Greene’s
Catholic Imagination.” 62.
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of being in all that surrounds hili® Recognizing his own similarity with the mestizadan
God’s sustained imprint on even sinners, the wlyigkeest’s spiritual vision clearly broadens,
illustrating his openness to existence.

The whiskey priest even demonstrates this inteldqiassivity towards the pious
characters he encounters in the novel, thoughilhetaiggles with reductionism in his view of
them. While in prison, the whiskey priest describee member of the prison cell as having “[a]
tiresome intense note of a pious womaf!.The whiskey priest then immediately categorizes th
pious woman, filtering any of her statements thtotigs lens. And yet the whiskey priest,
recognizing his uncharitable behavior towards wWsnan, attempts to redress his perception of
her: “When you visualized a man or woman carefuly could always begin to feel pity—that
was a quality God’s image carried with it. When wawv the lines at the corners of the eyes, the
shape of the mouth, how the hair grew, it was irsfiids to hate. Hate was just a failure of
imagination.?’* Instead of allowing his reductionist vision deterenhis perception of her, the
whiskey priest softens this vision, endeavoringdad to imagine the pious woman as an image
of God?"?* And as a result, the whiskey priest recognizestmaplexity of this woman’s
behavior, beginning to feel pity for her as heimsa that “[s]he had, after all, as many excuses
as the half-casté®® The whiskey priest then comes to see people’sm@&tiot through a simple
categorization of sin and morality, but ratherraages of God working their muddled way
through a complicated and confusing world. Thisrafit at visualizing a person anew, this

working against the impulses of reductionism anchamizing others despite their faults, is

269 Bosco. “Seeing the Glory: Graham Greenge Power and the Glotjprough the Lens of Hans Urs von
Balthasar's Theological Aesthetics.” 8.

Z0peG, 127.

! |pid, 131.

22 Hestenes implies that the whiskey priest instialéyuoves her through this visualization, for &fperson is made
in God's image, then no human being, even the oglgtand depraved, can be rejected as being outsidés
extraordinary grace.”

“Pp&G, 131.
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undoubtedly the mark of an intellectually passieespn. Being more open to existence, the
whiskey priest works against his inclination toeggirize others, and instead envisions them for
who they truly are: images of God.

Through this intellectual passivity, the whiskelegt then cultivates a vision that
penetrates through the external into the transcendality inevitably unveiled behind it. Even
ugliness becomes beautiful to the whiskey priesheasees God’s form through the unlikeliest
of objects and actions. Encouraging the pious wommane prison to view her fellow prisoners
in a different light, the whiskey priest discuses beauty he sees in their sin: “[O]ur sins have
so much beauty...Saints talk about the beauty oésaff. Well, we are not saints, you and I.
Suffering to us is just ugly. Stench and crowding @ain. That is beautiful in that corner—to
them. It needs a lot of learning to see things witaint’s eye?* It appears that the whiskey
priest is equating beauty with sin here. Howewes,whiskey priest, now propelled by his
intellectual passivity, instead sees beauty eveharugliest of acts, as these acts are ultimately
committed by God’s image and thus in some fashioreill His form. For even “God’s image
did its despairing act of rebellion with Maria methut among the raté’® And it is this ability to
see beauty in the ugly that epitomizes the whigkesst’s intellectual passivity, as he begins to
see that “beauty’ is not to be seen in an aesthktit spiritual light.?”® Jeffery Ames Kay
explores this in his discussion of theological laests, claiming that because of the Cross,
beauty is not limited to specific qualitative fornasd can instead undoubtedly be revealed in the
greatest ugliness. And Kay even goes so far asiim that “[t]he criterion of the true splendor

is the ability to express itself in such ugline$<.Clearly then, the whiskey priest has cultivated

2 pgG, 130.

275 |bid, 101.

2’ Rene Gallet, n. pag.
27 Qtd. in Bosco, 9.
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the ability to recognize this “true splendor,” 8luating his spiritual vision. As a result, his
intellectual passivity is evident; the whiskey gtighrough being open to existence, can now see
God in the unlikeliest of acts and forms, and thas cultivated a saint’s eye without even being
aware of it.

Moral Action and a More Unitive Existence

Seeing an analogical demonstration of God’s lov@isrown affection for Brigitta, the
whiskey priest as a result distinguishes himselffthe Lieutenant as he develops charity and
intellectual passivity. Because of his love forgta, the whiskey priest now can not only
extend this affection towards the seemingly mostegerving, but can also see past the external
into transcendent reality. And this cultivationabfarity and intellectual passivity make the most
fragmented man at the startTdie Power and the Glodyecome the most integrated person at its
end. As a result of his intellectual passivity @hdrity, the whiskey priest develops
connaturality and a more unitive existence, asdbigvation results in an increasing synthesis of
his intellect, affection, and will.

The whiskey priest first demonstrates this increg$usion of his intellect, affection, and
will primarily through his interaction with the me=. Immediately after his recognition of the
mestizo as an image of God, the whiskey priessfafféction towards this mestizo, and his will
responds accordingly: “He said, ‘Do you feel bettew? Not so cold, eh? Or so hot?’ and
pressed his hand with a kind of driven tenderness the shoulders of God’s image®
Though the mestizo undoubtedly plans on turningatheskey priest into the Lieutenant, the
whiskey priest, motivated by his profound realiaatthat the mestizo is as an image of God,
does not simply feel affection for the mestizo, gponds in action accordingly. The

description of this willful act as tender illusteatthe quality of charity in it, and its joint

218pgG, 101.
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description as “driven” further indicates its intiemality and fervency. But the whiskey priest
does not lay his hand on the back of the mestigdays his hand on “God’s image.” The
whiskey priest’s intellectual passivity then and tesulting charity are at the heart of his action,
of his affectionate touch and expressed concerarswthe mestizo. The whiskey priest, now
intellectually passive, recognizes the image of @aithe mestizo, spurring his affection and
motivating his will to act accordingly. Though ttastion is minimal and seemingly
insignificant, costing the whiskey priest verylétsacrifice, it still marks an important
development in his connaturality. The whiskey fdrteen demonstrates the minimal fusion of
his intellect with his affection and will in histeraction with the mestizo, a fusion that is the
mark of connatural knowledge.

However, the culmination of the whiskey priest'srmanitive existence—of the
increasing unification of his intellect, affecticand will—occurs during his stay at the Lehrs.
True development cannot be tested without temptatiod the whiskey priest encounters this
temptation in full at the Lehrs, initially resulgnn a lapse in his development of connatural
knowledge. Here, he experiences what Bosco céfldse resurrectiorf”® as the Lehrs save him
from impending death, taking him to their villagiat is largely unaffected by the religious war.
Bosco elaborates on this utopic quality of theagé: “the text in this section is filled with alflus
detail for the environment, an Edenic paradise whiee whiskey priest is returned to heaftff.”
And yet, this return to health ultimately jeopastizhe whiskey priest’s development of
connaturality, his cultivation of a more unitiveigence, as he soon reverts back to the same
patterns of behavior that resulted in his disjantentity: “He felt respect all the way up the

street: men took off their hats as he passed:stagaf he had went back to the days before the

279 “Seeing the Glory: Graham Greend&ke Power and the Glotyrough the Lens of Hans Urs von Balthasar’s
Theological Aesthetics.” 8.
% bid, 8.
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persecution. He could feel the old life hardeniognd him like a habit, a stony cast which held
his head high and dictated the way he walked, &d #rmed his words?®* This reversion,
though, is unsettling to the whiskey priest, af Yias appalling how easily one forgot and went
back ...God might forgive cowardice and passion s it possible to forgive the habit of
piety??®?> Greene’s Freudian ideology once again surfacéssmassage, as it appears that the
whiskey priest cannot break the patterns of belmastablished in his childhood, the very
patterns that resulted in his unintegrated exigteAcstilted, uncharitable quality as a result
characterizes the whiskey priest’s actions at thlerg, illustrating his lapse in connaturality as
“he gave out the penance, quickly, harshly, medzalyi”**®* Reverting back to the destructive
patterns of his past behavior, the whiskey prigshttemporarily replicates the same fragmented
life he experienced before his suffering.

However, the whiskey priest soon demonstrates @tsa@tignment with Maritain and
Aquinas’ theological ideology as the whiskey priestaks, at least minimally, these established
patterns and behaviors, profoundly demonstratiegrtbreasing unification between his
intellect, affection, and will. The mestizo soasabvers the whiskey priest’s location, and plans
to trap the whiskey priest through convincing horgive the gringo absolution for his sins,
thereby delaying the whiskey priest’s journey t® Gasas and providing time for the Lieutenant
to capture him. The Edenic paradise quickly varasirece the whiskey priest hears this: “He had
forgotten Miss Lehr completely; the other world Isticetched a hand across the border, and he
was again in the atmosphere of flight.” And yegugh he references fleeing in this passage, the
whiskey priest endeavors to delay his journey te Casas and follow the mestizo, despite his

full awareness of the mestizo leading him intoag@ tiThis decision mirrors the beginning of the

21 bid, 167.
22 hid, 169.
23 hid, 172.
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novel, when the priest was given another oppornguniflee Mexico and save his life, and also
abandoned this opportunity due to his priestly d¥st the quality of this past rejection differs
from this new decision. When Luis persuaded thesléy priest to stay in Mexico for his
mother, the priest regretfully, almost resentfulgmplied. Now, confronted with an even
graver request for him to stay, the whiskey praestides to travel to the gringo, and even does
so with lightness of heart: “the oddest thing dfaas that he felt quite cheerful® The whiskey
priest then no longer appears to consider himsgiwe to his people; instead, he is at peace
with his duty, illustrating the subtle fusion ofhntellect, affection, and wif> Bosco indirectly
connects the whiskey priest’s decision to his dgwelent of connaturality, stating, “It will mean
certain death for him, but going back now seentsetthe good, the true, and the beautiffi.”
Ironically then, the whiskey priest does indeedrexctly break the “habit of piety” he cultivated
from the influence of his childhood; though he cbehsure his safety by refusing to give the
gringo confession, the whiskey priest instead chs®s help the gringo, illustrating his
cultivation of connaturality.

As a result of this action, the whiskey priest bees a true martyr at the end of the
novel, exemplifying his more unitive existence. Wiaskey priest by no means experiences a
glorious death, as he remains fearful and doubffhis own salvation till the very end of the

novel. Now loving the product of his sin, the whagkpriest is without true contrition, and thus

284 Ibid, 180. We must pause here to recognize thaivttiskey priest, despite this action and his cheerf

demeanor, cannot be likened to the fictional, idedl Juan. Indeed, this cheerfulness is not eptieghted to the
expectancy of his death, but rather his own destiarhad never really believed in this peace. e tireamed of it
so often on the other side that now it meant noenbothim than a dream.” 180. The whiskey prieslikerJuan, still
fully believes that he is damned, though his ctearelopment of connaturality deems otherwise, hod tontains a
human complexity that largely differentiates hirarfr Juan.

% His intellectual passivity is clear in that helnnger views his desired pietistic comfort as valaawhich
provides incentive for him to abandon temporarily$tay at the Lehrs and his journey to Las Casad.his
affection does seem to be prevalent in this detig®well, as his tone in contemplating the grisgpiritual state
indicates a degree of concern for him. As a rehigtdecision to comply with the mestizo does digantly depart
from his earlier decision to stay in Mexico, indiog the connatural knowledge involved in this act.

28 Bosco “Theological Aesthetics,” 5.
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faces an eternity of damnation. His final thougddd a further difficulty to his conflicted state
before his death: “perhaps after all he was ntteamoment of afraid of damnation—even the
fear of pain was in the background. He felt onlyiramense disappointment because he had to
go to God empty-handed, with nothing done at%fl The whiskey priest even experiences a
“tinge of bitterness®® that God had not sent the Mexicans an actual.siititinternally
conflicted about his own fate and his faith in Gtbek whiskey priest then fully believes that he
has been a disappointment to God, and the narratibis death indicates as much. Trembling
up until the Lieutenant’s shot, the whiskey prissiescribed as “a routine heap beside the
wall—something unimportant which had to be cleaegy.?®° Fearful of damnation and
convinced of his inadequacy, the whiskey priesticndeath seemingly carries little to no glory,
and his life appears to pass without any recogngiod impact.

Yet the texture of the story suggests otherwisat@gattest to this idea, claiming that
“[a]t the conclusion of this novel, we are left lwvthe peculiar feeling that we have been
following the progress of a saint.?* This is not to say that the whiskey priest is ripra
perfect or no longer fragmented; he still longskdandy, and try that he may, he cannot feel
contrition for his sin. But his moral developmeastravealed through his cultivation of
connaturality shows us that he is an actual maatyhis sustained flaws cannot expunge the
definite progress he has made throughout the n8getonnaturality is itself a process, it would
be unfair and theologically incorrect to suggebeowise. The whiskey priest’s moral
development and progression, not his moral conguiethen redeems his fragmented existence.

His cultivated affection and intellectual passiviigs wedded, though minimally, his will to its

B1pgG, 210.
288 |hid, 208.
289 hid, 216.
20 Gaston, 28.
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right Object in a greater degree than they wetkeabeginning of the novel. Now able to feel
genuine affection for others, the whiskey priegissine imprint of God even in the seemingly
undeserving and immoral, prompting him to discaéelgursuit of his own material comfort for
the sake of saving a soul. Though he cannot $eswise, the whiskey priest as a result can no
longer be considered the paradox he was at themiegi of the novel; his moral action has
disentangled, at least to a degree, the dissiryilerihis name. And despite the novel’s
complexity, countless of critics have found comngoound regarding the whiskey priest’s
sainthood?®* with Robert Wichert even suggesting that his \remnanity is what makes his
saintliness all the more evidétft “His final moments are, again, heroic only inststrange,
self-effacing, self-deprecatory, very human wa3.The whiskey priest achieves a more unitive
existence through his martyrdom, through his macsibn promulgated by his connaturality;
still fragmented and internally conflicted, the wkey priest regardless acts in accordance with
his reordered intellect and affection, resultindnis sacrificial act that decenters the anomaly in
his previous identity.

As a result, the whiskey priest is ideologicallg game as Juan, and the dissimilarity in
these martyrs’ presentations ultimately serveddblight the whiskey priest as the more
impactful martyr because of his humanity. The whiskriest is clearly not the fully integrated

person that Juan portrays, or rather the ideat.84inlowever, it is this very humanity in the

291 Gaston, Saroha, and Lodge are a few of thesescrRiichard Griffiths even claims the following aibthe
whiskey preist: “Greene brings us, the readerfgabthat despite his apparent personal unworgisiileis
drunkenness, his relations with women, his fea¥)must, through his readiness to take up the burtlarpriest
despite dangers and through his ignominious endcbeptable to God.”170.

292 Consequently, the whiskey priest’s proclamatiaat tfh]e knew now that at the end there was onlg thing
that counted—to be a saint,” though providing gitrarony to his death, does not undermine his mgateon, but
rather enhances the quality of his saintlinesti@sdaders are fully aware that it is his humiligther than his
immorality, that deters him from seeing himsel&imy other fashion than one unworthy of eternity.

2% \Wichert, 101.

294 LLuis's mother details Juan’s martyrdom: “When @tgef of Police came to Juan’s cell he found hinhan
knees, praying. He had not slept at all, but hahshis last night preparing for martyrdom. He \wage calm and
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whiskey priest’s martyrdom that makes him all therenprovoking as he provides a foil to Juan,
and thus a more realistic, constructive model &fesing and connaturality. The whiskey priest’s
death unveils Juan’s romantic idealism, and thandieess of Juan’s death then only serves as
disturbing invention rather than inspiration inhigf the deeper depth and significance of the
other. Lodge explains this parallel: “The picaresguogress of the whiskey priest is deliberately
contrasted with the conventional saint’s life thdflexican mother reads to her son and
daughters; but it is the former that has the bre&tlie—and more in common with the passion
of Christ.”?® It is the whiskey priest, in his very humanityatieveals to us that the power and
the glory lie not in the perfection of moral chasacbut rather the painful, steady process of
being wedded to Christ. For without this processiuthion wouldn’t be as glorious: “the more
evil you saw and heard about yolie greater glory lay around [Christ’s] deatf®Brock and
Welsh rightfully conclude then that through the skay priest, the novel “might well be
considered a credible exercise in naturalistic dgmgiphy.“®’ The whiskey priest’s more realistic
portrayal, his internal conflictedness yet sustdim®ral action, provides us with a better
incentive than Juan for the pursuit of godlinessfie cultivation of connaturality— through
the very plausibility it offers even to those deemeorally reprehensible. Though its
presentation differs from Juan’s, the whiskey pisedeath then still clearly makes him a true
martyr, and a more impactful one at best.
A Potent Model: Luis’s Redirection

As a result, the whiskey priest’s death does inded/ impact, despite his belief in his

own inferiority and inadequacy—the last sectionh& novel indicates as much. Through its

happy, and smiling at the chief of Police, he adkiedif he had come to lead him to the banquet3.2Ilan even
prays to God to forgive his persecutors, and diés a“happy smile” on his face.

2% | odge, 25.

2°peG, 97.

2" Brock and Welsh, 33.
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cyclical structure, the characters introduced attbginning offhe Power and the Glory
remember their encounters with the whiskey prigstying the influence, though minimal, the
whiskey priest has made on their lives. Yet thipact does seemingly little to stimulate their
action, except for one character: Luis. As Luithiss only character to be transitioning into his
adulthood in the novel, this impact then has sigarit implications for his future, as it redirects
his affection towards more productive, beneficialams?*® Just as he did for the whiskey priest,
Greene once again pairs Freudian ideology withthtbelogical thought of Maritain and Aquinas,
revealing that a person, though inherently unirgttgt, can indeed achieve a more unitive
existence in suffering if prompted by love of Gbdhearing about the whiskey priest’s
martyrdom, Luis realizes that genuine, authentictynredo indeed exist, leading to his turn of
faith and thus providing the potential for him ®velop a more unitive existence later in his life.
Luis clearly experiences a rejuvenation of hisgielis sensitivity in light of the whiskey
priest’s death. After his mother’s completed regdhJuan’s tale, Luis fervently questions her
regarding the possible similarities the whiskesgtrishares with Juan: “And that one they shot
today was he a hero too?’ ‘Yes. He was one of tagyrs of the Church...” ‘Did he call ‘Viva
El Cristo Rey’? ‘Yes. He was one of the heroesheffaith.”?*® Through this alignment of Juan
with the whiskey priest’s death, Luis now realigest a martyr can actually exist in his reality;
what he once considered as boring and silly tades possess life: “It brought it home to him—
to have had a hero in the house, though it had loedy for twenty-four hours. And he was the

last.”®**° Though he had previously viewed priests as cowamtl weak, Luis now has an actual

2% As the action that indicates this redirection—lsimcceptance of the new priest— occurs in thedages of the
novel, not much can be truly known regarding itsdignificance in Luis’s life. However, this aclearly bears
much weight, as it is the final scene of the no@elnsequently, it must be taken into consideratiegardless of the
limitations it presents. Textually-founded, spetiulanalysis will then have to serve as the bmsistin unveiling
the theological implications inherent in this act.

29 peG, 219.

% Ipid, 220.
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priest who appears to align with his mother’'s malyn stories, and thus realizes that actual
heroes—actual martyrs—can indeed exist in histsedlio longer does Luis view dying for the
faith as inconsequential and useless then. Diyems perception of the whiskey priest,
martyrdom now is an act of a hero. Luis is so inpady this realization that he rejects the
Lieutenant, and even invites the new priest infohl@me. His rejection of the Lieutenant and
acceptance of this new priest then clearly inditiad¢ he has experienced some sort of spiritual
awakening upon the whiskey priest’s de&tHllustrating a critical and significant changetiis
previous behavior.

Though this change in Luis’s previous behavior loarattributed to his acceptance of his
mother’s religious idealism, many textual cluesgagg that this behavior instead indicates an
authentically redemptive turn of faith. In lightlois mother’s idealism, an implicit irony does
underlie Luis’s turn of faith, yet this irony ses/more so to propel Greene’s definition of true
martyrdom rather than undermine the validity ofd’siredemption. Greene knows that we hold
the whiskey priest to be a hero, and yet we'vedyikeade this conclusion for entirely different
reasons than Luis, as the basis for Luis’s beliehe whiskey priest's martyrdom appears to be
in the whiskey priest’s similarity to the idealsstluan. And yet regardless, our conclusions are
the same; the whiskey priest is indeed a heroaagehuine, authentic martyr of the faith.
Despite the contradiction inherent in our percepbbthe whiskey priest’s death and Luis’s,
martyrdom then still prevails, driving Greene’smdhat the value of the sacrificial act is not
found in the form, but in the act itself.

As a result, this conclusion that Luis clearly soippp does not entirely rest on false

premises, but rather on the fact that martyrs atgust the subject of fiction, but occur as wall i

301 saroha claims that “it seems that religious fatbnquenchable and indestructible. The boy LuEnam the
door at the end of the novel to a new priest...syimbslthis fact.” 5.
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reality. The presentation of the martyrdom sterpat the only thing that persuades Luis to
accept Catholicism. Luis did not view his mothemartyrdom stories as silly only because of
their idealistic presentation, but rather becabsed stories as a whole—both in form and in
content—did not conform to his own reality as hearevitnessed an actual martyrdom, only
knowing priests who were either shot trying to @sctine police or ran away entirely. Luis’s
possible turn of faith then, though prompted bglad similarity between Juan and the whiskey
priest, is primarily provoked by his realizatioratimartyrdom itself can actually occur in his
reality. As a result, it cannot be read conclusivtbht Luis accepts the whiskey priest as a hero
solely because of his false presentation, as theket priest’s death and the contrasts it presents
to his previous perception of martyrdom is enoughdrsuade him. The whiskey priest’s clear
alignment with Juan in content proves that, degpgenvhiskey priest’s beliefs, the form doesn’t
take away the value from the sacrificial act as grimarily the content of this act, not its form,
that qualifies the whiskey priest as a hero to Luis

Luis’s dream directly after the whiskey priest'sattegives helpful insightful into this
analysis. Luis does not refashion the whiskey pirge a glorious, idealistic martyr during this
dream, but instead demonstrates a clear awarehtss riest’s death, as the priest was “laid
out stiffly for burial” while “somebody was hammeg nails into a coffin in the passag&®”
Luis’s behavior in this dream even mimics the demsede held during his mother’s reading of

893 and thus represents his

her martyrdom stories, as “[h]e was very bored\amy tired,
previous apathy and frustration with religion. Sewdi¢ though, the priest is no longer lifeless to
Luis as he “wink[s] at him—an unmistakable fliciarthe eyelid, just like that® And it is this

very brief flicker of the eyelid— this seeminglysignificant act— that indicates Luis’s

02peG, 221.
3031bid, 221.
304 1bid, 221.
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realization of the priest’s martyrdom, as the imtpachis act is founded not on the whiskey
priest’s idealistic portrayal, but rather on hisywdeath. Brock and Welsh also place Luis’s
recognition of the whiskey priest as an authen@etyn in the context of this dream: “But
actually what Luis senses in his own curious drefter the unheroic death of the priest is the
mysterious way in which true witness for the faittrse martyrdom—makes its presence felt in
‘ordinary life,” not in acts of glory and artifidideroism, but in such small actions as the
‘unmistakable flicker of the eyelid3*° It is in his death, his martyrdom, that the whispeiest
becomes lifelike to Luis. The whiskey priest’s {ifedeath in this dream then metaphorically
represents the life breathed into Luis’s perceptibfaith, a life that is precisely due to the tyit
reality he finds in the priest’s death. The whiskeest’'s martyrdom, not his idealistic
presentation, is thus what ultimately grips Lusha had previously viewed martyrdom as the
subject of fiction, not reality.

Whether Luis’s changed behavior rests on his mihaealization or realism though, his
acceptance of the new priest can still be constblaneauthentic turn of faith due to the whiskey
priest’s role as a vicarious sufferer in Luis’®lifn detailing the evolution of this doctrine in
French Catholic Revivalist literature, Richard @tlifs references vicarious suffering as “a
miraculous intervention” in which an individual catone for the sins of others through his
suffering®°® Offering his own soul in return for Brigitta’s,etwhiskey priest clearly desires to be
this vicarious sufferer, and even implies the doets veracity: “But he wasn’t ready yet for the

final surrender—every small surrender had to bd fmiin a further endurance, and now he felt

%5 Brock and Welsh, 37.

3% As Greene was heavily influenced by this movemiemtrequently incorporated this doctrine into fiition, and
the whiskey priest can be read accordingly. Dedpgeombative tendencies, Greene greatly adherédeplicated
the ideology of the French Catholic Revival in ficsion, rarely utilizing the doctrine of vicariowsffering as a
means of mockery. As a result, we can safely asshatésreene would not be using this doctrine haHrtedly or
sardonically with the whiskey priest.
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the need of somehow ransoming his chifti.Both Pryce and Griffiths have noticed this
alignment of the whiskey priest with the role ofiearious sufferer, speculating that because the
whiskey priest has clearly fulfilled “his half di¢ bargain*®then we can safely propose that
Brigitta’s soul has indeed been saved, despitéattieof textual evidence. And yet, Luis’s
change in behavior at the end of the novel carcatdithat he, rather than Brigitta, is the true
recipient of the whiskey priest’s vicarious suffey®° The whiskey priest does not just simply
desire to save Brigitta, though this desire doesi@minately shape his action and consume his
internal dialogue; he desires to save a single Jdwd whiskey priest’s final thoughts do not only
focus on Brigitta, but rather on his regret abaihf a disappointment to God, of being useless
as he is without one soul to present to Him: ‘tiald only one soul to offer, so that | could say,
‘Look what I've done.”™!° This woe is enough to qualify as a wish of a \imas sufferer. And

the whiskey priest earlier in the novel even redogmthat his continued protection from the
Lieutenant and thus prolonged suffering must belfersalvation of a soul: “But God was
merciful. There was only one reason, surely, whvoluld make Him refuse His peace—if there
was any peace—that he could still be of use inngpaisoul, his own or another$-* As Luis is
the only character in the novel who has indicatedlavious and significant change of religious
sensitivity after the whiskey priest's death, th@skey priest can be read then as a vicarious
sufferer for Luis, thereby substantiating Luis’anged behavior at the end of the novel as an

authentic, redemptive turn of faith.

97pgG, 83.

398 Griffiths, 170. Pryce also references this ideatirsg, “We do not know whether the second pathefprayer
(‘only save this child’) is answered, but the cdiudi of his death in a state of mortal sin certamtcurs, and it is
perhaps the means of redemption for this illegitérehild.” 53.

39 Bosco takes this analysis even further, claimivag tthe priest participated in a ‘mystical suhstiin,” a
theological form of scapegoat in which the prieg&es upon his shoulders all the sins not only efbrld, but of
the Church—its corrupt leaders, its superstitionigthtty pointed out to the priest by the Lieutenaft

$19pgG, 208.

1 Ibid, 139.
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Though Greene is not conclusive regarding the atithy of Luis’s turn of faith, other
clues given in the text indicate that even if Lewsls up following the same pattern of idealizing
religion as his mother, this pattern will likely meest this idealization in a less disjointed, more
redemptive fashion in his adulthood. Luis’s rejectof the Lieutenant enables him to avoid
becoming prey to the Lieutenant’s same unintegrexestence, allowing the potential for him to
become a more integrated person in the futtfrslow realizing through the whiskey priest’s
sacrificial act that true martyrs do exist in rgalLuis regrets that he had not taken advantage of
being in a hero’s presence while he could. As altesuis realizes that his infatuation with the
Lieutenant was ultimately misleading: “He listerredentfully to the sound of booted feet
coming up the pavement. Ordinary life pressed rchind...He felt deceived®® And Luis acts
according to this feeling. Seeing the Lieutenamulgh his window, Luis “crinkled up his face
and spat through the window bars, accurately, abahittle blob of spittle lay on the revolver-
butt.”*'* Though the Lieutenant displays his revolver tosliniattempts at reestablishing their
past bond, Luis no longer sees value in the heraisthexcitement the Lieutenant once
embodied; instead, he sees just the opposite,ects the Lieutenant entirely. Gallet relates
this action to the stimulation of Luis’s spirit@nscience, labeling it as “an act of rebellion”
that “defies the Godless stat&™In rejecting this lieutenant then, Luis breaksdistructive
patterns he formed through his emulation of theitdeant as this influence no longer holds

sway over him, enabling Luis to avoid mirroring th@ntegrated actions of the Lieutenant in his

adult life and thus have more potential to deveopntegrated existence in the future.

¥2 Following Greene’s Freudian ideology, whateveniigant events in Luis’s youth will determine theurse and
shape of his future. As a result, his rejectiothefLieutenant qualifies as one of these signitiements as Luis'’s
affection becomes directed away from the destraqgtiatterns he was forming through his emulatiothef
Lieutenant.

$3peG, 220.

1 Ipid, 220.

31> Gallet, n. pag.
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But Luis does not simply direct his affection aweym the Lieutenant; he redirects it
towards the new priest, the very symbol of the appate Object to which people’s intellect,
affection, and will should be reordered. Luis doneshalf-heartedly allow the new priest
entrance into his home; instead, before the peesh has time to give his name, Luis “had
already swung the door open and put his lips tdvaisl.®*° Luis’s fervent acceptance of this
nameless priest is very intentional of Greene Hargot giving the new priest a name, Greene
eliminates the possibility of this priest’s indiuviation. And as a result, his simple title as “fties
takes on greater significance and symbolism, asldlck of individuation makes him
representative of the Catholic Chur¢hand thus by association, even God. Luis’s acceptah
this priest then could bear larger implicationsa@ning not only his possible turn of faith, but
also concerning the possibility of him cultivatiognnatural knowledge in the future. In
embracing this nameless priest, Luis could very elembracing the representative and symbol
of God himself, thereby reordering his affectiartellect, and will to their appropriate Object.
As a result, Luis can very likely cultivate conmaiity in his adult life, leading to his more
unitive existence.

The imagery prevalent in Luis’s action at the ehthe novel, in its cyclical reference to
the beginning of the novel, even suggests the itnfabis act on Luis’s future. In discussing
Mr. Tench'’s childhood, Greene states, “There isagswone moment in childhood when the door
opens and lets the future if® In true Greene style, this statement bears mumnhasity with
Freudian ideology, as it is childhood and the evexperienced in it that shape identity,

ultimately molding adult life. Though this staterhénclearly metaphorical in reference to Mr.

30pgG, 222.

317 Gotia references this idea, claiming that “regesslof their actions, priests are throughout theshidentified by
their office; their offices identify them, and thelentify the Church.”168

$8peG, 12.
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Tench, Greene utilizes this exact image with Laitha end of the novel, when he opens the door
and lets the new priest in. Clearly then, thisi@aatcredibly significant for Luis in his transifio
to adulthood that has been on-going since the bagjrof the novel. This act represents the
pinnacle moment in his childhood that ends thissitional period as it determines and shapes
the rest of his adult life. And this new priesistrepresentative of the Catholic Church, will
likely assist in this redirection of Luis’s adufiel as he is the metaphorical future to which Luis
opens the door. Some textual clues even indicateliis new priest will not replicate the
destructive patterns of the past priesthood asus priest could very well be the fulfillment of
the whiskey priest’s periodic requests for Goddndsa more worthy priest, someone from
whom his people can obtain a more accurate pemepfiGod®*® Bosco alludes to this idea,
claiming that this new priest represents the whigk@est’'s developed ideology regarding the
personal worth of each individu# As this new priest undoubtedly has significanlLiefice
over the development of Luis’s future, the aligningithe whiskey priest’s wish with this new
priest’s timely arrival at the end of the novel gasts that this influence will be largely
beneficial in Luis’s adult life, in his possibleltuvation of connatural knowledge.

In light of the clear change in Luis’s religiousis#ivity, his affectionate and intuitive
embrace of the new priest even bears a resemblamomnaturality, thus further meriting the
possibility of him cultivating true charity and aone unitive existence in the future. In order to
see Luis’s acceptance of the new priest as armatsignifies his potential development of
connatural knowledge, it's imperative that we reuag the progression leading up to this

incident. Regardless of whether or not he has &xpyerienced a turn of faith, his intellect has

319 Though this relation can appear insubstantial iitiportant that we recognize how intentional Geeens as an
author. An intentionally ambiguous writer, coinaide rarely exists in Greene’s fiction, and thus nbesread
accordingly.

320 Bosco, 65.
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clearly become passive as he realizes, througvlinekey priest’s sacrificial act, that true
martyrs do exist, a realization that starkly costsavith the definitive, narrowed perception of
martyrs and religious faith he demonstrates eai@tivated by this new openness to existence,
Luis does not simply receive this new priest, bngsiso with clear, even fervent affection,
indicated by his affectionate kiss of the new piselsand and the immediacy of this action.
Though it is the only act of affection Luis demaagts in the novel, its minimal presence only
serves to heighten its significance, as it provalesarker contrast to Luis’s previous emulation
of the Lieutenant’s aggression. Undoubtedly, aflintuitive quality characterizes this young
boy’s action at the end of the novel, suggestirgabssible alignment of his intellect, affection,
and will. 3! As a result, Luis’s acceptance of this new ptistrs significant implications for his
future; as his intellect and affection have likbBen reordered to their appropriate Object, Luis’s
immediate acceptance of the new priest could vatynepresent the first step in Luis’s
development of connatural knowledge and thus a mioiteve existence.

Though Greene frequently laces the charactefqiePower and the Glomyith his
Freudian ideology regarding childhood, he cleadyr$this ideology with the theological
thought of Maritain and Aquinas through the whiskegst, revealing that through witnessing
an act that parallels the love of God, a suffeagr garadoxically achieve a more integrated
existence. It is through this analogical act thatitierer can be shocked out of his suffering,

prompting his affection, intellect, and will to lmeoe increasingly reordered to their appropriate

%21 Though Luis could be accepting the same ritualisiith of his mother, he largely differentiatesnself then
from her through this integrated action. Luis’s hmtdoes engage in moral action as she proteestpifrom the
authorities, there still remains clear indicatidimst she primarily relies on discursive rationadiythe basis of her
faith. As her limited appearance in the novel reades incapable of knowing for sure, we can spilailate that
there might be a disjointed quality to her mordlaat or at least a quality that is not as fluidass’s.
Furthermore, Luis does not need to be consciotiseofeasoning behind his action to validate hisetigpment of
connaturality. Connatural knowledge is intuitivadaas a result those who develop it are largelyvane of its
existence. There is no need then to have an eixpfioclamation of faith from Luis, a clear demoasitin of his
cultivated charity, intellectual passivity, and mloaction. What matters is that his action clearticates the
progression of his faith, a progression that baaignificant resemblance to the cultivation of maturality.
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Object. And the destructive, unintegrated pattéonsed in childhood also can be redeemed
through the sufferer then cultivating new integdat@bits, even leading to a redemptive cycle as
these habits in turn provide the external stimukesded to shock other sufferers out of their
suffering. As the whiskey priest mirrors this presehe becomes this external stimulus for Luis,
resulting in the redirection of Luis’s affectioncathe potential for him to develop connaturality,

and thus a more unitive existence, in his adudt lif
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Conclusion

As Greene irmrhe Power and the Glomsituates Luis amidst suffering and the resulting
tension between faith and reality, it is imperativeseat any discussion of this novel in view of
Greene’s major influences: Freud, Maritain, and iAgs. Through Greene’s alignment with
Freudian ideology, we can see that the qualityw$’s impending adult life is unintentionally
placed in jeopardy by his parents and the Lieutenas both these parents and the Lieutenant
are without a visual parallel of God'’s love in theuffering, they have no incentive to cultivate
charity and make their intellects passive, ultifyatesulting in their lack of connatural
knowledge and unintegrated existences. Luis the#ing their behavior, in turn increasingly
distances himself from true charity, implicating Bdulthood in the same unintegrated quality as
those around him. And yet, Greene reroutes Luidtdthood through the theological thought of
Maritain and Aquinas; as the whiskey priest, mdgdaby a love of his daughter that parallels
Christ, empties his intellect, cultivates love, @dnds becomes a more integrated person, he
supplies Luis with a model of true sainthood, résglin Luis’s potential turn of faith at the end
of the novel. Reading Luis and those who influeimisdife through Greene’s alignment of these
disparate ideologies, we can see thenThat Power and the Glogyrovides a compelling
discussion regarding the nature of faith in theshaf a chaotic and muddled world, poignantly
illustrating that suffering can bring us in touclitwthe real and paradoxically make us more
integrated people.

Suffering holds the potential to make us more irgtsgl people as it enables us to both
accurately see and love the world in front of usidPologically, suffering operates in
contradiction. Rarely any other experience of huillifanuxtaposes expectation against reality

more severely than suffering. Suffering then igféxperienced as a deeply felt sense of



112

internal disjointedness. Yet this very quality @eninherently redemptive. Through the
contradiction it presents to ideologies, suffertag break the hold of delineated, narrowed
perceptions, fostering an incentive for sufferersmpty themselves of erroneous reasoning in
the midst of this challenge and receive a higharitsal reality. Suffering thus breaks the
blinders of our routinized perceptions, enablindaisee more accurately the inevitable presence
of Christ in the midst of disrepair; just as beastynagnified in the ugly, so can Christ’s love be
magnified in suffering, and our own experienceudfeying can as a result shock us into seeing
this reality. Bringing us in touch with spirituaality, suffering can then prompt us to respond in
love to the muddled world around us. Emptied ofgék through intellectual passivity, sufferers
no longer have a self-serving, defensive filtemisetn themselves and the world, enabling them
to love others accordingly. As a result, thougHesuig leads to a heightened sense of internal
disjunction, it also can foster a more unitive &eage through this very fragmentation, turning
sufferers away from replicating destructive pateneconciling to a degree their disunion and
drawing them closer to their original purpose: ¢geanion with God.

The redemptive nature of sufferingTihe Power and the Glothough cannot be
sufficiently explored in this single project. Greénalignment of the disparate ideologies of
Freud, Maritain, and Aquinas in this novel necessg a more in-depth discussion of how these
ideologies relate to suffering. As Freud often exgs the inherently conflicted nature of man,
extending our focus towards reading other charaeted their suffering imhe Power and the
Glory in a Freudian context could unveil all the more téingled interior of this novel, and the
unflinching complexity in Greene’s presentatiortlod human psyche when encountering
suffering. ViewingThe Power and the Gloprough a Marxist definition of ideology could als

provide imperative insights into the nature of stiffg. As demonstrated through the whiskey
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priest, suffering challenges the religious ideolofyhe Church in Mexico, tearing down social
divisions and bringing the whiskey priest into coomty with others. For now, the suffering in
The Power and the Glomgsts as a reminder of the seemingly paradoxetalre of a redemptive
God who transforms the conflicted through afflicti@wakening us to Truth and revitalizing our

faith with the breath and freshness of Christ.
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